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INTRODUCTION
I have long had a fascination with biblical rhetorical questions.  Now that I am retired I finally have the time to explore the different types of rhetorical questions and how they work.  I have encountered rhetorical questions frequently in my study of the Bible and recognized that they are often quite significant for interpretation.  However, they are quite diverse and sometimes can be very confusing.  Having encountered them frequently in my study of the Bible I thought that I had a good understanding of rhetorical questions.  However, having undertaken this study I have found biblical rhetorical questions to be even more numerous and diverse than I had originally thought (and at this point I have only explored the rhetorical questions in the New Testament).  Indeed, I have identified approximately 700 rhetorical questions in the New Testament and I have divided them into twelve different types with numerous subtypes and some rhetorical questions still defy classification.
I have a rather simple and broad definition of a rhetorical question.  From my perspective a rhetorical question is any question that is asked for rhetorical effect.  This definition includes questions that do seek to elicit information as long as the primary purpose of the question is rhetorical impact.  Since rhetorical questions are asked for rhetorical impact they normally do have some sort of emphasis.  My former practice when interpreting rhetorical questions was to try to formulate an exclamation that conveyed the impact of the rhetorical question.  Though this is possible in some cases when a rhetorical question is employed, it is impossible to do so in all cases.  Nonetheless, most rhetorical question do have an emphasis of some kind.
My approach to the study of rhetorical questions in the New Testament is rather simple.  You may note that I do not have a bibliography.  Instead, my study is simply based on what I have discovered by examining the rhetorical questions in the New Testament.  I have based my study of rhetorical questions in the New Testament on the Christian Standard Bible.  However, I have also considered the Greek text of the New Testament and occasionally will suggest a different translation if I feel like the CSB does not reflect the true nature of the rhetorical question.  I began my study by reading through the New Testament, identifying all the rhetorical questions and familiarizing myself with them.  I also included a few rhetorical questions at this point that were not translated as questions in the CSB.  Next, I reviewed these rhetorical questions in context and divided them into types.  Next, I reviewed each type of rhetorical question in context and divided them as far as was practical into subtypes.  Finally, I reviewed each type and subtype of rhetorical question in context numerous times, refining my types and subtypes and revising my conclusions.  

My approach in this guide is also rather simple.  I identify and explain simply the different types of rhetorical questions that I have found in the New Testament and provide examples of how they are used for rhetorical effect.  I then survey the use of rhetorical questions in the Synoptic Gospels, the Gospel of John, the Book of Acts, the Epistles of Paul, the Epistles of Others, and the Book of Revelation.  This guide is not totally comprehensive.  I have needed to be selective in my analysis of the many rhetorical questions in the Synoptic Gospels with all its parallels.  This guide is an exploratory essay and I invite the younger generation of New Testament scholars to revise and refine my preliminary results.  Nonetheless, it is my earnest desire that you will benefit from my study of rhetorical questions and how they are used for effect and employ it productively in your own interpretation of the New Testament. 

CHAPTER ONE
TYPES OF NEW TESTAMENT RHETORICAL 
QUESTIONS

A great variety of rhetorical questions are employed in the New Testament.  I have classified these rhetorical questions into twelve different types: 1)Rhetorical questions implying a negative response, 2)rhetorical questions implying a positive response, 3)rhetorical questions implying that there is no good reason, 4)rhetorical question introducing and drawing attention to what follows, 5)rhetorical questions implying uncertainty, 6)rhetorical questions implying that something is lacking or defective, 7)rhetorical questions implying impossibility, 8)rhetorical implying that one alternative is better or worse than another, 9)rhetorical questions that raise a possibility, 10)rhetorical questions that imply that if something is true something else is also or even more true, 11)rhetorical questions that lead others to conclusions that support what is said, and 12)miscellaneous rhetorical questions that are difficult to classify or combine the characteristics of one or more types.  However, sometimes the difference between types of rhetorical questions is subtle and they are difficult to distinguish.
Rhetorical Questions Implying a Negative Response
Rhetorical questions implying a negative response are the most common type of rhetorical question in the New Testament.  I have classified 170 rhetorical questions as the type that implies a negative response.  There is normally something in the question itself or the broader context to indicate that the rhetorical question implies a negative response.  Sometimes it is difficult to distinguish this type of rhetorical question from the type that implies uncertainty.  These rhetorical questions are characteristically used to emphasize what is not true, but can emphasize what is true by affirming the contrary.  In addition, these rhetorical questions are used in a variety of more specific ways including to emphasize the value of something, to emphasize uncertainty, doubt, or skepticism, to emphasize lack of significance, to emphasize uniqueness or superiority, to emphasize moral limits, to emphasize innocence, to emphatically deny culpability or responsibility, and to emphasize that something is impossible.  
To Emphasize What Is Not True
Rhetorical questions that imply a negative response are most often used to emphasize what is not true either to establish the basis for what is said or to directly affirm what is said.  Jesus uses two rhetorical questions that imply a negative response in Matthew 7:9-10 to emphasize that no man gives his son a stone if he asks for bread or gives him a snake if he asks for a fish to reinforce his teaching that their heavenly Father will give them whatever they ask.   
What man among you, if his son asks him for bread, will give 
him a stone?  Or if he asks for a fish, will give him a snake?

Jesus uses a rhetorical question implying a negative response in John 12:27 to emphasize that he will not ask the Father to save him from this hour and express his determination to fulfill God's purpose for him by dying on the cross.

Now My soul has become troubled; and what shall 
I say, "Father, save Me from this hour"? 
But for this purpose I came to this hour.

Paul uses a rhetorical question implying a negative response in Romans 8:31 to emphasize that no one can stand against them if God is for them.
What then are we to say about these things? 
If God is for us, who is against us?

The author uses a rhetorical question that implies a negative reply in Hebrews 12:7 to emphasize that there is no son who has not been disciplined by his father as the basis for his appeal to endure discipline.
Endure it as discipline: God is dealing with you as sons.
For what son is there whom a father does not discipline?

The inhabitants of the earth ask a rhetorical question that implies a negative response in Revelation 6:17 that emphasizes that no one is able to stand on the great day of God's wrath.
And they said to the mountains and to the rocks, 
"Fall on us and hide us from the face of the One 
seated on the throne and from the wrath of the Lamb,

because the great day of Their wrath has come! 
And who is able to stand?"
To Emphasize the Value of 
Something
Occasionally rhetorical questions that imply a negative response are used to emphasize value of something, usually indicating that something is of little or no value. Jesus uses two rhetorical questions that imply negative replies in Matthew 5:46-47 with two rhetorical questions that imply positive replies to emphasize that they will receive no reward if they only love those who love them.  

For if you love those who love you, what reward 
will you have? Don't even the tax collectors 
do the same?  And if you greet only your brothers, 
what are you doing out of the ordinary? 

Don't even the Gentiles do the same?

Jesus uses two rhetorical questions that imply a negative response in Mark 8:36-37 to emphasize that a man does not benefit even if he gains the whole world if he loses his life and that a man's life is priceless.

For what does it benefit a man to gain the whole world 
yet lose his life? What can a man give 
in exchange for his life?

James uses two rhetorical questions that imply a negative response in James 2:14 to emphasize that it is of no benefit if a man says that he has faith and does not have works and this faith cannot save him.

What good is it, my brothers, if someone says he has faith, 
but does not have works? Can his faith save him?

To Emphasize Uncertainty, Doubt, 
Or Skepticism

Sometimes rhetorical questions that imply a negative response are used to emphasize uncertainty, doubt, or skepticism.  This type of rhetorical questions is especially prominent in the Gospel of John.  The Samaritan woman asks a rhetorical question that implies a negative response in her tentative testimony to the people of Sychar (More literally her question is, "This isn't the Messiah is it?").

Come, see a man who told me everything 
I ever did! Could this be the Messiah?

Andrew asks a rhetorical question implying a negative reply in John 6:9 to express his skepticism about the five barley loaves and two fish being sufficient to feed so many.

There's a boy here who has five barley loaves 
and two fish--but what are they for so many?

Many of Jesus' disciples ask a rhetorical question that implies a negative reply in John 6:60 to express their skepticism that anyone could accept Jesus' difficult teaching regarding the bread of life.

This teaching is hard! Who can accept it?

Some Jews ask a rhetorical question that implies a negative reply in John 7:41 to express their skepticism that Jesus is the Messiah since he comes from Galilee.

Surely the Messiah doesn't come from Galilee, does He?

To Emphasize Lack of Significance
Occasionally rhetorical questions that imply a negative response are used to emphasize that someone or something is ordinary and lacks significance.  The scribes and Pharisees ask a rhetorical question that implies a negative reply in Luke 5:21 to emphasize that Jesus is not able to forgive sins as he claims.  

Who is this man who speaks blasphemies? 

Paul uses a rhetorical question that implies a negative response in Romans 9:20 to emphasize that anyone who talks back to God is not in a position to do so.

But who are you-- anyone who talks back to God?
Paul uses a rhetorical question that implies a negative response in 1 Corinthians 14:36 to emphasize that the word of God did not originate with them or even come exclusively to them.

Did the word of God originate from you, 
or did it come to you only?

Paul uses a rhetorical question that implies a negative response in Philippians 1:18 to emphasize that it doesn't matter that he is in prison and people are preaching the gospel with impure motives as long as the gospel is being proclaimed so he is able to rejoice.

What does it matter? Just that in every way, 
whether out of false motives or true, Christ is proclaimed. 
And in this I rejoice. Yes, and I will rejoice.
James uses a rhetorical question that implies a negative response in James 4:12 to emphasize that they are in no position to judge their neighbors since there is only one lawgiver and judge.

There is one lawgiver and judge who is able to save and 
to destroy. But who are you to judge your neighbor?

To Establish Uniqueness or Superiority
Occasionally rhetorical questions that imply a negative reply are used to emphasize that something or someone is unique or superior.  The scribes and Pharisees use a rhetorical question that implies a negative response in Luke 5:21 to emphasize that God is the only one who can forgive sins.

Who can forgive sins but God alone?"
Paul uses three rhetorical questions that imply a negative response in Romans 11:34-35 to emphasize that the mind of the Lord is unknowable, the Lord needs no one to counsel him, and the Lord has never been indebted to anyone.

For who has known the mind of the Lord? 
Or who has been His counselor?

Or who has ever first given to Him, and has to be repaid?

The author uses a rhetorical question that implies a negative response in Hebrews 1:13 to emphasize the superiority of Jesus over angels.

Now to which of the angels has He ever said: 
Sit at My right hand until I make Your enemies Your footstool?

The inhabitants of the earth use two rhetorical questions that imply a negative response in Revelation 13:4 as they worship the beast to emphasize that he is unlike anything else and that no one is able to wage war against him.

Who is like the beast? Who is able to wage war against him?

However, those who are victorious over the beast use a rhetorical question that implies a negative response in Revelation 15:4 as they worship the Lord to emphasize that everyone will ultimately fear and glorify his name.
Lord, who will not fear and glorify Your name? Because 
You alone are holy, because all the nations will come 
and worship before You, because Your righteous 
acts have been revealed.

To Accuse, Condemn, or Warn
Occasionally rhetorical questions that imply a negative response are used to accuse, condemn, or warn.  Thus Jesus uses a rhetorical question that implies a negative response in Matthew 11:23 to condemn the people of Capernaum for their lack of belief.
And you, Capernaum, will you be exalted to heaven? 
You will go down to Hades.
The temple policeman asks a rhetorical question that implies a negative response in John 18:22 to accuse Jesus of showing disrespect to the high priest.

When He had said these things, one of the temple 
police standing by slapped Jesus, saying, 
"Is this the way you answer the high priest?"

Stephen uses a rhetorical question that implies a negative response in Acts 7:52 to accuse their Jewish fathers of persecuting all the prophets.  

Which of the prophets did your fathers not persecute? 
Paul uses a rhetorical question implying a negative response in 1 Corinthians 10:22 to warn that they are not stronger than the Lord.

Are we stronger than He?

To Establish Moral Limits
Occasionally rhetorical questions that imply a negative response are used to emphasize moral limits by indicating that something should not be done.  Thus Paul uses a rhetorical question that implies a negative response in Romans 6:1 to emphasize that Christians should not continue to sin in order that grace may multiply.  He then emphatically answers his own question and reinforces that conclusion with a rhetorical question that implies that it is impossible for those who have died to sin to still live in it..

Should we continue in sin in order that grace may multiply? 
Absolutely not! How can we who died to sin still live in it?

Paul uses a rhetorical question that implies a negative response in 1 Corinthians 6:15 to emphasize that Christians should not take the members of Christ and make them members of a prostitute.  He then immediately and emphatically answers his own question, "Absolutely not!".

So should I take the members of Christ and make them 
members of a prostitute?

Paul uses a rhetorical question that implies a negative response in 1 Corinthians 11:13 to emphasize that it is not proper for a woman to pray to God with her head uncovered.

Judge for yourselves: Is it proper for a woman to pray 
to God with her head uncovered?

To Emphasize Innocence
Sometimes rhetorical questions that imply a negative reply are used to emphasize innocence.  Pilate's asks the crowd a rhetorical question implying a negative response in Luke 23:22 to emphasize that Jesus is innocent of any crime as the basis for his intention to release him.
Why? What has this man done wrong? I have found in Him 
no grounds for the death penalty. Therefore I 
will have Him whipped and then release Him."

Jesus asks a rhetorical question implying a negative reply in John 8:46 to emphasize that none of the Jews can convict him of sin.

Who among you can convict Me of sin?
Paul asks a rhetorical question implying a negative reply in 2 Corinthians 12:13 to emphasize that he has treated them no worse than other churches.

So in what way were you treated worse than the other churches, 
except that I personally did not burden you? Forgive me this wrong!
To Emphatically Deny Culpability 
or Responsibility

Occasionally rhetorical questions that imply a negative reply are used to emphatically deny culpability or responsibility.  Thus the disciples ask a rhetorical question in Mark 14:19 to emphasize that they are not the one who will betray Jesus.  

They began to be distressed and to say to Him o
ne by one, "Surely not I?"

Jesus asks a rhetorical that implies a negative response in Luke 12:14 to emphasize that he has not been appointed by anyone as a judge or arbitrator over them.

"Friend," He said to him, "who appointed Me 
a judge or arbitrator over you?"

Paul asks a rhetorical question that implies a negative reply in 1 Corinthians 5:12 to emphasize that judging outsiders is not his concern.

For what is it to me to judge outsiders?
To Emphasize Impossibility
Occasionally rhetorical questions that imply a negative response are used to emphasize that something is not possible.  Jesus uses a rhetorical question that implies a negative response in Mark 2:19 to emphasize that it is impossible for wedding guests to fast while the groom is with them and goes on to confirm that that is the case.

The wedding guests cannot fast while the groom 
is with them, can they?  As long as they have the groom 
with them, they cannot fast.

Jesus uses a rhetorical question that implies a negative response in Luke 6:39 to establish that it is impossible for the blind to lead the blind.  He then reinforces that with a rhetorical question that implies a positive response that emphasizes that they will both fall into a pit..
Can the blind guide the blind? Won't they both fall into a pit?

Jesus uses a rhetorical question that implies a negative response in Luke 12:25 to emphasize that no one can add a cubit to his height by worrying to strengthen his argument against worrying.
Can any of you add a cubit to his height by worrying?
Rhetorical Questions Implying a Positive Reply
Rhetorical questions that imply a positive reply are also quite frequent and important.  I have classified 105 rhetorical questions as the type that imply a positive response.  Oddly, the characteristic feature of this type of rhetorical questions is the presence of a negative word.  Most of these questions essentially ask "Isn't this true?" and imply the response "Yes, this is true."  However, occasionally other factors within the question or in the context may imply a positive response.  This type of rhetorical question is most characteristically used to emphasize what is true.  However, this type of rhetorical question can also be used to rebuke and accuse, to indicate what should be done; and to express surprise, skepticism, or derision.

To Emphasize What Is True

Rhetorical questions implying a positive reply are characteristically used to affirm what is true.  Jesus uses a rhetorical question implying a positive reply in Matthew 6:30 to emphasize that if God clothes the grass he will certainly clothe them.

If that's how God clothes the grass of the field, which 
is here today and thrown into the furnace tomorrow, 
won't He do much more for you-- you of little faith?

Jesus uses a rhetorical question implying a positive reply in Mark 4:21 (preceded by a rhetorical question that implies a negative reply)  to emphasize that a lamp is put on a lampstand rather than under a basket or bed.

Is a lamp brought in to be put under a basket or under a bed? 
Isn't it to be put on a lampstand?
Jesus uses a rhetorical question implying a positive reply in Luke 18:7 to emphasize that God will grant justice to his elect who cry out to him day and night.

Will not God grant justice to His elect who cry out 
to Him day and night?
Paul uses two rhetorical questions implying positive replies in First Corinthians 10:16 to emphasize that the cup of the Lord's Supper is a participation in the blood of Christ and the bread of the Lord Supper is a participation in the body of Christ.
The cup of blessing that we bless, is it not a sharing 

in the blood of Christ? The bread that we break, 

is it not a sharing in the body of Christ?
James uses a rhetorical question implying a positive response in James 2:21 to emphasize that Abraham was justified by works when he offered his son on the altar.

Wasn't Abraham our father justified by works 
when he offered Isaac his son on the altar?

To Rebuke or Accuse
Occasionally rhetorical questions implying a positive reply are used to rebuke or accuse.  These questions put pressure on those who are addressed to admit to their culpability.  Jesus uses two rhetorical questions that imply positive replies in Matthew 5:46-47 with two rhetorical questions that imply negative replies to rebuke them by emphasizing that even tax collectors and sinners love those who love them.  

For if you love those who love you, what reward 
will you have? Don't even the tax collectors do the same?

And if you greet only your brothers, what are you doing out 
of the ordinary? Don't even the Gentiles do the same?

Jesus uses a rhetorical question that implies a positive response in Mark 12:24 to rebuke and put pressure on the Sadducees to acknowledge that they don't know the Scriptures or the power of God.

Are you not deceived because you don't know the 
Scriptures or the power of God?

Paul uses two rhetorical questions implying positive replies in 1 Corinthians 3:3-4 to rebuke and put pressure on the Corinthian Christians to acknowledge that that they are fleshly and living like ordinary people and are typical men.
For since there is envy and strife among you, are you 

not fleshly and living like ordinary people?

For whenever someone says, "I'm with Paul," and another, 
"I'm with Apollos," are you not typical men?
James uses a rhetorical question imply a positive reply in James 2:3-4 to rebuke and put pressure on those who are showing preferential treatment to the rich over the poor to acknowledge that they have discriminated among themselves and become judges with evil thoughts.

If you look with favor on the man wearing the fine clothes 
so that you say, "Sit here in a good place," and yet you say 
to the poor man, "Stand over there," or, "Sit here on 
the floor by my footstool," haven't you discriminated 
among yourselves and become judges with evil thoughts?

To Emphasize What Should Be Done

Occasionally rhetorical questions implying a positive reply can be used to emphasize what should be done.  These questions put pressure on those addressed to acknowledge that they should do what is indicated.  Thus in Jesus' parable of the unmerciful servant the master uses a rhetorical question in Matthew 18:33 that puts pressure on those who have received mercy to show mercy to others.

Shouldn't you also have had mercy on your fellow slave, 
as I had mercy on you?'

The author uses a rhetorical question implying a positive reply in Hebrews 12:9 to put pressure on those being disciplined by God to acknowledge that they should submit even more to the Father of spirits than to their natural fathers.

Furthermore, we had natural fathers discipline us, 
and we respected them. Shouldn't we submit 
even more to the Father of spirits and live?
To Express Surprise, Uncertainty, Skepticism, 

Or Derision

Occasionally rhetorical questions implying a positive reply are used to express surprise, uncertainty, skepticism, or derision.  In Jesus' parable of the weeds in the field the slaves ask a question implying a positive reply in Matthew 13:27 with a rhetorical question implying uncertainty to express their surprise at discovering weeds in the field where they sowed good seed.

The landowner's slaves came to him and said, 
"Master, didn't you sow good seed in your field? 
Then where did the weeds come from?'

Those who heard Jesus while he was teaching in the synagogue ask two questions implying positive replies in Mark 6:3 to express their skepticism about Jesus based on his origins.
"Isn't this the carpenter, the son of Mary, and the brother of 
James, Joses, Judas, and Simon? And aren't His sisters 
here with us?"  So they were offended by Him.
One of the criminals crucified with Jesus asks a rhetorical question implying a positive reply in Luke 23:39 to mockingly express his contempt for Jesus.

Then one of the criminals hanging there began to yell insults 
at Him: "Aren't You the Messiah? Save Yourself and us!"

Rhetorical Questions Implying There Is 
No Good Reason

Rhetorical questions are also frequently used to imply that there is no good reason and usually serve as a rebuke.  However, these rhetorical questions can occasionally be used in other ways. These rhetorical questions are normally introduced by the interrogative pronoun "Why?"  Jesus asks a rhetorical question implying that there is no good reason for their fear in Matthew 8:26.  This rhetorical question rebukes the disciples for their lack of faith by emphasizing that there is no good reason for fear. 
But He said to them, "Why are you fearful, you of little faith?" 
Then He got up and rebuked the winds and the sea. 
And there was a great calm.
Jesus uses a rhetorical question implying that there is no good reason in Luke 6:41.  This rhetorical question rebukes those who look at the small faults of others when they have large faults of their own by emphasizing that this doesn't make sense.
Why do you look at the speck in your brother's eye, 
but don't notice the log in your own eye?

Jesus uses a rhetorical question implying that there is no good reason in Luke 6:46.  This rhetorical question rebukes those who claim that he is their Lord when they don't do what he says by emphasizing that this doesn't make sense.
Why do you call Me 'Lord, Lord,' and don't do the things I say?

Many of the Jews use a rhetorical question implying that there is no good reason in John 10:20.  This rhetorical question rebukes those who are listening to Jesus by emphasizing that there is no good reason for listening to him.
He has a demon and is insane. Why do you listen to Him?

Two men in white clothes (angels) use a rhetorical question implying that there is no good reason in Acts 1:11.  This rhetorical question rebukes the disciples by emphasizing that there is no good reason for them to stand around looking up into heaven rather than following Jesus' instructions.
Men of Galilee, why do you stand looking up into heaven?

Peter uses a rhetorical question implying that there is no good reason in Acts 5:3.  This rhetorical question rebukes Ananias by emphasizing that there is no good reason for him to allow Satan to fill his heart to lie to the Holy Spirit and keep back part of the proceeds from the field.

Ananias, why has Satan filled your heart to lie to the Holy Spirit
and keep back part of the proceeds from the field?

Paul uses a rhetorical question implying that there is no good reason in Acts 15:10.  This rhetorical question rebukes Peter by emphasizing that there is no good reason for him to test God by putting on the disciple's necks a yoke that the Jews have never been able to bear.
Why, then, are you now testing God by putting on the 
disciples' necks a yoke that neither our forefathers 
nor we have been able to bear?

Paul uses rhetorical questions implying that there is no good reason in Romans 14:10 to rebuke those who criticize and look down on their brother by emphasizing that there is no good reason for doing this.

But you, why do you criticize your brother? Or you, 
why do you look down on your brother? For we will all 
stand before the judgment seat of God.

Paul uses a rhetorical question implying that there is no reason in First Corinthians 4:7 to rebuke those who feel superior and boast by emphasizing that there is no good reason for doing this.
If, in fact, you did receive it, why do you boast as 
if you hadn't received it?

Paul uses two rhetorical questions implying that there is no good reason in 1 Corinthians 6:7 to rebuke those who are going to secular courts to settle their differences by emphasizing that it would make more sense for them to put up with injustice and allow themselves to be cheated.
Why not rather put up with injustice? Why not rather be cheated?

Paul uses two rhetorical questions implying that there is no good reason in 1 Corinthians 10:29-30 to emphasize that it doesn't make sense for his freedom to be judged by another's conscience or for him to be slandered because of something for which he gives thanks to God.

For why is my freedom judged by another person's conscience?

If I partake with thanks, why am I slandered because 
of something for which I give thanks?

Rhetorical Questions that Introduce and 
Emphasize What Follows

Rhetorical questions are also frequently used to introduce and emphasize what follows.  These rhetorical questions come in various forms and are distinguishable only by their function.  Thus Jesus' question in Matthew 11:16 is rhetorical in that it introduces and emphasizes his parable of the children sitting in the market places.
To what should I compare this generation? It's like children 
sitting in the marketplaces who call out to each other:

Jesus' question in Luke 7:44 is rhetorical in that it focuses attention on the woman and emphasizes her extraordinary behavior.
Do you see this woman? I entered your house; you gave Me 
no water for My feet, but she, with her tears, 
has washed My feet and wiped them with her hair.

Jesus' questions in Luke 13:18 and 20 are rhetorical in that they introduce and draw attention to his parables of the kingdom that follow.
What is the kingdom of God like, and what can I compare it to?

What can I compare the kingdom of God to?

Jesus' question in John 13:12 is rhetorical in that it introduces and draws attention to his interpretation of the significance of the washing of his disciples' feet.
Do you know what I have done to you?

Paul's questions in Romans 4:1 and 3 are rhetorical in that they introduce and draw attention to what Abraham has found and what Scripture says--"Abraham believed God, and it was credited to him for righteousness."

What then can we say that Abraham, our 
forefather according to the flesh, has found?

For what does the Scripture say? 

Paul's question in Romans 8:31 is rhetorical in that it introduces and emphasizes his assertion that no one can be against them if God is for them and that if God did not spare his own son he will certainly also grant them everything.

What then are we to say about these things?

James' question in James 4:1 is rhetorical in that it introduces the issue of fights among them and their cause and focuses attention on his teaching that they are caused by their desires and ambitions.
What is the source of the wars and the fights among you? 

The elder's question in Revelation 7:13 is rhetorical in that it focuses attention on the vast multitude and their identity which he later explains.
Who are these people robed in white, and where did they come from?

Rhetorical Questions Implying That Something 
Is Lacking or Defective

Rhetorical questions are frequently used to imply that something is lacking such as knowledge in general or specifically knowledge of Scripture.  Similarly, rhetorical questions are used to imply that something is defective such as memory, understanding, faith, etc.  In many cases these rhetorical questions serve as a rebuke and emphasize the need for correction and/or draw attention to the teaching of Scripture or essential knowledge.  Thus Jesus uses three rhetorical questions that imply that something is lacking or defective in Matthew 16:9-10 to emphasize that the disciples should understand and remember and thereby believe.

Don't you understand yet? Don't you remember the five 
loaves for the 5,000 and how many baskets you collected?

Or the seven loaves for the 4,000 and how many 
large baskets you collected?

In response to a question of the Pharisees about divorce, Jesus uses a rhetorical question that implies that something is lacking or defective in Matthew 19:4-5.  This rhetorical question emphasizes that they should have read in Scripture that God created male and female and when a man is joined to his wife the two are made one flesh.
"Haven't you read," He replied, "that He who created them 
in the beginning made them male and female, and He also said: 
For this reason a man will leave his father and mother and 
be joined to his wife, and the two will become one flesh?"
Jesus uses a series of rhetorical questions that something is lacking or defective in Mark 8:17-18 to emphasize that the disciples are lacking in understanding, have hardened their hearts, are not perceptive, and have faulty memories and need to be open, perceptive, understand, and believe.

Do you not yet understand or comprehend? Is your heart hardened? 

Do you have eyes, and not see, and do you have ears, and not hear? 
And do you not remember?

Jesus uses a rhetorical question during the storm on the sea in Luke 8:25 that implies that something is lacking or defective.  This rhetorical question rebukes the disciples by emphasizing that they lack faith and need to trust in him.

He said to them, "Where is your faith?" 

Jesus uses three rhetorical questions that imply that something is lacking or defective in John 14:9-10 to emphasize that Philip should know by now that he who has seen him has seen the Father and believe that he is in the Father and the Father is in him.

Have I been so long with you, and yet you have not come 
to know Me, Philip? He who has seen Me has seen 
the Father; how do you say, "Show us the Father"?
Do you not believe that I am in the Father, and the Father is in Me? 
Paul uses a rhetorical question that implies that something is lacking or defective in Romans 2:3 to emphasize that those who think that they will escape God's judgment when they do the same things they judge others for are seriously mistaken.

Do you really think--anyone of you who judges those who do 
such things yet do the same--that you will escape God's judgment?
Paul uses a rhetorical question that implies that something is lacking or defective in Romans 6:16 to stress that they should know that they are slaves to the one they obey and live in obedience to the Spirit.
Do you not know that if you offer yourselves to someone 
as obedient slaves, you are slaves of that one you obey-- 
either of sin leading to death or of obedience leading to righteousness?

Paul uses a rhetorical question that implies that something is lacking or defective in 1 Corinthians 6:19 to emphasize that they should know that their body is a sanctuary of the Holy Spirit and they are not their own and live in a way that honors the Holy Spirit.
Do you not know that your body is a sanctuary of the Holy Spirit 
who is in you, whom you have from God? You are not your own.
James uses a rhetorical question that implies that something is lacking or defective in James 4:4 that emphasizes that they should know that friendship with the world is hostility toward God and live for God rather than the world.

Do you not know that friendship with the world is hostility toward God? 

Rhetorical Questions Implying Impossibility
Rhetorical questions are also frequently used to imply that something is impossible.  Most of these questions ask "How can?" and imply the answer "Cannot!" or "Impossible!"  These questions are used in a variety of ways including to make a point; to emphasize a moral impossibility; to rebuke, accuse, or condemn, or warn; and to affirm the certainty or necessity of something.  Jesus uses a rhetorical question in Matthew 5:13 that implies that it is impossible to restore the saltiness of salt to emphasize that if someone does something foolish it is difficult to restore their reputation. 

You are the salt of the earth. But if the salt should lose its taste, 
how can it be made salty? It's no longer good for anything 
but to be thrown out and trampled on by men.

Jesus uses a rhetorical question that implies that something is impossible in Matthew 7:4 to emphasize that it is impossible for them to offer help a brother to remove a speck from his eye when they have a log in their own.
Or how can you say to your brother, "Let me take the speck 
out of your eye," and look, there's a log in your eye?

Elizabeth uses a rhetorical question that implies impossibility in Luke 1:43 to emphasize her astonishment that the mother of her Lord should come to visit her.

How could this happen to me, that the mother of my 
Lord should come to me?

Nicodemus asks three rhetorical questions that imply impossibility in John 3:4 and 9 to emphasize his amazement and skepticism regarding Jesus' teaching that he must be born again.

But how can anyone be born when he is old?
Can he enter his mother's womb a second time and be born?

How can these things be?

Jesus uses a rhetorical question that implies impossibility in John 3:12 to warn Nicodemus by emphasizing that if he is unable to believe what he says about the necessity of being born again it will be impossible for him to understand what he tells him about the things of heaven.
If I have told you about things that happen on earth 
and you don't believe, how will you believe 
if I tell you about things of heaven?

Peter uses a rhetorical question that implies impossibility in Acts 11:17 that emphasizes that it would be morally impossible for him to hinder Gentile believers from being baptized since they received the same gift that God gave Jewish Christians.
Therefore, if God gave them the same gift that He also gave
to us when we believed on the Lord Jesus Christ, 
how could I possibly hinder God?

Paul uses a rhetorical question that implies impossibility in Romans 6:2 that emphasizes that it would be morally impossible for them to continue to live in sin because they have died to sin.
How can we who died to sin still live in it?

Paul uses a rhetorical question that implies impossibility in Romans 8:32 that emphasizes that God will certainly grant Christians everything since he did not even spare his own son, but offered him up for all.

He did not even spare His own Son, but offered Him up for us all; 
how will He not also with Him grant us everything?

Paul uses a rhetorical question that implies impossibility in Romans 10:14-15 that emphasizes the necessity of belief, hearing, a preacher, and ultimately sending out preachers.
But how can they call on Him in whom they have not believed? 
And how can they believe without hearing about Him? 
And how can they hear without a preacher?

And how can they preach unless they are sent? 

Paul uses a rhetorical question that implies impossibility in 1 Corinthians 15:12 to rebuke those who say that there is no resurrection of the dead by emphasizing that it is impossible for them to say there is no resurrection since the resurrection is an essential part of the gospel that is preached.
Now if Christ is preached as raised from the dead, how can 
some of you say, "There is no resurrection of the dead"?

Paul uses a rhetorical question that implies impossibility in Galatians 2:14 to rebuke Peter by emphasizing his hypocrisy for compelling Gentiles to live like Jews when he lives like a Gentile and not like a Jew.

If you, who are a Jew, live like a Gentile and not like a Jew, 
how can you compel Gentiles to live like Jews?"
Paul uses a rhetorical question that implies impossibility in Galatians 4:9 to emphasize that it is morally impossible for them to turn back to the weak and bankrupt elemental principles of the world since they have come to know God or rather become known by God.
But now, since you know God, or rather have become 
known by God, how can you turn back again to 
the weak and bankrupt elemental forces? 
Paul uses a rhetorical question that implies impossibility in 1 Thessalonians 3:9 to emphasize that it is impossible for him to thank God enough for all the joy he has experienced because of the Thessalonian Christians.

How can we thank God for you in return for all the joy 
we experience because of you before our God?

The author uses a rhetorical question that implies impossibility in Hebrews 2:2-3 to warn them to be true to the gospel by emphasizing that it will be impossible for them to escape judgment if they neglect so great a salvation.
For if the message spoken through angels was legally binding, 
and every transgression and disobedience received a just punishment,

how will we escape if we neglect such a great salvation? 

Rhetorical Questions Implying Uncertainty
Rhetorical questions are also frequently asked that imply uncertainty and are used in a variety of ways.  These rhetorical questions are primarily used to express surprise and amazement, disbelief and skepticism, or a combination of the these depending on the context.  However, they can also be used in other ways, including in warnings and assurances.  The people of Nazareth use a rhetorical question that implies uncertainty in Matthew 13:54 to emphasize their amazement and skepticism at Jesus' wisdom and miracles.
He went to His hometown and began to teach them in 
their synagogue, so that they were astonished and said, 
"How did this wisdom and these miracles come to Him?"
The people of Capernaum use a rhetorical question that implies uncertainty in Mark 1:27 to emphasize their amazement at Jesus' teaching and authority.
What is this? A new teaching with authority! 
He commands even the unclean spirits, and they obey Him.

The disciples use a rhetorical question that implies uncertainty in Mark 4:41 that emphasizes their amazement when Jesus rebuked the winds and the sea.

Who then is this? Even the wind and the sea obey Him!
Those who heard about Jesus when he was a child ask a rhetorical question that implies uncertainty in Luke 1:66 that emphasizes their wonder at his amazing potential because the Lord's hand was with him.  
What then will this child become?

Those who sat at the table with him at the Pharisee's house ask a rhetorical question that implies uncertainty in Luke 7:49 that emphasizes their wonder and probably their skepticism when Jesus forgave the sins of a woman who washed his feet with her tears and kissed and anointed his feet with fragrant oil.
Who is this man who even forgives sins?"

Jesus' uses a rhetorical question in Luke 12:20 that implies uncertainty to warn them by emphasizing that when they die their material wealth and possessions will belong to someone else.
But God said to him, "You fool! This very night your life 
is demanded of you. And the things you have 
prepared-- whose will they be?"
Peter uses a rhetorical question that implies uncertainty in John 6:68 to emphasize that Jesus is the only one who has the words of life.
Lord, who will we go to? You have the words of eternal life.

Pilate asks a rhetorical question that implies uncertainty in John 18:38 to emphasize his skepticism about truth.

What is truth?
The visitors to Jerusalem use a rhetorical question implying uncertainty in Acts 2:8 that emphasizes their amazement when they heard these Galileans speaking in their own languages on the Day of Pentecost.

How is it that we hear, each of us, in our own native language?

Paul uses two rhetorical questions implying uncertainty in 1 Corinthians 15:55 to emphasize that death has no victory or sting.

O Death, where is your victory? O Death, where is your sting?

Peter puts a rhetorical question implying uncertainty into the mouths of scoffers in 2 Peter 3:3 to emphasize their skepticism about the promise of Christ's coming and warn against them.
First, be aware of this: scoffers will come in the last 
days to scoff, following their own lusts, saying, 
"Where is the promise of His coming? 
Rhetorical Questions Emphasizing that One 
Alternative Is Better than Another

Rhetorical questions are sometimes used to emphasize that one alternative is better than another.  In most cases the alternatives are found within the rhetorical question; however, in some cases one of the alternatives is found in the broader context.  There is normally something either in the question itself or the context that indicates that one alternative is better than the other.  Jesus uses a rhetorical question that implies that one alternative is better than another in Matthew 9:5 to emphasize that it that it is easier to say "Your sins are forgiven" than to say "Get up and walk" and affirm his authority to forgive sins based on his ability to heal the lame.

For which is easier: to say, "Your sins are forgiven," 
or to say, "Get up and walk"?
Jesus uses a rhetorical question that implies that one alternative is better than another in Mark 3:4 to emphasize that it is more lawful to do good and save life on the Sabbath than to do evil and kill.
Is it lawful on the Sabbath to do good or to do evil, 
to save life or to kill?

Jesus uses a rhetorical question that implies that one alternative is better than another in Luke 22:27 to emphasize that the one at the table is normally regarded to be greater than the one serving in order to contrast his service among them to the customary order of things.
For who is greater, the one at the table or the one serving? 

Paul uses a rhetorical question that implies that one alternative is better than another in Romans 4:10 to emphasize that Abraham's righteousness was credited to him while he was uncircumcised rather than while he was circumcised and reinforce his point that the blessing of salvation is for the uncircumcised as well as the circumcised.
How then was it credited--while he was circumcised, 
or uncircumcised? 

Paul uses a rhetorical question that implies that one alternative is better than another in Galatians 1:10 to emphasize that he is seeking to please God rather than people.
For am I now trying to win the favor of people, or God?

Paul uses a rhetorical question that implies that one alternative is better than another in Galatians 3:2 to emphasize that Christians receive the Spirit by hearing with faith rather than works of the law.

Did you receive the Spirit by the works of the law 
or by hearing with faith?

Rhetorical Questions that Invite People to Come 
To Their Own Conclusions

Question are sometimes used that invite people to come to their own conclusions.  These questions are rhetorical in that their answers to these questions become the basis for what follows.  Jesus asks two questions in Matthew 21:28 and 31 that invite the chief priests and elders to draw their own conclusions about which of two sons is obedient to his father, one who refuses to work in the vineyard but changes his mind and goes and one who agrees to work in the vineyard but doesn't go.  These questions are rhetorical in that the answer of the chief priests and elders provides the basis for Jesus' assertion that prostitutes and tax collectors are entering the kingdom before them because they are obedient to his preaching of the gospel whereas they are not.
But what do you think? "Which of the two did his father's will?
Jesus asks a question in Matthew 21:40 that invites the chief priests and elders to draw their own conclusions about what the landowner will do to the farmers who beat, killed, and stoned the slaves he sent to collect his share of the fruit and killed his son.  This question is rhetorical in that by answering the chief priests and elders implicitly condemn themselves.
Therefore, when the owner of the vineyard comes, 
what will he do to those farmers?

Jesus asks two questions in Mark 8:19-20 that invite the disciples to recall how many baskets full of bread they collected after Jesus fed the 5,000 and the 4,000.  These questions are rhetorical in that the answer of the disciples provides the basis for another rhetorical question that implies that they should understand by now.
When I broke the five loaves for the 5,000, how many baskets full 
of pieces of bread did you collect? "Twelve," they told Him.

When I broke the seven loaves for the 4,000, how many large baskets 
full of pieces of bread did you collect? "Seven," they said.

Jesus asks a question in Mark 12:16 that invites some of the Pharisees and Herodians to tell him whose image and inscription is on a denarius.  This question is rhetorical in that their answer provides the basis for Jesus declaring, "Give back to Caesar the things that are Caesar's, and to God the things that are God's." 
Whose image and inscription is this?

Jesus asks a question in Luke 10:36 that invites the expert in the law to decide who proved to be a neighbor to the man who fell into the hands of robbers.  This question is rhetorical in that the expert's answer provides the basis for Jesus' command for him to "Go and do the same."
Which of these three do you think proved to be a neighbor 
to the man who fell into the hands of the robbers?"

Rhetorical Questions Raising a Possibility
Rhetorical questions are sometimes used to raise a possibility for consideration.  Actually, quite a few rhetorical questions raise a possibility, but frequently these questions primarily function as one of the other types of rhetorical question and I classify them accordingly.  Many of these rhetorical questions serve as accusations or warnings of the consequences; however, they can be used in other ways as well.  Jesus asks a rhetorical question that raises a possibility in Luke 23:31 to warn of the dangers of the end times by emphasizing that even though days are coming when circumstances are so bad that people call the mountains and hills to fall on and cover them they are going to get even worse.
For if they do these things when the wood is green, 
what will happen when it is dry?"

Jesus asks a rhetorical question of those disciples who were offended by his teaching that they must eat his body and drink his blood in John 6:60.  This rhetorical question raises the possibility that they may observe the Son of Man ascending to where he was before as the basis of faith.  
Does this offend you?  Then what if you were to observe the 
Son of Man ascending to where He was before?

Paul asks a rhetorical question that raises a possibility in Romans 2:4 to warn those who are judging others by emphasizing that they may be despising the riches of God's kindness, restraint, and patience.
Or do you despise the riches of His kindness, restraint, and patience, 
not recognizing that God's kindness is intended to lead you to repentance?

Paul asks two rhetorical questions that raise a possibility in Romans 9:22-24 to emphasize that by enduring with much patience the objects of his wrath to make known the riches of his glory to the objects of his mercy God may be exercising his divine prerogative.
And what if God, desiring to display His wrath 
and to make His power known, endured with much 
patience objects of wrath ready for destruction?

And what if He did this to make known the riches of His glory 
on objects of mercy that He prepared beforehand for glory--
on us whom He also called, not only from the Jews 
but also from the Gentiles?

Paul asks a rhetorical question that raises a possibility in 1 Corinthians 11:22 to warn those who are eating while others are going hungry by emphasizing that they may be showing disrespect for the church of God and embarrassing those who have nothing.
Or do you look down on the church of God and 
embarrass those who have nothing? 

Paul uses a rhetorical question that raises a possibility in 1 Corinthians 10:22 to warn the Corinthian Christians by emphasizing that they may be provoking the Lord to jealousy through meat sacrificed to idols.

Or are we provoking the Lord to jealousy? 
Paul asks a rhetorical question that raises a possibility in 2 Corinthians 11:11 that raises the possibility that he might not love them so that he can immediately refute it and emphasize his love for them.
Why? Because I don't love you? God knows I do!

Paul asks a rhetorical question that raises a possibility in Galatians 3:4 to warn them by emphasizing that they may have suffered so much for nothing if they abandon salvation by grace and seek salvation through human effort.
Did you suffer so much for nothing-- if in fact it was for nothing?

Paul asks a rhetorical question that raises a possibility in Galatians 4:9 to warn them against abandoning salvation by grace for salvation through human effort by emphasizing that they might be enslaved all over again to the weak and bankrupt elemental forces of the world.
Do you want to be enslaved to them all over again?

Rhetorical Questions Implying that if Something Is 

True Something Else Is Also or Even More True

Rhetorical questions are sometimes used that imply that if something is true or certain something else is also or even more true or certain.  The usual constructions for these questions are "If this . . . then what about this?" with the implied response "Also this!" and "If this . . .  then how much more this?" with the implied response "Much more this!" However, other constructions are also employed.  Though this type of rhetorical question is not all that common, those instances in which it is used are quite significant.  Paul asks a rhetorical question that implies that if something is true something else is also true in Romans 11:15 to emphasize that if the rejection of the Jews results in the reconciliation of the world, the acceptance of the Jews will certainly mean life from the dead.
For if their being rejected is world reconciliation, 
what will their acceptance mean but life from the dead?

Paul asks a rhetorical question that implies that if something is true something else is even more true in Romans11:24 to emphasize that if the branches of a wild olive tree (the Gentiles) can be crafted into a cultivated olive tree against nature then certainly the natural branches (the Jews) can be grafted into their own olive tree according to nature.
For if you were cut off from your native wild olive, 
and against nature were grafted into a cultivated olive tree, 
how much more will these--the natural branches--

be grafted into their own olive tree?

Paul asks a rhetorical question that implies that if something is true then something else is even more true in 2 Corinthians 3:7-8 to emphasize that if the ministry of death chiseled in letters on stone (the law) came with glory, the ministry of the Spirit will be even more glorious.
Now if the ministry of death, chiseled in letters on stones, 
came with glory, so that the sons of Israel were not able to look 
directly at Moses' face because of the glory from his face-- 
a fading glory--how will the ministry of the Spirit 
not be more glorious?

The author asks a rhetorical question that implies that if something is true something else is even more true in Hebrews 9:13-14 to emphasize that if the blood of goats and bulls and the ashes of a heifer are able to sanctify and purify the flesh, the blood of Christ will much more cleanse the consciousness of Christians from dead works to serve the living God.
For if the blood of goats and bulls and the ashes of a heifer 
sprinkling those who are defiled, sanctify for the purification
of the flesh, how much more will the blood of the Messiah, 
who through the eternal Spirit offered Himself without 
blemish to God, cleanse our consciences from dead works 
to serve the living God?

An interesting variation is found in Hebrews 10:28-29 where the author asks a rhetorical question that implies that if something is true something is even more true.  This rhetorical question warns them by emphasizing that if someone who disregards Moses' law dies without mercy then those who trample on the Son of God and insult the Spirit of grace will receive much worse punishment.
If anyone disregards Moses' law, he dies without mercy, 
based on the testimony of two or three witnesses, 
how much worse punishment, do you think one will deserve 
who has trampled on the Son of God, regarded as profane 
the blood of the covenant by which he was sanctified,
and insulted the Spirit of grace?

Similarly, Peter asks two rhetorical questions in 1 Peter 4:17-18 that imply that if something is true something else is also or even more true.  These rhetorical questions warn them by emphasizing that if God's judgment begins with God's household, the outcome will be worse for those who disobey the gospel of God and if the righteous are saved with difficulty, there is little hope for the ungodly and sinner.

For the time has come for judgment to begin with God's household; 
and if it begins with us, what will the outcome be 
for those who disobey the gospel of God?

And if the righteous is saved with difficulty, 
what will become of the ungodly and the sinner?
Miscellaneous Rhetorical Questions
Some rhetorical questions are difficult to classify either because they are unique, it is difficult to distinguish between two or more types of rhetorical question, or they are a hybrid that shares the characteristics of two types of rhetorical question.  In cases when a rhetorical question is unique, I try to understand the rhetorical question based on its unique properties.  In cases when it is difficult to distinguish between two or more types of rhetorical question, I usually choose one because it usually doesn't matter since it will function the same way in either case.  In cases when a rhetorical question shares the characteristics of two or more types of rhetorical questions, I usually categorize the rhetorical question based on whichever type is dominant.  However, in some cases it is profitable to consider the rhetorical questions as a hybrid and consider both types of rhetorical question.  
Acts 2:13

In response to the believers in Caesaria that were begging him not to go to Jerusalem, Paul responds with a rhetorical question in Acts 21:13 that is difficult to classify, but implies that they shouldn't weep because it is breaking his heart.

What are you doing, weeping and breaking my heart? 

First Corinthians 4:17

Paul uses three rhetorical questions in 1 Corinthians 4:17 that rebuke the Corinthian Christians for their pride.  The first rhetorical question is difficult to classify and could imply that God is the one who made them so superior or imply a negative or uncertain response and emphasize that no one has made them so superior.  In either case the rhetorical question rebukes them for their pride.
For who makes you so superior? 
First Corinthians 6:1

Paul uses a series of rhetorical questions in 1 Corinthians 6:1-9 to discourage Christians from going to secular courts to settle disagreements with one another.  Paul's first question in verse 1 is difficult to classify and should probably be understood as a hybrid.  It is primarily the type of rhetorical question that raises the possibility that some are going to law before the unrighteous.  However, it does present two alternatives and implies that one alternative is better than another.  The result is a rhetorical question that emphasizes that bringing complaints to the saints is better than going to law before the unrighteous.

Does any of you who has a complaint against someone dare 
go to law before the unrighteous, and not before the saints?

First Corinthians 7:16

Paul asks two rhetorical questions that are difficult to classify in 1 Corinthians 7:16.  These rhetorical questions are certainly the type that raises a possibility.  However, they are also hybrid rhetorical questions and it is unclear whether they are the type that implies impossibility, uncertainty, or even a negative response.  In any case these rhetorical questions encourage Christian wives and husbands to stay married by emphasizing that they may save their unbelieving spouse.

For you, wife, how do you know whether you will save your husband? 
Or you, husband, how do you know whether you will save your wife?

Galatians 3:1-5

Paul uses six rhetorical questions in Galatians 3:1-5 to rebuke them for foolishly allowing themselves to be deceived and abandon salvation by grace through faith and encourage them to live by the Spirit rather than through human effort.  His first rhetorical question is difficult to classify, but rebukes them for foolishly allowing themselves to be hypnotized.

Who has hypnotized you, before whose eyes Jesus Christ 
was vividly portrayed as crucified?

Hebrews 2:2-3

The author uses a rhetorical question in Hebrews 2:2-3 to emphasize the importance of paying attention to the gospel.  This question is difficult to classify and is probably best understood as a hybrid rhetorical question.  This question is primarily the type of rhetorical question that implies impossibility, but is also the  type that implies that is something is true, something else is also or even more true.  The result is a rhetorical question that warns them to pay attention to the gospel by emphasizing that if the message spoken by angels was legally binding and every transgression and disobedience received a just punishment, the message mediated by God's Son is even more binding.

For if the message spoken through angels was legally binding, 
and every transgression and disobedience received a just punishment,

how will we escape if we neglect such a great salvation? 

James 4:5

James uses four rhetorical questions in James 4:1, 4-5 to encourage them to live godly rather than worldly lives.  James' final question in verse 5 is difficult to classify.  The simplest approach is probably to understand this question as the type of rhetorical question that implies a negative response.  However it is classified it emphasizes that Scripture has a good reason for saying that the Spirit God has caused to live in us yearns jealously.

Or do you think it's without reason the Scripture says 

that the Spirit He has caused to live in us yearns jealously 
Revelation 5:2

The question that the mighty angel proclaims in Revelation 5:2 is difficult to classify and could be understood as a real question.  However, it should probably be understood as the type of rhetorical question that implies uncertainty and contributes to the drama of the scroll.  Indeed, it is uncertain that anyone will be worthy to take the scroll until the Lamb that looks as though it had been slain takes up the scroll and opens its seals.

Who is worthy to open the scroll and break its seals?

CHAPTER TWO

RHETORICAL QUESTIONS IN THE 

SYNOPTIC GOSPELS

Questions are frequently asked in the Synoptic Gospels (Matthew, Mark, and Luke) and almost all of these are rhetorical questions.  The Synoptic Gospels are narratives that tell the story of Jesus and have many speakers, many of whom express themselves using rhetorical questions.  As a result rhetorical questions are used by various groups and individuals.  Of course the most rhetorical questions and those that have the greatest importance are those that are used by Jesus.  In addition, Jesus sometimes anticipates what people or God might say in particular situations and tells stories in which the characters speak and ask rhetorical questions.  In this chapter I will give illustrations of how these rhetorical questions reveal the attitudes of different groups and individuals and how Jesus uses rhetorical questions as he interacts with these different groups and teaches.

The Use of Rhetorical Questions by Groups 
And Individuals

Rhetorical questions are frequently used in the Synoptic Gospels by groups and individuals including people in general, the religious leaders, Jesus' disciples, and specific individuals.  Though these rhetorical questions do not normally contribute directly to the message of the Synoptic Gospels, they often provide insight into the attitude of these groups and individuals toward Jesus and the gospel.

People in General

A wide variety of people ask rhetorical questions in the Synoptic Gospels including the people of Judea who saw Jesus as a child, the crowds who were attracted to Jesus, the people who heard Jesus teach in a synagogue in his hometown, the people who came from a synagogue leader's house with bad news, the people at the table of a Pharisee who had invited Jesus to a meal, and the people who heard him teach that it is difficult for the rich to enter the kingdom.  The people of Judea who heard about Jesus when he was a child ask a rhetorical question in Luke 1:66 that is the type that implies uncertainty to emphasize their wonder at what he might become because the Lord's hand was with him.
What then will this child become? 

The crowds in Judea who were attracted to Jesus ask a rhetorical question in Matthew 12:23 that implies a positive response and emphasizes their optimistic speculation that Jesus is the Son of David.  This rhetorical question is not translated as a question in the CSB and I have translated it below in parenthesis. 

Perhaps this is the Son of David! (Isn't this the Son of David?)
Those who heard Jesus' teaching at the synagogue in his hometown ask four rhetorical questions in Mark 6:2-3.  Their first two rhetorical question imply uncertainty and emphasize their astonishment at his wisdom and miracles.  Their last two questions imply a positive response and emphasize their skepticism since they know his family.  In the end they take offense at him.

Where did this man get these things? What is this wisdom 
given to Him, and how are these miracles performed by 
His hands?  Isn't this the carpenter, the son of Mary, 
and the brother of James, Joses, Judas, and Simon? 
And aren't His sisters here with us?" 

The people coming from the synagogue leader's house with bad news ask a rhetorical question in Mark 5:35 that implies that there is no good reason and emphasizes their lack of hope for the synagogue leader's daughter since she was already dead.

Your daughter is dead. Why bother the Teacher anymore?

The people who were at the table of the Pharisee who had invited Jesus for a meal and witness Jesus' conversation with the Pharisee and his forgiveness of a sinful woman ask a rhetorical question in Luke 7:49.  This rhetorical question implies uncertainty and emphasizes their wonder at Jesus who even forgives sins.

Who is this man who even forgives sins?

The people who heard Jesus say, "For it is easier for a camel to go through the eye of a needle than for a rich person to enter the kingdom of God" ask a rhetorical question in Luke 18:26.  This rhetorical question implies uncertainty and emphasizes their despair that anyone can be saved.

Then who can be saved?

Religious Leaders

A variety of religious leaders and combinations of religious leaders ask rhetorical questions in the Synoptic Gospels including the Pharisees, the Pharisees and scribes, the chief priests and elders, and the high priest.  These rhetorical questions are of diverse types and generally express their offense at Jesus and rejection and condemnation of him.  The Pharisees ask Jesus a rhetorical question in Mark 2:24 that is of the type that emphasizes that there is no good reason for him to allow his disciples to do what is unlawful on the Sabbath.

Look, why are they doing what is not lawful on the Sabbath?

The scribes and the Pharisees ask two rhetorical questions in Luke 5:21 that reveals their inner attitude and reasoning.  Their first rhetorical question could be understood as the type that implies uncertainty, but in context is probably the type that implies a negative response and emphasizes their conclusion that Jesus is no one of significance since he speaks blasphemies and no one can forgive sins but God alone.  Their second rhetorical question is the type that implies a negative response and emphasizes their belief that no one can forgive sins but God alone.

Who is this man who speaks blasphemies? 

Who can forgive sins but God alone?

The high priest asks a rhetorical question in Mark 14:63 after Jesus affirms that he is Messiah, the Son of the Blessed One.  This rhetorical question is the type that implies that there is no good reason and emphasizes the high priest's judgment that there is no need for any more witnesses since Jesus has condemned himself.

Then the high priest tore his robes and said, 

"Why do we still need witnesses?"
The chief priests and elders ask a rhetorical question in Matthew 27:4 that is of the type the implies a negative response to deny their culpability in Judas' betrayal of Jesus.

"I have sinned by betraying innocent blood," he said. 

"What's that to us?" they said. "See to it yourself!"

Jesus' Disciples

Jesus' disciples ask a variety of rhetorical questions in the Synoptic Gospels.  These rhetorical questions express their amazement at Jesus, but also their unbelief and lack of faith and understanding.  The disciples ask rhetorical questions in Mark 4:38 and 41.  Their question in verse 38 is the type of rhetorical question that implies that something is lacking or defective.  Their question comes when they are crossing the sea in a boat.  A windstorm arises on the sea and the waves are breaking over and threatening to swamp it and Jesus is in the stern, sleeping on a cushion.  This rhetorical question emphasizes their lack of faith in Jesus' care for them.  

Teacher! Don't you care that we're going to die?

Their question in verse 41 is of the type that implies uncertainty.  Their question comes after Jesus has rebuked the wind and silenced the sea and rebuked them saying, "Why are you fearful? Do you still have no faith?"  This question emphasizes their terror at Jesus' authority over the wind and sea.

And they were terrified and asked one another, 

"Who then is this? Even the wind and the sea obey Him!"
Jesus' disciples ask a rhetorical question in Matthew 15:33 that is of the type that implies uncertainty and emphasizes their doubtful attitude and draws attention to the miracle of the feeding of the 4,000 that follows.

Where could we get enough bread in this desolate 

place to fill such a crowd?"

Some of Jesus' disciples ask a rhetorical question in Mark 10:26 that is of the type that implies uncertainty.  This rhetorical question comes immediately after Jesus has said, "It is easier for a camel to go through the eye of a needle than for a rich person to enter the kingdom of God." Their question emphasizes their astonishment and despair that anyone could be saved.

So they were even more astonished, saying to one another, 

"Then who can be saved?"

Some of Jesus' disciples ask a rhetorical question in Mark 14:4 that is of the type that implies that there is no good reason.  This rhetorical question comes after a woman came with an alabaster jar of pure and expensive fragrant oil of nard and broke it and poured the oil on Jesus' head. This rhetorical question emphasizes their indignation at the waste since the oil might have been sold and the money given to the poor.  

But some were expressing indignation to one another: 

"Why has this fragrant oil been wasted?"

However, Jesus tells them to leave her alone, asking his own rhetorical question that implies that there is no good reason.  This rhetorical question emphasizes that there is no good reason to bother her since she has done a noble thing for him.

Leave her alone. Why are you bothering her? 

She has done a noble thing for Me.
Two disciples on the road to Emmaus ask a rhetorical question in Luke 24:32 that is of the type that implies a positive response.  They ask this rhetorical question when their eyes are opened and they recognize that the man who explained to them from Moses and the Prophets why the Messiah had to suffer and enter his glory is Jesus.  Their rhetorical question emphasizes that their hearts were ablaze within them while Jesus was talking with them and explaining the Scriptures.  
Weren't our hearts ablaze within us while He was talking with 

us on the road and explaining the Scriptures to us?"

Specific Individuals

Specific individual also ask rhetorical questions in the Synoptic Gospels including Elizabeth, Mary the mother of Jesus, John the Baptist, Martha, Judas, Pilate, and the criminals on the cross.  These rhetorical questions are diverse and express a variety of attitudes and emotions.  Elizabeth asks a rhetorical question in Luke 1:43 when Mary comes to visit her that is of the type that implies impossibility.  This rhetorical question emphasizes her surprise and delight that the mother of her Lord should come to her.

How could this happen to me, that the mother 

of my Lord should come to me?

Mary the mother of Jesus asks a rhetorical question in Luke 2:48 that is the type that implies that there is no good reason.  This rhetorical question emphasizes her astonishment and probably also her anxiety at finding Jesus in the temple sitting among the teachers.

Son, why have You treated us like this? 

Your father and I have been anxiously searching for You.

Jesus responds with two rhetorical questions of his own.  His first rhetorical is also the type that implies that there is no good reason to emphasizes that there is no good reason for his parents to be searching for him.  His second rhetorical question is the type that implies that there is no good reason and emphasizes that they should know that he had to be in his Fathers' house.
"Why were you searching for Me?" He asked them. 

"Didn't you know that I had to be in my Father's house?"

John the Baptist asks a rhetorical question in Matthew 3:14 that is difficult to classify but emphasizes his surprise that Jesus would come to him for baptism since he needed to be baptized by Jesus.
I need to be baptized by You, and yet You come to me?

Martha asks a rhetorical question in Luke 10:40 that is the type that implies that something is lacking or defective.  Her rhetorical question emphasizes her frustration with her sister and that Jesus does not seem to care that she is left to serve alone.

Lord, don't You care that my sister has left me to serve alone?

Judas asks a rhetorical question in Matthew 26:25 that is the type that implies a negative response to emphasize that he would not betray Jesus.  However, Jesus responds that he is the betrayer.

Then Judas, His betrayer, replied, "Surely not I, Rabbi?" 

"You have said it," He told him.

Pilate asks two rhetorical questions in Mark 15:14 at the trial of Jesus.  His first rhetorical question is the type of that implies that there is no good reason.  His second question is of the type that implies a negative response.  Together these rhetorical questions emphasize Pilate's judgment that there is no reason to condemn Jesus because he has done nothing wrong.  Nonetheless, the crowd continues to shout, "Crucify him!"

Then Pilate said to them, "Why? What has He done wrong?" 

But they shouted, "Crucify Him!" all the more.

One of the criminals hanging on the cross with Jesus asks him a question in Luke 23:39 that is the type of rhetorical question that implies a positive response.  However, it is probably asked in a mocking way since the other criminal rebukes him.

Aren't You the Messiah? Save Yourself and us!
Indeed, the other criminal rebukes him using another rhetorical question that emphasizes that he should fear God.

"Don't you even fear God, since you are undergoing the same punishment?
Jesus' Use of Rhetorical Questions
Jesus' rhetorical questions are clearly the most important and normally have a direct bearing on the message of the Synoptic Gospels.  Approximately 200 rhetorical questions of Jesus are recorded in the Synoptic Gospels so it would be very difficult to include all of them.  Therefore, I have chosen to include those which I have found to be of special significance.

Matthew 6:25-34

Jesus teaches about the disciple and anxiety and the basic needs of life in Matthew 6:25-34.  He commands disciples in verse 25, "Don't worry about your life, what you will eat or what you will drink; or about your body, what you will wear" and concludes by commanding them in verse 33, "But seek first the kingdom of God and His righteousness, and all these things will be provided for you."  Rhetorical questions play a significant role in Jesus' teaching about anxiety about the basic needs of life in this passage, providing reasons for disciples not being anxious about the basic needs of life so that they can make seeking the kingdom of God and his righteousness their priority.  Jesus' asks a rhetorical question in verse 25 that is the type that implies a positive response to emphasize that there are more important things to life than food and clothing.

Isn't life more than food and the body more than clothing?
Jesus asks a rhetorical question in verse 26 that is the type that implies a positive response to emphasize that disciples are worth more than the birds of the sky that their heavenly Father feeds even though they don't sow or reap or gather into barns.
Look at the birds of the sky: they don't sow or reap or gather 

into barns, yet your heavenly Father feeds them. 

Aren't you worth more than they?
Jesus asks a rhetorical question in verse 27 that is the type that implies a negative response to emphasize that people can do nothing to add a single cubit to their height by worrying.

 Can any of you add a single cubit to his height by worrying?
Jesus asks a rhetorical question in verse 28 that is the type that implies that there is no good reason to emphasize that it does no good to worry about clothes.

And why do you worry about clothes? 
Jesus asks a rhetorical question in verse 30 that is of the type that implies that if one thing is true, then something else is even more true.  This rhetorical question emphasizes that if God clothes the grass of the field which is here today and thrown into the furnace tomorrow, he will much more cloth them.  
If that's how God clothes the grass of the field, 

which is here today and thrown into the furnace tomorrow, 

won't He do much more for you-- you of little faith?
Matthew 7:1-6

Jesus teaches his disciples to avoid a critical attitude that judges and condemns others in Matthew 7:1-6.  He commands disciples in verse 1, "Do not judge, so that you will not be judged!"  Two rhetorical question play a significant role in Jesus' teaching.  Jesus' first rhetorical question in verse 3 is the type that implies that there is no good reason and emphasizes that it doesn't make sense for them to try to take the speck out of someone's eye if they don't notice the log in their own eye.

Why do you look at the speck in your brother's eye 

but don't notice the log in your own eye?
Jesus' second rhetorical question in verse 4 is the type that implies impossibility and emphasizes that it doesn't make sense for them to offer to take the speck out of someone's eye when there is a log in their own eye.

Or how can you say to your brother, "Let me take the speck out of 

your eye," and look, there's a log in your eye?

Matthew 12:1-7 
In Matthew 12:1-7 Jesus passes through grainfields on the Sabbath and his disciples are hungry and begin to pick and eat some heads of grain.  When the Pharisees see it, they complain to Jesus that his disciples were doing what is not lawful to do on the Sabbath.  Jesus responds with two rhetorical questions that rebuke the Pharisees for their lack of understanding of what Scripture reveals.  Jesus' first question is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical rebukes them by emphasizing that they should have read that David and those who were with him entered the house of God and ate the sacred bread even though according to the law it was only for the priests.

Haven't you read what David did when he and those who 
were with him were hungry-- how he entered the house of God, 
and they ate the sacred bread, which is not lawful for him 
or for those with him to eat, but only for the priests?

Jesus second question is also the type of rhetorical question that also implies that something is lacking or defective.  This rhetorical question rebukes them by emphasizing that they should have read in the law that the priests in the temple violate the Sabbath and are innocent.

Or haven't you read in the Law that on Sabbath days the 

priests in the temple violate the Sabbath and are innocent?

Based on these rhetorical questions Jesus justifies his disciples picking and eating the heads of grain on the Sabbath by proclaiming, "But I tell you that something greater than the temple is here!"

Matthew 16:24-26
Jesus teaches his disciples about the need for self-denial and sacrifice so that they can truly live in Matthew 16:24-26.  He begins by pointing out the necessity of self-denial and sacrifice if they are going to follow him, "If anyone wants to come with Me, he must deny himself, take up his cross, and follow Me."  He then explains "For whoever wants to save his life will lose it, but whoever loses his life because of Me will find it."  Jesus reinforces why those who want to come with him should deny themselves, take up their cross, and follow him and clarifies why those who want to save their life will lose it, but those who lose their life because of him will find it with two rhetorical questions in verse 26.  Both questions are the type of rhetorical question that implies a negative response.  Jesus' first question warns them to avoid worldliness by emphasizing that those who gain the whole world will gain nothing if they lose their life.  
What will it benefit a man if he gains the whole 
world yet loses his life? 
Jesus' second question intensifies this warning by emphasizing that a man's life is so valuable that he will not trade anything for it.

Or what will a man give in exchange for his life?

Matthew 21:23-46

In Matthew 21:23-46 Jesus has a significant encounter with the chief priests and elders of the people in which rhetorical questions play an important role.  In verses 28-32 Jesus tells the chief priests and elders a parable.  He begins by asking them, "But what do you think?"  He then tells them about a man had two sons. The man went to his first son and told him to go work in the vineyard and his son told him he didn't want to go, but later he changed his mind and went.  Then the man went to his other son and told him to go work in the vineyard and his son said that he would, but didn't go.  Jesus then asks, "Which of the two did his father's will?" and the Pharisees and elders answered "The first."  These questions are rhetorical in that they invite others to come to conclusions that become the basis for what is taught.  Indeed, Jesus concludes, "Tax collectors and prostitutes are entering the kingdom of God before you!  For John came to you in the way of righteousness, and you didn't believe him. Tax collectors and prostitutes did believe him, but you, when you saw it, didn't even change your minds then and believe him."
In verses 33-41 Jesus tells the chief priests and elders another parable.  He tells them about a landowner who planted a vineyard, put a fence around it, dug a winepress, and built a watchtower.  He then leased it to tenant farmers and went away.  When the grape harvest drew near he sent slaves to collect his fruit, but the famers beat and killed them.  Then he sent his son, thinking that they would respect him, but they killed him as well.  Then Jesus asks the chief priests and elders, "When the owner of the vineyard comes, what will he do to those farmers?" and they reply "They will completely destroy those terrible men and lease his vineyard to other farmers who will give him his produce at the harvest."  Jesus' question is again the type of rhetorical question that invites others to come to conclusions that become the basis for what is taught.  In fact, the chief priests and elders end up condemning themselves with their answer.  

In conclusion, Jesus asks another question that is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes them by emphasizing that they should have read in the Scriptures that the stone the builders rejected has become the cornerstone." 

Have you never read in the Scriptures: The stone that the builders 

rejected has become the cornerstone. This came from the Lord 

and is wonderful in our eyes?

Matthew 24:36-45

Jesus' teaching on the coming of the Son of Man in Matthew 24:36-45 contains only one rhetorical question but it plays an important role.  Jesus says that no one knows the day and hour of that day, but likens that day to the days of Noah when people were eating and drinking and marrying and giving in marriage, oblivious to what was about to happen.  Jesus illustrates the need to be alert by likening the coming of the Son of Man to the coming of a thief and commands disciples to be alert since they don't know what day their Lord is coming since the Son of Man is coming when they don't expect.  Jesus asks a rhetorical question in verse 45 that is difficult to classify but emphasizes that the slave who is alert and ready is wise and sensible.
Who then is a faithful and sensible slave, whom his master 
has put in charge of his household, 
to give them food at the proper time?

Jesus then further encourages disciples to be alert and ready by affirming that the faithful slave will be rewarded, whereas the wicked slave will be condemned when the master comes unexpectedly.

Mark 8:17-21

Mark 8:17-21 tells how Jesus and his disciples got on board a boat and went to the other side of the sea.  Upon their arrival the disciples realized that they had only one loaf of bread between them.  At that time Jesus told them, "Watch out! Beware of the yeast of the Pharisees and the yeast of Herod."  The disciples were confused and thought that Jesus was rebuking them for not bringing any bread.  Jesus confronts them with a series of rhetorical questions that rebuke them for their lack of understanding, hardness of heart, lack of perception, and shortness of memory and remind them of his ability to provide bread.  Jesus' first question in verse 17 is the type of rhetorical question that implies that there is no good reason and rebukes them for discussing among themselves that they do not have bread by emphasizing that there is no good reason.
Why are you discussing that you do not have any bread?

Jesus' second question in verse 17 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes them for their lack of understanding by emphasizing that they should understand by now.

Do you not yet understand or comprehend? 

Jesus' third question in verse 17 is the type of rhetorical question that raises a possibility.  In this case the possibility is unpleasant and rebukes them for being hard hearted.

Is your heart hardened?

Jesus' first question in verse 18 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes them for the lack of perception by emphasizing that they should be able to see and hear.  

Do you have eyes, and not see, and do you have ears, 
and not hear? 

Jesus' second question in verse 18 is also the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes them for their forgetfulness by emphasizing that they should be able to remember.

And do you not remember?

Jesus' rhetorical two questions in verses 19-20 are the type of rhetorical question that leads those questioned to conclusions that support what he is saying.  They also remind the disciples of his miraculous provisions for 5,000 and 4,000.

"When I broke the five loaves for the 5,000, how many baskets 

full of pieces of bread did you collect?" "Twelve," they told Him.

"When I broke the seven loaves for the 4,000, how many large baskets 

full of pieces of bread did you collect?" "Seven," they said.

Jesus concludes with a question in verse 21 that is the type of rhetorical question that implies that that something is lacking or defective.  This rhetorical question rebukes them by emphasizing that they should understand by now. 

Don't you understand yet?

Mark 4:1-23

Jesus teaches about receptiveness to what God is revealing in Mark 4:1-23.  He tells the parable of the soils and concludes by saying, "Anyone who has ears to hear should listen!"  However, his disciples do not understand and ask him about his use of parables and he replies that the secret of the kingdom of God has been granted to them, but to those outside everything comes in parables so that they will not perceive or understand.  Jesus then asks two rhetorical questions.  His first question is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes them for their lacking of understanding by emphasizing that they should understand.  His second question is the type of rhetorical question that raises a possibility.  This rhetorical question warns them by emphasizing that they may not be able to understand any parable if they are not more perceptive.

Do you not understand this parable? 

How then will you understand any of the parables?

Jesus then interprets the parable of the soils for them.  Indeed, the point of the parable is that the more open they are to Jesus and his word the more fruitful they will be.  Jesus concludes his interpretation of the parable of the soils with two more rhetorical questions in verse 21 to encourage his disciples to strive for understanding.  Jesus' first question is the type of rhetorical question that implies a negative response and emphasizes that a lamp is not brought in to be put under a basket or under a bed.  His second question is of the type of rhetorical question that implies a positive reply and emphasizes that a lamp is brought in to be put on a lampstand.  

Is a lamp brought in to be put under a basket or under a bed? 

Isn't it to be put on a lampstand?

Jesus concludes by affirming the point of these questions--that God is revealing what is concealed and bringing to light what is hidden--and challenging them to listen and pay attention to what they hear.

Luke 6:27-35

Jesus teaches disciples about the proper treatment of others in Luke 6:27-35.  Jesus commands them, "Love your enemies, do good to those who hate you, bless those who curse you, pray for those who mistreat you."  Jesus also commands them not to retaliate against others, but to give to everyone who asks and seeks to take away their things without any expectation of return. Jesus summarizes with what has become known as the Golden Rule, "Just as you want others to do for you, do the same for them."  However, Jesus then adds three questions that are the type of rhetorical question that anticipates a negative reply.  Jesus' first rhetorical question in verse 32 warns them by emphasizing that they earn no credit if they only love those who love them since as Jesus adds, even sinners do that.

If you love those who love you, what credit is that to you? 

Even sinners love those who love them.

Jesus' second rhetorical question in verse 33 warns them by emphasizing that they earn no credit if they only do good to those who do good to them since as Jesus adds, even sinners do that.

If you do what is good to those who are good to you, 

what credit is that to you? Even sinners do that.
Jesus' third rhetorical question in verse 34 warns them by emphasizing that they earn no credit if they only lend to those from whom they expect to receive since as Jesus adds, even sinners do that.
And if you lend to those from whom you expect to receive, 
what credit is that to you? Even sinners lend 
to sinners to be repaid in full.

Jesus concludes in verse 35 by summarizing and providing additional incentive to obey, "But love your enemies, do what is good, and lend, expecting nothing in return. Then your reward will be great, and you will be sons of the Most High. For He is gracious to the ungrateful and evil." 
Luke 11:1-13

Jesus teaches his disciples about prayer in Luke 11:1-13.  After Jesus finished praying his disciples ask him to teach them to pray.  He then teaches them to pray using what has come to be known as the Lord's Prayer.  Jesus then uses a hypothetical case of a friend coming to a man at midnight asking to borrow three loaves of bread because of an unexpected visitor.  Jesus concludes that even though the man will not give his friend anything because of their friendship, he will give him as much as he needs because of his persistence.  Jesus then commands his disciples to be persistent in prayer.  In conclusion, Jesus asks three rhetorical questions that encourage disciples to pray and not become discouraged.  Jesus' first two questions are the type of rhetorical question that implies a negative response.  These rhetorical questions emphasize that no father among them would give his son a snake if he asked for a fish or give him a scorpion if he asked for an egg.
What father among you, if his son asks for a fish, 
will give him a snake instead of a fish?  
Or if he asks for an egg, will give him a scorpion?

Jesus third question is the type of rhetorical question that implies that if one thing is true something else is even more true.  This rhetorical question encourages them to pray by emphasizing that if they know how to give good gifts to their children, their heavenly Father will certainly give the Holy Spirit to those who ask him.

If you then, who are evil, know how to give good gifts 
to your children, how much more will the heavenly 
Father give the Holy Spirit to those who ask Him?"

Luke 11:38-41
Jesus warns against superficiality and encourages authenticity in Luke 11:38-41.  As he was speaking a Pharisee asked Him to dine with him so he went in and reclined at the table.  When the Pharisees saw that he did not perform the ritual washing before dinner they were shocked.  But Jesus said to them, "Now you Pharisees clean the outside of the cup and dish, but inside you are full of greed and evil."  He then asks them a question in verse 40 that is the type of rhetorical question that implies a positive response and emphasizes that God made the inside of the cup as well, insinuating that they needed to be concerned about inner character as well as outward appearance. 

Fools! Didn't He who made the outside make the inside too?

Jesus then commands them give to charity from their inner character so that they can be completely clean.

Luke 13:1-9

Jesus warns people about the need to repent in Luke 13:1-9.  Some people came and reported to Jesus about the Galileans whose blood Pilate had mixed with their sacrifices and Jesus uses this as an opportunity to warn them of the need to repent.  Jesus begins with a question in verse 2 that is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question warns them by emphasizing that something is wrong with their thinking.

Do you think that these Galileans were more sinful 
than all Galileans because they suffered these things?

Jesus then denies that these Galileans were more sinful and warns them "but unless you repent, you will all perish as well!"  Jesus then asks them another question in verse 4 that is also the type of rhetorical question that implies that there is something lacking or defective.  This rhetorical question warns them again by emphasizing that something is wrong with their thinking.  

Or those 18 that the tower in Siloam fell on and killed-- 

do you think they were more sinful than all the people 

who live in Jerusalem?

Jesus again denies that those on whom the tower of Siloam fell were more sinful than all other inhabitants of Jerusalem and explicitly warns them, "but unless you repent, you will all perish as well!"

Luke 13:10-17

In Luke 13:10-17 it is told that as Jesus was teaching in one of the synagogues on the Sabbath.  A woman was also there who had been disabled for over 18 years .  Jesus laid hands on her and she was instantly restored.  But the leader of the synagogue became indignant because Jesus had healed on the Sabbath.  Jesus answers him with two rhetorical questions that rebuke him and those who shared his sentiments and justify his healing on the Sabbath.  Jesus' first question in verse 15 is of the type of rhetorical questions that implies a positive response.  This rhetorical question rebukes them for their hypocrisy by emphasizing that each one of them unties their ox or donkey on the Sabbath and leads it to water.

Hypocrites! Doesn't each one of you untie his ox or donkey from 

the feeding trough on the Sabbath, and lead it to water?

Jesus' second question in verse 16 is also the type of rhetorical question that implies a positive response and justifies his healing on the Sabbath by emphasizing that this woman should also be untied and freed from bondage on the Sabbath.  

Satan has bound this woman, a daughter of Abraham, for 18 years-- 

shouldn't she be untied from this bondage on the Sabbath day?"

Luke 14:26-33

In Luke 14:26-33 it is told that great crowds were traveling with Jesus and he said to them, "If anyone comes to Me and does not hate his own father and mother, wife and children, brothers and sisters-- yes, and even his own life-- he cannot be My disciple.  Whoever does not bear his own cross and come after Me cannot be My disciple."  Jesus then asks two rhetorical questions that stress the importance of counting the cost of discipleship.  Jesus' first question in verse 28 is the type of rhetorical question that implies a positive response and emphasizes that those who want to build a tower first sit down and calculate the cost to determine if they have what it takes to complete the project.

For which of you, wanting to build a tower, doesn't first sit down 

and calculate the cost to see if he has enough to complete it?

Jesus' second question in verse 31 is also the type of rhetorical that implies a positive response and emphasizes that kings will first sit down and decide if they are able to oppose 20,000 with 10,000 before going to war.  

Or what king, going to war against another king, will not first 

sit down and decide if he is able with 10,000 to oppose 

the one who comes against him with 20,000?

Based on these illustrations Jesus concludes, "In the same way, therefore, every one of you who does not say good-bye to all his possessions cannot be My disciple."

Luke 15:1-10

It is told in Luke 15:1-10 that all the tax collectors and sinners were approaching to listen to Jesus and the Pharisees and scribes were complaining, "This man welcomes sinners and eats with them!"  As a result Jesus tells them two brief parables in which rhetorical questions play a prominent role.  In fact, the stories are not so much parables as hypothetical cases that are introduced by rhetorical questions.  Jesus introduces the first hypothetical case with a question in verse 4 that is the type of rhetorical question that implies a negative response and emphasizes that each one of them would leave the 99 sheep in the open field and go after the lost one until he finds it.

What man among you, who has 100 sheep and loses 
one of them, does not leave the 99 in the open field 
and go after the lost one until he finds it?

Jesus then goes on to say that when he has found the lost sheep he joyfully puts it on his shoulders and invites his neighbors to celebrate and concludes "I tell you, in the same way, there will be more joy in heaven over one sinner who repents than over 99 righteous people who don't need repentance."  

Jesus introduces the second hypothetical case with a question in verse 8 that is also the type of rhetorical question that implies a negative response and emphasizes that if a woman loses a silver coin she will light a lamp, sweep the house, and search carefully until she finds it.

Or what woman who has 10 silver coins, if she loses one coin, does not 

light a lamp, sweep the house, and search carefully until she finds it?

Jesus then goes on to say that when she has found the coin she invites her neighbors to celebrate with her and again concludes, "I tell you, in the same way, there is joy in the presence of God's angels over one sinner who repents."

Luke 17:7-10

Jesus asks three rhetorical questions in Luke 17:7-10 that encourage disciples to serve God in humility.  Jesus' first question in verse 7 is the type of rhetorical question that implies a negative response and emphasizes that no one having a slave will invite him to eat after plowing or tending sheep.

Which one of you having a slave plowing or tending sheep, 

will say to him when he comes in from the field, 

Come at once and sit down to eat"?

Jesus' second question is verse 8 is the type of rhetorical question that implies a positive response and emphasizes that the one having a slave will tell him to prepare and serve food and drink.

Instead, will he not tell him, 'Prepare something for me to eat, 

get ready, and serve me while I eat and drink; 

later you can eat and drink'?

Jesus' third question in verse 9 is the type of rhetorical question that implies a negative response and emphasizes that the one having a slave does not thank the slave for doing what was commanded.

Does he thank that slave because he did what was commanded?

Jesus then states his conclusion in verse 10, "In the same way, when you have done all that you were commanded, you should say, 'We are good-for-nothing slaves; we've only done our duty.'"

Luke 18:1-8

Jesus tells his disciples a parable in Luke 18:1-8 to encourage them to pray always and not become discouraged.  He tells about a judge who didn't fear God or respect man.  Yet a woman kept coming to him for justice.  Even though he didn't fear God or respect man, he gave in to the woman because she kept pestering him.  Jesus then asks two rhetorical questions in verse 7 to encourage his disciples to pray always and not become discouraged.  Jesus' first question is the type of rhetorical question that implies a positive response and emphasizes that God will grant justice to his elect who cry out to him day and night.

Will not God grant justice to His elect who cry out 
to Him day and night? 

Jesus' second question is the type of rhetorical question that implies a negative response and emphasizes that God will not delay to help them.

Will He delay to help them?

Jesus then affirms directly what was implied in these rhetorical questions, "I tell you that He will swiftly grant them justice."  However, Jesus concludes with another question that is the type of rhetorical question that implies uncertainty and challenges disciples to faith.  

Nevertheless, when the Son of Man comes, will He find that faith on earth?

Luke 24:13-32
Luke 24:13-32 relates an appearance of Jesus to two believers on the road to Emmaus.  They did not recognize him at first and told him about some women who astounded them by telling them that when they went to Jesus' tomb they didn't find his body, but saw angels who said he was alive.  They also told him that some went to the tomb and confirmed that it was as the women had said, but they didn't see Jesus.  Then Jesus said to them "How unwise and slow you are to believe in your hearts all that the prophets have spoken!" He also asked them a question in verse 26 that is the type of rhetorical question that implies a positive response and emphasizes that the Messiah did have to suffer these things and enter his glory.

Didn't the Messiah have to suffer these things and enter into His glory?"

Then Jesus began with Moses and all the Prophets and interpreted for them the things concerning himself in all the Scriptures.

Jesus' Use of Rhetorical Questions Spoken by Others
Jesus occasionally relates what others say and sometimes these use rhetorical questions.  Usually this is in the context of a parable and one of the characters in the parable speaks and asks a rhetorical question.  However, in other cases Jesus anticipates what people might say or what God would say in a particular context.

Matthew 7:21-27

At the conclusion of the Sermon on the Mount Jesus says "Not everyone who says to Me, 'Lord, Lord!' will enter the kingdom of heaven, but only the one who does the will of My Father in heaven."  He then puts a question into the mouths of those who will not enter the kingdom of heaven that is the type of rhetorical question that anticipates a positive reply.  This rhetorical question emphasizes their expectation since they did prophecy, drive out demons, and do many mighty miracles in Jesus' name.  

Lord, Lord, didn't we prophesy in Your name, drive out demons 

in Your name, and do many miracles in Your name?

However Jesus announces to them, "I never knew you! Depart from Me, you lawbreakers!"  Jesus then compares the one who hears his words and acts on them to a sensible man who built his house on the rock and was secure and the one who hears his words and doesn't act on them to a foolish man who built his house on sand and suffered the disastrous consequences.

Matthew 18:23-35

Jesus tells the parable of the unjust slave in Matthew 18:23-35 to encourage disciples to forgive others.  Jesus tells about a king who wanted to settle accounts with his slaves and one who owed 10,000 talents was brought before him.  The master commanded that he, his wife, his children, and everything he had be sold to pay the debt.  The slave fell facedown before him and begged for patience.  Then the master had compassion on the slave and released him and forgave his debt.  However, the slave went out and found one of his fellow slaves who owed him 100 denarii and demanded that he pay the debt.  His fellow slave begged him to be patient, but he was unwilling and threw him into prison until he could pay what was owed.  When the other slaves found out they reported to their master everything that had happened.  The master summoned him and asked him a question in verse 33 that is the type of rhetorical question that implies a positive response and rebukes the slave by emphasizing that he should have had mercy on his fellow slave since he had received mercy.

Shouldn't you also have had mercy on your fellow slave, 

as I had mercy on you?'

The master then handed him over to the jailers until he could pay everything that was owed.  Jesus concludes by warning, "So My heavenly Father will also do to you if each of you does not forgive his brother from his heart."

Matthew 20:1-16

Jesus compares the kingdom of heaven to a landowner who went to hire workers for his vineyard Matthew 20:1-16.  The landowner went out early in the morning and agreed with the workers to give them one denarius for the day.  He went out again at nine in the morning, noon, and three in the afternoon and hired workers and told them "I'll give you whatever is right."  Then he went out and hired more workers at five in the afternoon.  When the evening came the landowner told his foreman to give the workers their wages starting with the last and ending with the first.  Those who were hired at five received one denarius, so when the first came they assumed they would get more, but they only received a denarius and they began to complain to the landowner.  The landowner told them that he was doing them no wrong and asked them a question in verse 13 that is the type of rhetorical question that implies a positive response to emphasize that they had agreed to work for a denarius.

Didn't you agree with me on a denarius?

The landowner then tells them to take what is theirs and go.  He then asks them two more rhetorical questions in verse 15.  His first question is that type of rhetorical question that again implies a positive response and emphasizes that he has the right to do what he wants with his business.  

Don't I have the right to do what I want with my business? 

His second question is the type of rhetorical question that implies that there is no good reason and rebukes them by emphasizing that there is no good reason for them to be jealous because he is generous.

Are you jealous because I'm generous?

Jesus concludes by stating the point he is making with the story, "So the last will be first, and the first last."

Luke 12:15-21

Jesus teaches his disciples to avoid greed in Luke 12:15-21.  He tells them "Watch out and be on guard against all greed because one's life is not in the abundance of his possessions."  He then tells them a parable about a rich man whose land was very productive, so he decided to tear down his old barns and build bigger ones so that he could store all his grain and goods.  The rich man anticipated that he would have many goods stored up for many years so that he could take it easy, eat, drink, and enjoy himself.  But God said to him, "You fool! This very night your life is demanded of you." Jesus then relates that God asked him a question that is the type of rhetorical question the implies uncertainty and emphasizes the man's foolishness since he will have no control over what he has when he dies.

And the things you have prepared-- whose will they be?'

Jesus then summarizes the point of his story, "That's how it is with the one who stores up treasure for himself and is not rich toward God."

CHAPTER THREE

RHETORICAL QUESTIONS IN THE

GOSPEL OF JOHN

Questions are frequently asked in the Gospel of John and almost all of these are rhetorical questions.  The Gospel of John tells the story of Jesus like the Synoptic Gospels, but it a much different way.  Therefore, I have chosen to evaluate the use of rhetorical questions in the Gospel of John separately.  However, the Gospel of John is a narrative like the Synoptic Gospels and has many speakers, many of whom express themselves using rhetorical questions.  As a result rhetorical questions are used by various groups and individuals.  The most rhetorical questions and those that have the greatest importance are those that are used by Jesus.  In this chapter I will give illustrations of how rhetorical questions reveal the attitudes of different groups and individuals and how Jesus uses rhetorical questions as he interacts with others and teaches.

The Use of Rhetorical Questions by the Jews
Groups of Jews frequently use rhetorical questions to express their response to Jesus and what he is teaching in the Gospel of John.  Most of their rhetorical questions express their skepticism and disbelief but some rhetorical questions indicate that a few Jews were more open to Jesus.

John 2:20

In response to Jesus' claim that if they destroyed this temple he would raise it up in three days, the Jews ask a question in John 2:20 that is the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes their disbelief in Jesus' claim.

This sanctuary took 46 years to build, and will You raise it up in three days?
John clarifies Jesus' claim by explaining that he was speaking of the temple of his body in the subsequent verse.

John 6:42 and 52
In response to Jesus' claim that he is the bread that came down from heaven, the Jews ask three questions in John 6:42 and 52.  Their first question in verse 42 is the type of rhetorical question that implies a positive response and emphasizes that Jesus is the son of Joseph, whose father and mother they know.  Their second question in verse 42 is the type of rhetorical question that implies impossibility and emphasizes their disbelief in Jesus' claim to have come down from heaven.

Isn't this Jesus the son of Joseph, whose father and mother we know? 
How can He now say, "I have come down from heaven"?

The Jews' third question in verse 52 is the type of rhetorical question that implies impossibility and emphasizes their disbelief in Jesus' claim to be the bread of life.

How can this man give us His flesh to eat?

John 7:15

The Jews ask a question in John 7:15 that is the type of rhetorical question that implies impossibility to emphasize their amazement at Jesus knowledge of the Scriptures.

How does He know the Scriptures, since He hasn't been trained?"

Jesus clarifies by explaining in the subsequent verse, "My teaching is not mine, but his who sent me."

John 7:26 and 31
Some of the Jews ask two rhetorical questions in John 7:26 and 31 that suggest that they are more open to Jesus.  Their first question in verse 26 is the type of rhetorical question that raises a possibility and emphasizes that they are more open to Jesus because the Jewish religious leaders are saying nothing to him.  

Yet, look! He's speaking publicly and they're saying nothing to Him. 
Can it be true that the authorities know He is the Messiah?

The Jews' second question in verse 31 is the type of rhetorical question that implies a negative reply and emphasizes that they are more open to Jesus because of the many signs he has done.
However, many from the crowd believed in Him and said, 
"When the Messiah comes, He won't perform more 
signs than this man has done, will He?"

John 7:41 and 42

Some Jews confessed "This is the Messiah!" but others ask two rhetorical questions in John 7:41-42 that express their skepticism.  Their first question in verse 41 is the type that implies a negative reply and expresses their skepticism by emphasizing their presupposition that the Messiah doesn't come from Galilee.

Surely the Messiah doesn't come from Galilee, does He?

Their second question in verse 42 is the type of rhetorical question that implies a positive response.  This rhetorical question expresses their skepticism by emphasizing their presupposition that the Scripture says that the Messiah is David's offspring and comes from Bethlehem.

Doesn't the Scripture say that the Messiah comes from 
David's offspring and from the town of Bethlehem, 
where David once lived?"

John 8:33

In response to Jesus' claim that if they abide in his word and are truly his disciples they will know the truth and the truth will set them free, the Jews ask a question in John 8:33 that is the type of rhetorical question that implies impossibility.  This rhetorical question expresses their disbelief by emphasizing that Jesus' claim cannot be true since they are descendants of Abraham and never been enslaved to anyone.

We are descendants of Abraham and we have never been enslaved 
to anyone. How can You say, "You will become free"?

John 8:47

In response to Jesus' explanation that the reason they do not hear his words is that they are not of God, the Jews ask a question in John 8:47 that is the type of rhetorical question that implies a positive response.  This rhetorical question expresses their disbelief by emphasizing their conclusion that they are right in saying that he is a Samaritan and have a demon. 

Aren't we right in saying that You're a Samaritan and have a demon?

John 8:56

In response to Jesus' claim that their father Abraham rejoiced that he would see his day and saw it and was glad, the Jews ask a question in John 8:56 that is the type of rhetorical question that implies a negative response.  This rhetorical question expresses their disbelief by emphasizing that Jesus is only 50 years old and couldn't have seen Abraham.

You aren't 50 years old yet, and You've seen Abraham?

Jesus counters by claiming in the subsequent verse, "Truly, truly, I say to you, before Abraham was, I am."
John 10:20-21
The Jews ask two rhetorical questions in John 10:20-21 that express their varied responses to Jesus.  Many of them ask a question in verse 20 that is the type of rhetorical question that implies that there is no good reason.  This rhetorical question emphasizing that Jesus is not worth listening to since he has a demon and is insane.

He has a demon and is insane. Why do you listen to Him?

Others ask a question in verse 21 that is the type of rhetorical question that implies a negative response.  This rhetorical question expresses their openness to Jesus by emphasizing that a demon cannot open the eyes of the blind.  

These are not the sayings of one demon-possessed. 
A demon cannot open the eyes of the blind, can he?

The Use of Rhetorical Questions by Jewish 
Religious Leaders

Though the Jewish religious leaders play a significant role in the Gospel of John and have a lot to say, they seldom use rhetorical questions.  However, on one occasion in John 7:44-48 some of the Jewish religious leaders wanted to arrest Jesus and evidently had sent the temple police after him.  The chief priests and Pharisees ask a question of the temple police in verse 45 that is a real question, but with rhetorical undertones.  This question probably rebukes the temple police by emphasizing that there is no good reason why they shouldn't have brought Jesus.  

Why haven't you brought Him?

The response of the temple police answers their question and explains their reluctance, "No man ever spoke like this!"  The Pharisees respond to the temple police with three rhetorical questions in verses 47-48 that rebuke them for their admiration of Jesus.  Their first question is the type of rhetorical question that raises a possibility and implies that the temple police have been fooled by Jesus.  Their next two questions are the type of rhetorical questions that imply a negative response and emphasize that none of the rulers or Pharisees have believed in Jesus and by implication neither should they.  

Are you fooled too? 

Have any of the rulers believed in Him? Or any of the Pharisees?

The Use of Rhetorical Questions by 
Specific Individuals

Specific individuals frequently ask rhetorical questions in the Gospel of John including Nathaniel, Nicodemus, the Samaritan woman, the man born blind, Simon Peter, Judas, Pilate, and two angels.  These rhetorical questions are used in a variety of ways to express and emphasize their attitudes and convictions.
Nathaniel
In response to Philip's declaration that they had found him of whom Moses and the prophets wrote, Jesus of Nazareth, Nathaniel responds with a question in John 1:46 that is the type of rhetorical question that implies a negative response.  This rhetorical question expresses his skepticism by emphasizing his presupposition that nothing good could come out of Nazareth."

Can anything good come out of Nazareth?
However, when Nathanael responds to Philip's invitation and meets Jesus he confesses, "Rabbi, you are the Son of God! You are the King of Israel!"  
Nicodemus

In response to Jesus' claim "Truly, truly, I say to you, unless one is born again he cannot see the kingdom of God," Nicodemus asks three rhetorical questions in John 3:4 and 9 that imply impossibility and express his skepticism about Jesus' claim.  His first rhetorical question expresses his skepticism that anyone can be born when he is old.  
But how can anyone be born when he is old?" 
His second question expresses his skepticism that anyone can enter his mother's womb a second time and be born.

Can he enter his mother's womb a second time and be born?

His third question expresses his skepticism that these things can be.

How can these things be?
However, Nicodemus comes to Jesus' defense in John 7:50-52.  He asks a question in verse 51 that is the type of rhetorical question that implies a negative response.  This question emphasizes that the law doesn't judge a man before it hears from him and knows what he is doing.  

Our law doesn't judge a man before it hears from him 
and knows what he's doing, does it?

In reply the Pharisees ask him a question that is the type of rhetorical question that raises a possibility.  They use this question to rebuke and accuse him of being in league with Jesus, "You aren't from Galilee too, are you?"  

The Samaritan Woman

The Samaritan woman asks rhetorical questions during her encounter with Jesus in John 4 that express her original skepticism and growing faith.  She responds to Jesus' request for her to give him a drink with a question in verse 9 that is the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes her surprise that Jesus would ask her for a drink since he is a Jew and she is a Samaritan woman.

How is it that You, a Jew, ask for a drink from me, 
a Samaritan woman?

She responds to Jesus' claim that if she asked "he would have given her living water" with two rhetorical questions in verses 11-12 that express her skepticism regarding Jesus' claim.  Her first question is the type of rhetorical question implies uncertainty and emphasizes her skepticism that he will be able to get this living water.  

You don't even have a bucket, and the well is deep. 
So where do you get this 'living water'?

Her second question is the type of rhetorical question that implies a negative response and emphasizes her skepticism that he is greater than their father Jacob.

You aren't greater than our father Jacob, are you? 

She responds to Jesus' revelation of her past and that he is the Messiah by asking a question of the townspeople in verse 29.  This is the type of rhetorical question that raises a possibility and expresses her incipient faith that Jesus is the Messiah.  However, the Greek text seems to be more pessimistic than the CSB translation (More literally, "This isn't the Messiah, is it?).

Come, see a man who told me everything I ever did! 
Could this be the Messiah?

The Man Born Blind

Jesus encounters a man born blind in John 9 and anoints the man's eyes with mud and tells him to go and wash in the pool of Siloam.  So the man goes and washes and come back seeing.  This raises a significant controversy and the man is questioned extensively by the Jewish religious leaders.  Though the man does not know who Jesus is, he is very bold in his testimony about the one who healed him.  Near the end of his interrogation he asks two questions of his own in verse 27.  His first question is the type of rhetorical question that implies that there is no reason and emphasizes that there is no reason to question him again since he has already answered them and they did not listen.  His second question is the type of rhetorical question that raises a possibility.  This rhetorical question sarcastically raises the possibility that the Pharisees want to become Jesus' disciples.  

I told you already, and you did not listen; 
why do you want to hear it again? 
You do not want to become His disciples too, do you?

Simon Peter

Many of Jesus' disciples take offense at his teaching that he is the bread of life that comes down from heaven and turn back and stop following him.  When Jesus asks the twelve if they want to leave, Peter answers with a question in John 6:68 that is the type of rhetorical question that implies uncertainty.  This rhetorical question emphasizes his conviction that Jesus is the only one who has the words of eternal life.

Lord, who will we go to? You have the words of eternal life.

Indeed, Peter subsequently confesses the faith of the twelve that Jesus is the Holy One of God.

Judas

In response to Mary anointing Jesus' feet with an expensive and aromatic ointment, Judas asks a question in John 12:5 that is the type of rhetorical question that implies that there is no good reason.  This question appears to emphasize his indignation at the waste, since the ointment could have been sold and the money given to the poor.  However, the subsequent verse reveals that he was really motivated by greed.

Why was this perfume not sold for three hundred denarii, 
and given to poor people?

Pilate

In response to Jesus' saying that he had come to bear witness to the truth, Pilate asks a question in John 18:38 that is the type of rhetorical question that implies uncertainty and emphasizes Pilate's cynicism with regard to ultimate truth.

What is truth?

Pilate asks two more rhetorical questions in John 19:10.  His first question is difficult to classify but emphasizes his surprise that Jesus is not talking to him.  His second question is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical questions emphasizes that from Pilate's perspective Jesus should know that he has the authority to release him or crucify him.

You're not talking to me? Don't You know that I have 
the authority to release You and the authority to crucify You?

Pilate's questions are countered by Jesus who declares, "You would have no authority over Me at all if it hadn't been given you from above." 

Two Angels

Though Mary takes the question of the angels in John 20:13 literally and answers, the question probably has a rhetorical force.  This is the type of rhetorical question that implies that there is no good reason and probably emphasizes that there is no need for Mary to cry since Jesus is alive.

Woman, why are you crying?
The angel's question is echoed by Jesus, probably with the same rhetorical force in verse 15 even though Mary again takes the question literally and answers.  

Woman, why are you crying?

Jesus' Use of Rhetorical Questions
Somewhat surprisingly Jesus does not often use rhetorical questions in his teaching discourses in the Gospel of John.  Instead, they are primarily found in his interactions with different groups and individuals.  The types of rhetorical questions used by Jesus are diverse and function in a variety of ways.

Luke 3:12

When Nicodemus expresses his confusion and skepticism about Jesus' declaration that he must be born again, Jesus asks him a hybrid rhetorical question in John 3:12.  This question is primarily the type of rhetorical question that implies impossibility.  However, it also is the type of rhetorical question that implies that is something is true, something else is also true.  This rhetorical question rebukes Nicodemus for his skepticism and unbelief and emphasizes the need for him to believe that he must be born again in order to grasp the deep truths of God.

If I have told you about things that happen on earth 
and you don't believe, how will you believe if I tell you 
about things of heaven?

John 4:35

As the townspeople of Sychar approach, Jesus asks a question in 4:35 that is the type of rhetorical question that implies a positive response that emphasizes the truth of the saying that "There are still four month, then comes the harvest."  This saying provides the jumping off place for his teaching on the urgency of the harvest in subsequent verses.  

Don't you say, "There are still four more months, 
then comes the harvest"? 
John 5:44 and 47

While confronting the Jews in John 5, Jesus asks two rhetorical questions that rebuke them for their lack of belief.  Jesus first question in verse 44 is the type of rhetorical question that implies impossibility and emphasize that they can't believe.  He goes on to explain that the reason they can't believe is that they are seeking glory from one another rather than from God.

How can you believe? While accepting glory from one another, 
you don't seek the glory that comes from the only God.

Jesus second question in verse 47 is a hybrid rhetorical question.  It is primarily the type of rhetorical question that implies impossibility.  However, it is also the type of rhetorical question that implies that if something is true something else is also or even more true.  This rhetorical question emphasizes that if they don't believe the writings of Moses they will certainly not believe Jesus' words.

But if you don't believe his writings, how will you believe My words?

John 6:61-62

When many of Jesus' disciples took offense at his teaching that he is the bread of life that comes down from heaven, Jesus responds with two rhetorical questions in John 6:61-61.  Jesus' first rhetorical question in verse 61 is difficult to classify but probably implies a positive response.  This rhetorical question confirms that they are offended by his teaching and introduces the issue.  Jesus second rhetorical question in verse 62 is the type of rhetorical question that raises a possibility.  This rhetorical question points to Jesus' ascension to heaven as confirmation of his claim to be the bread of life that comes down from heaven.

Does this offend you?

Then what if you were to observe the Son of Man 
ascending to where He was before?

John 7:23

During another confrontation with the Jews in John 7, Jesus raises the issue of his healing on the Sabbath since this was one of the reasons for their antagonism toward him.  During this confrontation, Jesus asks a question in John 7:23 that is the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes the Jews for being angry with him for making a man whole on the Sabbath by emphasizing that it doesn't make sense since they circumcise on the Sabbath.

If a man receives circumcision on the Sabbath so that 
the law of Moses won't be broken, are you angry at Me 
because I made a man entirely well on the Sabbath?

John 8:43 and 46

While confronting the Jews in John 8, Jesus asks three rhetorical questions that rebuke them for not believing his words.  Jesus' question in verse 43 is the type of rhetorical question that introduces and draws attention to what follows.  Jesus subsequently explains that they cannot listen to his word because they are of their father the Devil.

Why don't you understand what I say? 
Jesus follows up this question with two more rhetorical questions in verse 46.  Jesus' first question is the type of rhetorical question that implies a negative response and emphasizes that none of them can convict him of sin.  Jesus second question restates in a more emphatic form his question from verse 43.  This question is also the type of rhetorical question that introduces and draws attention to what follows.  Jesus subsequently explains that they cannot listen to his words because they are not from God and don't listen to him.

Who among you can convict Me of sin? 
If I tell the truth, why don't you believe Me?

John 10:34-35

While confronting the Jews who wanted to stone him for claiming to be the Son of God, Jesus answers their charge of blasphemy with two rhetorical questions in John 10:34-35.  Jesus' first question in verse 34 is the type of rhetorical question that implies a positive response.  This rhetorical question emphasizes that it has been written, "I said, you are gods."  Indeed, Psalm 82:6 reads "I said, 'You are gods; you are all sons of the Most High.'"  

Isn't it written in your law, "I said, you are gods"?

Jesus' second question in verse 35 is the type of rhetorical question that implies impossibility and emphasizes that it is impossible for them to charge him with blasphemy because he calls himself the Son of God based on Scripture.

If He called those whom the word of God came to "gods"--

and the Scripture cannot be broken--

do you say, "You are blaspheming' to the One the Father set apart 

and sent into the world, because I said: I am the Son of God?

John 11:9
John 11 relates that two days after Jesus heard that Lazarus was sick he said to his disciples, "Let's go to Judea again."  The disciples respond with a rhetorical question that expresses their surprise since the Jews there were seeking to stone him, "Rabbi, the Jews were just now seeking to stone You, and are You going there again?"  Jesus responds to them with a question in verse 9 that is the type of rhetorical question that implies a positive response and emphasizes that there are twelve hours in the day.
Are there not twelve hours in the day? 
This affirmation serves as the basis for his teaching in verses 9-10, "If anyone walks in the day, he does not stumble, because he sees the light of this world.  But if anyone walks in the night, he stumbles, because the light is not in him."
John 11:40

When Jesus came to the tomb where Lazarus was laid in John 11, he ordered that the stone be removed.  However, Martha, the dead man's sister, told him "Lord, He already stinks.  It's been three days."  Jesus then asks her a question in verse 40 that is the type of rhetorical question that implies a positive reply and emphasizes that he had told her that if she believed, she would see the glory of God.  

Did I not say to you, if you believe, you will see 
the glory of God?
This rhetorical question probably rebukes her for her unbelief and anticipates his raising of Lazarus from the dead as the confirmation of his word.
John 12:27

Jesus announces that the time had come for the Son of Man to be glorified and teaches about the necessity of his death in John 12.  He asks a question in verse 27 that is a hybrid rhetorical question since it both raises a possibility and implies a negative response.  Through this rhetorical question Jesus emphatically rejects the option of asking God to save him from this hour since it was for this purpose that he came to this hour.

Now My soul has become troubled; and what shall I say, 
"Father, save Me from this hour "? 

But for this purpose I came to this hour.

John 13:12

After Jesus washes his disciples' feet and gets dressed and reclines at the table again in John 13, he asks a question in verse 12 that is rhetorical in that it introduces and draws attention to what follows, his teaching on the need to follow his example and humbly serve others. 

Do you know what I have done to you?

John 13:38

After Peter boldly declares that he is ready to lay down his life for Jesus in John 13, Jesus asks a question that is the type of rhetorical question that implies uncertainty and even perhaps a negative response based on what follows.  Indeed, he then tells Peter, "Truly, truly, I say to you, a cock shall not crow, until you deny Me three times."

Will you lay down your life for Me?

John 14:9-10

When Philip asks Jesus to show them the Father in John 14, Jesus asks three rhetorical questions that emphasize that he has already shown them the Father.  Jesus' first question in verse 9 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes Philip by emphasizing that he should know him by now.

Have I been among you all this time without your 
knowing Me, Philip?
Jesus' second question in verse 9 is the type of rhetorical question that implies impossibility and rebukes Philip by emphasizing that he shouldn't need to ask him to show them the Father because he who has seen him has seen the Father.

How do you say, Show us the Father?

Jesus' third question in verse 10 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes Philip by emphasizing that he should believe that Jesus is in the Father and the Father is in him.  

Do you not believe that I am in the Father, and the Father is in Me? 
John 18:11

When Jesus was being arrested in John 18, Peter took out his sword and cut off the right ear of the high priest's slave.  However, Jesus told Peter to sheathe his sword and asks him a question in verse 11 that is the type of rhetorical question that implies a positive reply.  This rhetorical question emphasizes that Jesus must drink the cup the Father has given him.

Am I not to drink the cup the Father has given Me?

John 21:22
When the resurrected Jesus reveals to Peter something of the fate that awaits him in John 21, Peter sees the disciple whom Jesus loved following after them and asks "Lord, what about him?"  In response Jesus asks a hybrid rhetorical question that both raises a possibility and implies a negative response.  This rhetorical question emphasizes that it is none of Peter's concern what will happen to that disciple and redirects Peter to what should be his concern, "As for you, follow Me."

If I want him to remain until I come what is that to you?

CHAPTER FOUR

RHETORICAL QUESTIONS IN 
THE BOOK OF ACTS

The Book of Acts is another narrative like the Synoptic Gospels and the Gospel of John.  However, it narrates the story of the early church as it is led and empowered by the Holy Spirit.  Nonetheless, as a narrative like the gospels it contains a great variety of speakers, many of whom use rhetorical questions.  Indeed, the Book of Acts contains the greatest variety of those who ask rhetorical questions in the New Testament including the angels at the ascension, the pilgrims to Jerusalem, Peter, the fellowship of believers, the high priest, Stephen, Moses, God, the exalted Christ, the Ethiopian Eunuch, Philip, Paul, those who heard Paul preach, Barnabas and Paul, the Epicurean and Stoic philosophers, an evil spirit, the city clerk in Ephesus, those standing nearby when Paul rebuked the high priest, and Agrippa.  These rhetorical questions also come in a wide variety of types, though those that imply that there is no good reason predominate.

The Angels at the Ascension--Acts 1:11

After the resurrected Jesus ascends into heaven, the angels ask a question that is the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes the disciples for continuing to gaze by emphasizing that there is no good reason to do so.  The angels then assure them that Jesus will come in the same way that they have seen him go.

Men of Galilee, why do you stand looking up into heaven? 

The Pilgrims to Jerusalem--Acts 2:7, 8, 12

When the pilgrims to Jerusalem for Pentecost observe the disciples speaking in their own languages, they ask three rhetorical questions in Acts 2 that express their wonder and amazement.  Their first question in verse 7 is the type of rhetorical question that implies a positive reply and emphasizes that those speaking are Galileans. 
Look, aren't all these who are speaking Galileans?

Their second question in verse 8 is the type of rhetorical question that implies uncertainty and expresses their wonder and amazement that each of them hear what is being said in their own language.

How is it that we hear, each of us, in our own native language?

Their third question in verse 12 is also the type of rhetorical question that implies uncertainty and continues to express their wonder and amazement.

What could this be?

Peter after Healing a Crippled Man--Acts 3:12

After healing a crippled man, those who recognize him as the man who used to sit and beg at the Beautiful Gate of the temple complex were astonished.  Peter responds to them with two rhetorical questions that deflect their amazement from the disciples to Jesus.  Both of Peter's questions are the type of rhetorical question that implies that there is no good reason.  His first rhetorical question emphasizes that there is no good reason for them to be amazed at this miraculous healing.  His second rhetorical question emphasizes that there is no good reason for them to stare at the disciples as if they made this man walk by their own power.  Peter then proclaims to them that God has glorified his servant Jesus and calls them to repent.

Men of Israel, why are you amazed at this? 
Or why do you stare at us, as though by our own power 
or godliness we had made him walk?  

The Fellowship of Believers--Acts 4:25

After Peter and John are released and report what happened to the fellowship of believers, they unanimously give praise to God.  During their song of praise they quote a rhetorical question from Psalm 2:1.  This rhetorical question is the type that implies that there is no good reason and emphasizes that it is futile to oppose God and his anointed.  Based on this conviction they pray for God to accomplish what he has determined and that they might preach God's word with complete boldness.

Why did the Gentiles rage, and the peoples plot futile things?

Peter's Confrontation with Ananias and 

Sapphira--Acts 5:3-4 and 9

Ananias and his wife Sapphira sold some property and kept part of the proceeds while bringing the rest and giving it to the apostles.  However, they apparently claimed that the money they gave was the full amount from the sale.  During Peter's confrontation with them in Acts 5 he asks several rhetorical questions that rebuke them for their deception.  Peter's first question in verse 3 is the type of rhetorical question that implies that there is no good reason and rebukes Ananias by emphasizing that there is no good reason for him to foolishly allow Satan to fill his heart to lie to the Holy Spirit.  

Ananias, why has Satan filled your heart to lie to the Holy 
Spirit and keep back part of the proceeds from the field?

Peter's second question and third questions in verse 4 are the type of rhetorical question that implies a positive response and emphasize that the money belonged to Ananias while he possessed it and he could do whatever he wanted with it.  

Wasn't it yours while you possessed it? 
And after it was sold, wasn't it at your disposal?
Peter's fourth question also in verse 4 is again the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes Ananias by emphasizing that there is no good reason for him to foolishly plan this deception in his heart since he is lying to God.  

Why is it that you planned this thing in your heart? 
You have not lied to men but to God!"

Later when Sapphira comes in, Peter asks her a question in verse 9 that is the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes her by emphasizing that there was no good reason for her to foolishly agree to test the Spirit of the Lord.

Why did you agree to test the Spirit of the Lord?

The High Priest's Accusation of the Apostles

before the Sanhedrin--Acts 5:28

After the apostles were arrested again following their miraculous deliverance, they are brought before the Sanhedrin in Acts 5.  The high priest asks them a question in verse 28 that is the type of rhetorical question that implies a positive response.  This rhetorical question accuses them of violating their strict order not to teach in this name.  Indeed, the high priest says that they have filled Jerusalem with their teaching.  

Didn't we strictly order you not to teach in this name?
Stephen's Testimony before the Sanhedrin--

Acts 7:26-27, 35, 42, and 49-50

Rhetorical questions play a significant role in Stephen's testimony before the Sanhedrin in Acts 7.  Stephen's first three questions illustrate Israel's rebellion against Moses even though he was the one that God sent to redeem them.  Stephen first quotes Moses' question to his fellow Hebrews in an attempt to peacefully reconcile them in verse 26.  This question is the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes them for fighting with one another by emphasizing that there is no good reason since they are brothers.

Men, you are brothers.  Why are you mistreating each other?'

Stephen then quotes the question of the Hebrew who was mistreating his brother in verse 27.  This question is the type of rhetorical question that implies uncertainty and emphasizes his rejection of Moses' authority.  Stephen quotes this same question again in verse 35, making his point that this Moses who was rejected was the one God sent as a ruler and redeemer.

But the one who was mistreating his neighbor pushed him away, 

saying: Who appointed you a ruler and a judge over us?

Stephen further illustrates the persistent rebellion of Israel using a question in verse 42 that God asked Israel in Amos 5:25.  This question is the type of rhetorical question that implies a negative response and in this context seems to be used as an accusation.  Indeed, God turned away and gave them up to worship the host of heaven.

Did you bring Me offerings and sacrifices for 

40 years in the desert, O house of Israel?

Stephen cites a series of rhetorical questions in verses 49-50 that God asked in Isaiah 66:1-2. These rhetorical questions support his contention that "the Most High does not dwell in temples made with hands."  God's first two rhetorical questions are the type that implies an uncertain response and emphasize that there is no kind of house or resting place that they could build for him.  God's third rhetorical question is that type that implies a positive response and emphasizes that God made all these things with his hand.

Heaven is My throne, and earth My footstool. 

What sort of house will you build for Me? 

says the Lord, or what is My resting place?

Did not My hand make all these things?

Stephen concludes his proclamation with a rhetorical question in verse 52 that is the type that implies a negative response.  This rhetorical question rebukes and accuses them by emphasizing that they persecuted all the prophets.  Indeed, he then declares, "They even killed those who announced beforehand the coming of the Righteous One, whose betrayers and murderers you have now become."
Which of the prophets did your fathers not persecute? 
Philip and the Ethiopian Eunuch--Acts 8:31

The Ethiopian Eunuch responds to Philip's inquiry about whether he understands what he is reading with his own question.  The Eunuch's question is the type of rhetorical question that implies impossibility and stresses his need for someone to guide him.

How can I unless someone guides me?

Paul's Encounter with the Exalted Christ and Its 

Aftermath--Acts 9:4 and 21

The account of Paul's encounter with the exalted Christ and its aftermath in Acts 9 contains two rhetorical questions.  The first rhetorical question is asked by the exalted Christ in verse 4.  This is the type of rhetorical question that implies that there is no good reason and rebukes Paul by emphasizing that there is no good reason for foolishly persecuting him.

Saul, Saul, why are you persecuting Me?

The second rhetorical question is asked by those who heard Paul proclaim Jesus in the synagogues in verse 21.  This is the type of rhetorical question that implies a positive response.  This rhetorical question emphasizes that Paul is the one who was destroying those who called on the name of Jesus and expresses their amazement that he is now proclaiming Jesus.

But all who heard him were astounded and said, 

"Isn't this the man who, in Jerusalem, was destroying 

those who called on this name, and then came here for 

the purpose of taking them as prisoners to the chief priests?"

Peter's Justification of His Baptism of Gentile 

Believers--Acts 10:47, 11:27

Peter uses two rhetorical questions to justify his baptism of Gentile believers in Acts 10 and 11.  Peter's first question in Acts 10:47 is directed to the circumcised believers who came with him to the house of Cornelius.  This is the type of rhetorical question that implies impossibility.  This question emphasizes that it is impossible for anyone to withhold water and prevent these Gentiles from being baptized since they have also received the Holy Spirit just like them.  

Can anyone withhold water and prevent these from being 
baptized, who have received the Holy Spirit just as we have?

Peter's second question is directed to those who stressed circumcision in Jerusalem in Acts 11:17 and is also the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that it was impossible for him to hinder God by denying Gentiles baptism since God gave them the same gift that he gave to Jewish believers.

Therefore, if God gave them the same gift that He also 

gave to us when we believed on the Lord Jesus Christ, 

how could I possibly hinder God?"

Paul's Rebuke of Elymus--Acts 13:10

When Elymus opposed them and tried to prevent the proconsul Sergius Paulus from coming to the faith in Acts 13, Paul rebukes him and asks him a question in verse 10.  This question is the type of rhetorical question that implies that something is lacking or defective and rebukes the sorcerer by emphasizing that he has still not stopped perverting the straight paths of the Lord.

You son of the Devil, full of all deceit and all fraud, 

enemy of all righteousness! Won't you ever stop 

perverting the straight paths of the Lord?

Barnabas and Paul in Lystra--Acts 14:15

When the people of Lystra began to call Barnabas and Paul Zeus and Hermes and the priest of Zeus was preparing to offer a sacrifice to them, Paul asks them a question in Acts 14:15.  This question is the type of rhetorical question that implies that there is no good reason.  This rhetorical question rebukes them by emphasizing that there is no good reason for them to do these things.  Indeed, Paul goes on to redirect them to Jesus and the gospel, "We are men also, with the same nature as you, and we are proclaiming good news to you, that you should turn from these worthless things to the living God."
Men! Why are you doing these things? 

Peter at the Jerusalem Conference--Acts 15:10

At the Jerusalem conference in Acts 15 the apostles and elders considered the demand of those from the party of the Pharisees that Gentile believers be circumcised and commanded to obey the law of Moses.  Peter uses a rhetorical question in his response in verse 10 that is the type that implies that there is no good reason.  This rhetorical question emphasizes that it is unreasonable to put on the necks of Gentile believers a yoke that they or their forefathers had not been able to bear.  Indeed, he warns that God had already chosen to include the Gentiles and that to require them to be circumcised and obey the law would be putting God to the test.

Why, then, are you now testing God by putting on the 
disciples' necks a yoke that neither our forefathers 
nor we have been able to bear?

Paul and the Philippian Magistrates--Acts 16:37

When the Philippian magistrates gave orders for Paul and his associates to be released, Paul responds with a rhetorical question in Acts 16:37.  This is the type of rhetorical question that raises a possibility, which he promptly rejects.  As a result the magistrates apologize and escort them out of prison.

They beat us in public without a trial, although we are Roman citizens, 

and threw us in jail. And now are they going to smuggle us out secretly? 

Certainly not! On the contrary, let them come themselves and escort us out!"

The Epicurean and Stoic Philosophers--Acts 17:18

After arguing with Paul, some of the Epicurean and Stoic Philosophers ask a rhetorical question in Acts 17:18.  This is the type of rhetorical question that implies uncertainty and emphasizes their bewilderment at what Paul was saying.  Others said, "He seems to be a preacher of foreign deities" because he was telling the good news about Jesus.

What is this pseudo-intellectual trying to say?

The Seven Sons of Sceva and the Evil Spirit--Acts 19:15

The seven sons of Sceva were itinerant Jewish exorcists who were commanding spirits in the name of Jesus in Acts 19.  An evil spirit responded to them with a question in verse 15 that is the type of rhetorical question that implies uncertainty.  This rhetorical question emphasizes that even though the evil spirit knew and respected Jesus and Paul, he did not regard the sons of Sceva as significant and worthy of respect.
Jesus I know, and Paul I recognize-- but who are you?

The City Clerk in Ephesus--Acts 19:35

Acts 19 also relates that there was a major disturbance in Ephesus concerning the Way instigated by Demetrius the silversmith.  He charged Paul with discrediting their business and causing the temple of their great goddess Artemis to be despised.  As a result the crowd was filled with rage and seized Paul's traveling companions.  However, the city clerk asks a rhetorical question that is the type that implies a negative response.  This rhetorical question emphasizes that every man knows that the city of Ephesus is the temple guardian of the great Artemis.  As a result he is able to calm the crowd.

What man is there who doesn't know that the city of the 

Ephesians is the temple guardian of the great Artemis, 

and of the image that fell from heaven?

Paul in Caesaria on the Way to Jerusalem--Acts 21:13

Acts 21 relates that when Paul was on his way to Jerusalem he stopped over in Caesaria.  While he was there a prophet named Agabus came down and prophesied that Paul would be bound and given into the hands of Gentiles.  When those who were present heard this they begged him not to go to Jerusalem.  However, Paul responded with a rhetorical question and by explaining that he was ready not only to be bound but also to die in Jerusalem for the name of the Lord Jesus.  His question is difficult to classify, but emphasizes the depth of his emotional response to their pleas.
What are you doing, weeping and breaking my heart? 

Paul's Testimony in Jerusalem--Acts 22:7 and 16

During Paul's testimony in Jerusalem in Acts 22, Paul twice cites rhetorical questions.  Paul first relates that during his encounter with the exalted Jesus on the road to Damascus, Jesus asked him a question that is the type of rhetorical question that implies that there is no good reason.  Jesus uses this rhetorical question to rebuke him for foolishly persecuting him.

I fell to the ground and heard a voice saying to me, 

"Saul, Saul, why are you persecuting Me?"
Paul then relates that Ananias came and told him that he had been appointed by God to be his witness and asked him a question.  Ananias' question is also the type of rhetorical question that implies that there is no good reason and emphasizes that there is no reason to delay.  He then commands Paul to be baptized.  

And now, why delay? Get up and be baptized, 

and wash away your sins by calling on His name.'

Paul before the Sanhedrin--Acts 23:3 and 4

The account of Paul's trial before the Sanhedrin in Acts 23 contains two rhetorical questions.  When the high priest orders that Paul be struck, Paul responds by declaring, "God is going to strike you, you whitewashed wall!"  He then asks a question in verse 3 that is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes the high priest by emphasizing his hypocrisy for having Paul struck in violation of the law.

You are sitting there judging me according to the law,

 and in violation of the law are you ordering me to be struck?"

Those standing nearby responded with their own rhetorical question in verse 4.  Their question is also the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question rebukes Paul for reviling God's high priest.  To his credit Paul acknowledges his error. 

And those standing nearby said, "Do you dare revile 
God's high priest?"

Paul's Trial before Agrippa--Acts 26:8, 14, and 28

The account of Paul's trial before king Agrippa in Acts 26 contains three rhetorical question.  Paul's question in verse 8 is the type of rhetorical question that implies that there is no good reason.  This rhetorical question emphasizes that it doesn't make sense for anyone to think it incredible that God raises the dead.

Why is it considered incredible by any of you that 
God raises the dead?

In the course of his defense Paul testifies to his encounter with the exalted Christ on the road to Damascus.  He relates in verse 14 that the exalted Christ asked him a question that is the type of rhetorical question that implies that there is no good reason.  Jesus uses this question to rebuke Paul for foolishly persecuting him since it is like kicking against the goads.

Saul, Saul, why are you persecuting Me? 

It is hard for you to kick against the goads.

Agrippa responds to Paul's testimony with a rhetorical question of his own in verse 28.  This rhetorical question is the type that raises a possibility and expresses Agrippa's doubt that Paul will be able to persuade him to become a Christian. 

Are you going to persuade me to become a Christian so easily?

Nonetheless, Paul boldly responds, "I wish before God that whether easily or with difficulty, not only you but all who listen to me today might become as I am-- except for these chains."

CHAPTER FIVE

RHETORICAL QUESTIONS IN 
PAUL'S EPISTLES

Paul wrote several epistles or letters to the churches which he started or with which he was associated.  These epistles provide the churches with instruction for dealing with the challenges that they encountered as they sought to live the Christian life.  Not surprisingly, Paul frequently uses rhetorical questions as he instructs the churches.

Paul's Epistle to the Romans
Paul knows of the church in Rome through his association with Priscilla and Aquilla. He writes his Epistle to the Romans to confirm them in the essential truths of the gospel, address an issue that plagued many, and give them practical guidance for everyday life.  Paul frequently uses rhetorical questions in his Epistle to the Romans.  Rhetorical questions play a significant role in his presentation of the gospel in Romans 1-8 and his discussion of the failure of Israel to respond to the gospel in Romans 9-11.  Rhetorical questions play a smaller role in his instructions for daily living in Romans 12-14.  These rhetorical questions are of diverse types and serve a variety of functions.

Paul's Presentation of the Gospel--

Romans 1-8

Rhetorical questions play a significant role in Paul's presentation of the essential truths of the gospel in Romans 1-8.  He especially uses rhetorical questions to substantiate his teaching that all men are enslaved to sin, salvation is by grace through faith, those who have experienced life in Christ should not continue to sin, and life in Christ is lived by grace and in the Spirit.
Romans 2:3-4

Paul uses two rhetorical questions in Romans 2 to bolster his argument that no one should judge another since all are guilty and stand under God's judgment.  His first rhetorical question in verse 3 is the type that implies that there is something lacking or defective.  Specifically, they are wrong in thinking that they will escape God's judgment when they judge others while doing the same things themselves.

Do you really think-- anyone of you who judges those 

who do such things yet do the same-- 

that you will escape God's judgment?

His second rhetorical question in verse 4 is the type that raises a possibility.  In this case the possibility is unpleasant and warns them by emphasizing that by judging others they may be despising the richness of God's kindness, restraint, and patience.

Or do you despise the riches of His kindness, restraint, 

and patience, not recognizing that God's kindness 

is intended to lead you to repentance?

Romans 2:17-23

Paul uses five rhetorical questions in verses 17-23 to convince Jews that they are guilty like everyone else.  These rhetorical questions are difficult to classify, but probably raise unpleasant possibilities that rebuke them for their hypocrisy.  His first rhetorical question is in verses 17-21 and rebukes them for failing to teach themselves.

Now if you call yourself a Jew, and rest in the law, and boast in God,

and know His will, and approve the things that are superior, 
being instructed from the law, and are convinced that you 
are a guide for the blind, a light to those in darkness,

an instructor of the ignorant, a teacher of the immature, 
having in the law the full expression of knowledge and truth--

you then, who teach another, do you not teach yourself? 
Paul's second and third rhetorical questions in verse 22 rebuke them as hypocrites for preaching against stealing and adultery while stealing and committing adultery.  
You who preach, "You must not steal"-- do you steal?

You who say, "You must not commit adultery"--
do you commit adultery? 
Paul's fourth rhetorical question in verse 22 rebukes them as hypocrites for robbing idol temples even though they supposedly detest idols.

You who detest idols, do you rob their temples?
Paul's fifth rhetorical question in verse 23 rebukes them as hypocrites for dishonoring God by breaking the law even though they boast in the law.
You who boast in the law, do you dishonor God by breaking the law?

Romans 2:26

Paul uses a rhetorical question in Romans 2:26 that is the type that anticipates a positive response.  This rhetorical question emphasizes that an uncircumcised man will be counted as circumcised if he keeps the law's requirements. 

Therefore if an uncircumcised man keeps the law's requirements, 

will his uncircumcision not be counted as circumcision?

Romans 3:1-11

Paul uses a series of rhetorical questions in 3:1-11 to answer objections to his assertion that Jews and Gentiles are all under sin.  Paul's two questions in verse 1 are rhetorical in that they introduce and draw attention to Paul's response, affirming that Jews and circumcision have an advantage, especially in that they were entrusted with the spoken words of God.  

So what advantage does the Jew have? 
Or what is the benefit of circumcision?

Considerable in every way. First, they were 
entrusted with the spoken words of God.

Paul's two questions in verse 3 are rhetorical in that they draw attention to Paul's response, affirming the faithfulness of God even if the Jews do not believe.  

What then? If some did not believe, will 
their unbelief cancel God's faithfulness?

Absolutely not! God must be true, but everyone 
is a liar, as it is written: That You may be justified 
in Your words and triumph when You judge.

Paul's three questions in verse 5 affirm that God is righteous in his judgment.  His first question is a hybrid in that it raises the possibility that their unrighteousness highlights God's righteousness and introduces and draws attention to what follows.  His second question is also a hybrid in that it raises the possibility that God is unrighteous to inflict wrath and introduces and draws attention to his emphatic denial.  His third question is the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that it is impossible for God to be unrighteous to inflict wrath since he must judge the world.
But if our unrighteousness highlights God's righteousness, 
what are we to say? I use a human argument: Is God 
unrighteous to inflict wrath?  Absolutely not! 
Otherwise, how will God judge the world?

Paul's uses two questions in verses 7-8 that anticipate the objection of some that they shouldn't be judged.  These rhetorical questions are the type of rhetorical question that implies that there is no good reason.  These rhetorical questions express their position that they shouldn't be judged by emphasizing that their lie amplifies God's truth to his glory and by doing evil good comes of it.  Paul promptly and emphatically condemns this position.  

But if by my lie God's truth is amplified to His glory, 
why am I also still judged as a sinner? And why not say, 
just as some people slanderously claim we say, 
"Let us do evil so that good may come"? 
Their condemnation is deserved!

Paul's two questions in verse 9 are rhetorical in that they introduce and draw attention to Paul's response, his denial that the Jews are any better and affirmation that all are under sin.

What then? Are we any better? Not at all! For we have 
previously charged that both Jews and Gentiles are all under sin,

as it is written: There is no one righteous, not even one;

there is no one who understands, there is no one who seeks God.

Romans 3:27-31

Paul uses a series of rhetorical questions in Romans 3:27-31 to establish that all men, whether Jew or Gentile, are justified by faith, and defend this assertion against objections.  Paul's first three questions in verse 27 are rhetorical in that they introduce and draw attention to his response that boasting is excluded by the law of faith and that all are justified by faith apart from works of the law.  

Where then is boasting? It is excluded. By what kind of law? 
By one of works? No, on the contrary, by a law of faith.

For we conclude that a man is justified by faith 
apart from works of law.

Paul's two rhetorical questions in verse 29 establish that God is for everyone.  His first question implies a negative is response and emphasizes that God is not for Jews only.  His second question implies a positive response and emphasizes that God is for Gentiles as well.  Indeed, Paul confirms this by answering his own question, "Yes, for Gentiles too."

Or is God for Jews only? Is He not also for Gentiles? 
Yes, for Gentiles too, since there is one God who will justify 
the circumcised by faith and the uncircumcised through faith.

Paul's question in verse 31 is rhetorical in that it introduces and draws attention to his emphatic denial that faith cancels the law and affirmation that faith actually upholds the law.

Do we then cancel the law through faith? Absolutely not! 
On the contrary, we uphold the law.

Romans 4:1-3 and 9-10

Paul uses five rhetorical questions in Romans 4:1-3 and 9-10 while arguing for justification by faith based on the experience of Abraham.  Paul's two questions in verses 1-3 are rhetorical in that they introduce and draw attention to what Paul says subsequently.  Paul's rhetorical question in verse 1 introduces Abraham and draws attention to his conclusion that Abraham has nothing to brag about before God.

What then can we say that Abraham, our forefather according 
to the flesh, has found?  If Abraham was justified by works, 
then he has something to brag about-- but not before God.

Paul's rhetorical question in verse 3 introduces what Scripture says and draws attention to his conclusion that Scripture confirms that faith was credited to Abraham for righteousness.

For what does the Scripture say? Abraham believed God, 
and it was credited to him for righteousness.

Paul's three rhetorical questions in Romans 4:9-10 establish that salvation by grace through faith is for everyone whether they are circumcised or not.  Paul's first rhetorical question in verse 9 is the type that implies a negative reply and emphasizes that this blessing is not for the circumcised alone.  Paul's second rhetorical question in verse 9 is the type that implies a positive reply and emphasizes that this blessing is also for the uncircumcised.  Paul's third rhetorical question in verse 10 is rhetorical in that it introduces Paul's answer to his own question--that righteousness was credited to Abraham while he was uncircumcised. 

Is this blessing only for the circumcised, then? Or is it 
also for the uncircumcised? For we say, Faith was credited 
to Abraham for righteousness. How then was it credited-- 
while he was circumcised, or uncircumcised? 
Not while he was circumcised, but uncircumcised.

Romans 6:1-3

Paul employs rhetorical questions in Romans 6:1-3 to emphasize that Christians should not sin because they are dead to sin.  Paul's first question in verse 1 is rhetorical in that it introduces and draws attention to what follows.  Paul's second question is the type of rhetorical question that raises a possibility.  This rhetorical question raises the possibility that they might continue in sin so that grace could multiply that he immediately and emphatically rejects in verse 2.

What should we say then? Should we continue in sin in 
order that grace may multiply? Absolutely not! 
Paul then adds two more rhetorical questions in verses 2-3 that provide the rationale for not continuing to sin.  Paul's first question in verse 2 is the type of rhetorical question that implies impossibility and emphasizes that it is impossible for those who have died to sin to continue to live in sin.

How can we who died to sin still live in it?

Paul's second question in verse 3 is the type of rhetorical question that implies that something is lacking or defective and emphasizes that they should be aware that those who were baptized into Christ were baptized into his death.

Or are you unaware that all of us who were baptized 
into Christ Jesus were baptized into His death?

Romans 6:15-16 and 21

Paul uses four rhetorical questions in Romans 6:15-16 and 21 to strengthen his teaching that Christians should not sin because they are under grace.  Paul's first question in verse 15 is rhetorical in that it introduces and draws attention to what follows.  Paul's second question in verse 15 is the type of rhetorical question that raises a possibility.  This rhetorical question raises the possibility that they might sin because they are not under law but under grace which Paul immediately and emphatically rejects.

What then? Should we sin because we are not 
under law but under grace? Absolutely not!

Paul's question in verse 16 is the type of rhetorical question that implies that something is  lacking or defected and emphasizes that they should know that they are slaves to whoever they obey, either sin resulting in death or obedience resulting in righteousness.

Do you not know that if you offer yourselves to someone 
as obedient slaves, you are slaves of that one you obey-- either 
of sin leading to death or of obedience leading to righteousness?

Paul's question in verse 21 is the type of rhetorical question that introduces and draws attention to what follows, his explanation that the end or fruit of those things they are now ashamed of is death.

And what fruit was produced then from the things you 
are now ashamed of? For the end of those things is death.

Romans 7:1, 7, and 13

Paul uses four rhetorical questions in Romans 7:1, 7, and 13 to contribute to his discussion of the role of the law.  Paul's first rhetorical question in verse 1 is the type that implies that something is lacking or defective.  In this case it emphasizes that they should be aware that the law only has authority over someone while he is alive.  

Since I am speaking to those who understand law, brothers, 
are you unaware that the law has authority 
over someone as long as he lives?

Paul's two questions in verse 7 are rhetorical in that they introduce and draw attention to Paul's absolute denial that the law is sin.  Indeed, he goes on to explain that the law has enabled him to recognize sin for what it is.

What should we say then? Is the law sin? Absolutely not! 
Similarly, Paul's question in verse 13 is rhetorical in that it introduces and draws attention to his absolute denial that the law has caused his death.  Indeed, again he goes on to explain that the law has enabled him to recognize sin for what it is.

Therefore, did what is good cause my death? Absolutely not! 
Romans 7:24

Paul uses a rhetorical question in Romans 7:24 at a pivotal point in his presentation of the essential truths of the gospel.  After expressing his despair at his wretched state and seemingly hopeless condition he asks a question In Romans 7:24 that is the type of rhetorical question that introduces and draws attention to what follows, his declaration that he has been delivered by Jesus Christ.

What a wretched man I am! 

Who will rescue me from this body of death?

I thank God through Jesus Christ our Lord! 

Romans 8:24

Paul asks a rhetorical question in Romans 8:24 to stress the need for authentic faith.  His rhetorical question is the type that implies a negative reply and reinforces his point that hope that is seen is not hope.

Now in this hope we were saved, yet hope that is seen 

is not hope, because who hopes for what he sees?

Romans 8:31-37

Paul's uses a series of rhetorical questions in Romans 8:31-37 to describe the new state of existence that Christians have in Christ.  Paul's question in verse 31 is rhetorical in that it draws attention to what follows.  

What then are we to say about these things?
Paul's question in verse 31 is the type of rhetorical question that implies a negative response and emphasizers that if God is for them no one can be against them.

If God is for us, who is against us?

Paul's question in verse 32 is difficult to classify and should probably be understood as a hybrid rhetorical question.  It is the type of rhetorical question that implies that if something is true something else must also be true.  It is also the type of rhetorical question that implies impossibility.  The result is a rhetorical question that emphasizes that it would be impossible for God not to grant them everything since he did not spare his own Son but gave him up as an offering for all of them.  

He did not even spare His own Son, but offered Him up for us all; 
how will He not also with Him grant us everything?

Paul's question in verse 33 is the type of rhetorical question that implies a negative response and emphasizes that no one can bring a charge against God's elect since it is God who justifies.  

Who can bring an accusation against God's elect? 
God is the One who justifies.

Paul's question in verse 34 is the type of rhetorical question that implies a negative response and emphasizes that no one can condemn them because Christ has died, been raised, and sits at the right hand of God making intercession for them.  

Who is the one who condemns? Christ Jesus is the One 
who died, but even more, has been raised; He also is at 
the right hand of God and intercedes for us.

Paul's two questions in verse 35 are the type of rhetorical question that implies a negative response.  The first rhetorical question emphasizes that no one can separate them from the love of Christ.  His second rhetorical question expands on this by enumerating different things that could potentially separate them from the love of Christ and emphasizing that none of these things can.  Indeed, Paul answers his own questions in verse 37 by denying that anything can separate them from the love of Christ and affirming that they are more than conquerors through the one who loved them.

Who can separate us from the love of Christ? Can affliction 
or anguish or persecution or famine or nakedness 
or danger or sword? As it is written: Because of You 
we are being put to death all day long; we are 
counted as sheep to be slaughtered.  No, in all these things 
we are more than victorious through Him who loved us.

Paul's Discussion of Israel's Failure to 

Accept the Gospel--Romans 9-11

Rhetorical questions also play a significant role in Paul's discussion of Israel's failure to accept the gospel in Romans 9-11.  He uses these rhetorical questions to emphasize that God is just, Israel has consistently rebelled, God has not completely rejected Israel, Israel will ultimately be incorporated into God's people, and God is sovereign and no one is in a position to question his decisions.
Romans 9:14, 19-24, 30 and 32

Paul asks a series of rhetorical questions in Romans 9:14, 19-24, 30 and 32 to support his contention that God is just.  Paul asks two rhetorical questions in verse 14 that emphatically deny that God is unjust.  The first is the type of rhetorical question that introduces and draws attention to what follows.  The second is the type of rhetorical question that raises a possibility that Paul immediately and emphatically rejects--There is no injustice with God!  

What should we say then? Is there injustice with God? 
Absolutely not!

Paul asks two questions in verse 19 that raise possible objections.  The first question is the type of rhetorical question that implies no good answer and emphasizes that there is no reason for God to find fault.  The second question is the type of rhetorical that implies a negative response and emphasizes that no one can resist God's will.

You will say to me, therefore, "Why then does He still 
find fault? For who can resist His will?"

Paul asks three questions in verses 20-21 that are the type of rhetorical question that implies a negative reply.  The first rhetorical question emphasizes their insignificance and that they are in no position to talk back to God.  The second rhetorical question reinforces this by emphasizing that what is formed is in no position to question the one who formed it.  

But who are you-- anyone who talks back to God? 

Will what is formed say to the one who formed it, 
"Why did you make me like this?"

The third rhetorical question further reinforces this by emphasizing that the potter has the right to make of the clay whatever he wants.

Or has the potter no right over His clay, to make from the same 
lump one piece of pottery for honor and another for dishonor?

Paul asks two questions in verses 23-24 that are the type of rhetorical question that raises a possibility.  The first question emphasizes that if God endured with much patience objects of wrath in order to display his wrath and make his power known, that is his business.  

And what if God, desiring to display His wrath 
and to make His power known, endured with much 
patience objects of wrath ready for destruction?
The second question similarly emphasizes that if God did make known the riches of his glory on objects of mercy that he prepared beforehand for glory, not only from the Jews but also from the Gentiles, that is also his business.

And what if He did this to make known the riches of His glory 
on objects of mercy that He prepared beforehand for glory--
on us whom He also called, not only from the Jews 
but also from the Gentiles?

Paul asks two questions in verses 30 and 32 that are rhetorical in that they introduce and draw attention to what follows.  The first question introduces and draws attention to Paul's explanation that the Gentiles have obtained righteousness that comes by faith, whereas Israel pursued the law and did not achieve the law.  

What should we say then? Gentiles, who did not pursue 
righteousness, have obtained righteousness-- namely the 
righteousness that comes from faith.  But Israel, pursuing 
the law for righteousness, has not achieved the law.

The second question introduces and draws attention to Paul's explanation that the reason Israel did not obtain righteousness was that they pursued it by works rather than faith.

Why is that? Because they did not pursue it by faith, but as if 
it were by works. They stumbled over the stumbling stone.

Romans 10:14-15, 16, and 18-19

Paul uses another series of rhetorical questions in Romans 10:14-15, 16, and 18-19 to establish the persistent disobedience of Israel.  Paul asks four rhetorical questions in verses 14-15 to establish the necessity of sending preachers so that the Jews can believe and call on the Lord.  All of these questions are the type of rhetorical question that implies a negative response.  The first question emphasizes that they cannot call on Jesus unless they have believed in him.  The second question emphasizes that they cannot believe in Jesus unless they have heard about him.  The third question emphasizes that they cannot hear without a preacher.  The fourth question emphasizes that they cannot preach unless they are sent.  

But how can they call on Him in whom they have not believed? 
And how can they believe without hearing about Him? 
And how can they hear without a preacher?

And how can they preach unless they are sent? 

Having established the necessity of sending preachers so that the Jews can believe and call on the Lord, Paul acknowledges in verse 16 that all did not obey the gospel and cites a question from Isaiah 53:1 that introduces the suffering righteous one who was despised and rejected.  This is the type of rhetorical question that implies a negative response and points to Israel's rejection of the gospel.

For Isaiah says, Lord, who has believed our message?

Paul asks another question in verse 18 that is the type of rhetorical question that implies a positive response and emphasizes that Israel did hear the message.  Indeed, Paul answers his own question, "Yes, they did."  
But I ask, "Did they not hear?" Yes, they did."
Paul asks yet another question in verse 19 that is the type of rhetorical question that implies a positive response and emphasizes that Israel did understand.  Nonetheless, they remained disobedient and defiant.

But I ask, "Did Israel not understand?" 
Romans 11:1-4, 7, and 11

Paul asks yet another series of rhetorical questions in Romans 11:1-4, 7, and 11 that support his contention that God has not completely rejected Israel.  Paul's first question in verse 1 is the type of rhetorical question that raises a possibility that Paul immediately and emphatically rejects.  God has not rejected his people!  Indeed, he points out that he himself is a descendant of Abraham, from the tribe of Benjamin.

I ask, then, has God rejected His people? Absolutely not! 

Paul then affirms that God has not rejected his people whom he foreknew and confirms this through his second rhetorical question in verse 2.  This rhetorical question is the type that implies that something is lacking and emphasizes that they should know what Scripture says. 
Or do you not know what the Scripture says in the Elijah section--

 how he pleads with God against Israel?

Paul's third question is rhetorical in that it introduces and draws attention to what follows, God's reply to Elijah's complaint that he has 7,000 men who have not bowed down to Baal.

But what was God's reply to him? I have left 7,000 men for 

Myself who have not bowed down to Baal.

Paul's fourth rhetorical question in verse 7 is the type that introduces and draws attention to what follows, Paul's conclusion that the elect of Israel did find the gospel of grace, but the rest were hardened. 

What then? Israel did not find what it was looking for, 

but the elect did find it. The rest were hardened,

Paul fifth rhetorical question in verse 11 is again the type that raises a possibility.  This rhetorical question raises the possibility that Israel has stumbled so as to fall that he immediately and emphatically rejects.  

I ask, then, have they stumbled so as to fall? Absolutely not! 

On the contrary, by their stumbling, salvation has come to 

the Gentiles to make Israel jealous.

Romans 11:15, 24

Paul uses two rhetorical questions to affirm his hope and expectation that Israel will still be included among God's people in verses 15 and 24.  Paul's rhetorical question in verse 15 is the type that implies that if something is true something else is also true.  This rhetorical question emphasizes that if the rejection of Israel has resulted in the reconciliation of the world, then their acceptance will mean life from the dead.

For if their being rejected is world reconciliation, 

what will their acceptance mean but life from the dead?

Paul's rhetorical question in verse 24 is also the type that implies that if something is true something else is also or even more true.  This rhetorical question emphasizes that if a wild olive branch can be grafted onto a cultivated olive tree then a cultivated olive branch can certainly be grafted onto a cultivated olive tree.

For if you were cut off from your native wild olive, 

and against nature were grafted into a cultivated olive tree, 

how much more will these-- the natural branches-- 

be grafted into their own olive tree?

Romans 11:34-35

Paul concludes his discussion of the fate of Israel by using three rhetorical questions in verses 34-35 that emphasize that God is sovereign and that no one is in a position to question his decisions.  All three are the type of rhetorical question that implies a negative response.  The first question emphasizes that no one knows the mind of the Lord.  The second question emphasizes that no one has been his counselor.  The third question emphasizes that God is under no obligation to anyone. 

For who has known the mind of the Lord? 

Or who has been His counselor?

Or who has ever first given to Him, and has to be repaid?

Paul's Instructions for Everyday Living--

Romans 12-14

Rhetorical questions only have a minor role in Paul's instructions for everyday living in Romans 12-14.  He uses rhetorical questions in his instructions for relating to secular rulers and governments and relating to one another.
Romans 13:3

Paul uses a rhetorical question in Romans 13:3 in his instructions for how Christians should relate to secular rulers and governments.  Paul's question probably does anticipate a positive response, but primarily introduces and draws attention to what follows, his command for them to do good so they can have the approval of those in authority.  

Do you want to be unafraid of the authority? 

Do good and you will have its approval.

Romans 14:4 and 10

Paul uses three rhetorical questions in Romans 14:4 and 10 to instruct Christians on how they should relate to one another.  Paul asks a question in verse 4 that is the type of rhetorical question that implies a negative response.  This question emphasizes that they should not be critical of others because they are in no position to judge someone else's slave.

Who are you to criticize another's household slave? 

Paul asks two questions in verse 10 that are both the type of rhetorical question that implies that there is no good reason.  These rhetorical questions emphasize that it doesn't make sense for them to criticize or look down on their brother.

But you, why do you criticize your brother? 

Or you, why do you look down on your brother? .
Paul's First Epistle to the Corinthians
Paul frequently uses rhetorical questions in his First Epistle to the Corinthians.  Rhetorical questions play an important role in his discussions of factions in chapters 1-4, moral lapses in chapters 5-6, marriage in chapter 7, meat sacrificed to idols in chapters 8-10, worship in chapter 11, spiritual gifts in chapters 12-14, and the resurrection in chapter 15.  These rhetorical questions are of diverse types and serve a variety of functions.  He also has a penchant for stringing rhetorical questions in clusters, probably for added effect.

Paul's Instructions regarding Factions--

First Corinthians 1-4
Rhetorical questions play a significant role in chapters 1-4 where Paul addresses the problem of factions in the church.  He uses them to rebuke them for their divisive allegiances, reliance on worldly wisdom, and pride; encourage them to be careful how they live; and warn them to heed his instructions.
First Corinthians 1:13

Paul asks three questions in 1 Corinthians 1:13 to rebuke the Corinthians for their divisive allegiances.  All of these questions are the type of rhetorical question that implies a negative response.  The first question emphasizes that Christ is not divided.  The second and third questions emphasize that Paul was not crucified for them and they were not baptized in the name of Paul.

Is Christ divided? 
Was it Paul who was crucified for you? 
Or were you baptized in Paul's name?

First Corinthians 1:20

Paul uses four rhetorical questions in 1 Corinthians 1:20 to discourage reliance on worldly wisdom.  The first three questions are the type of rhetorical question that implies uncertainty.  These rhetorical questions emphasize that philosophers, scholars, and debaters are nowhere to be found in the congregation of God's people.  

Where is the philosopher? Where is the scholar? 
Where is the debater of this age? 
Paul's final question is the type of rhetorical question that implies a positive response and emphasizes that God has made the world's wisdom foolish.

Hasn't God made the world's wisdom foolish?

First Corinthians 2:11

Paul asks a rhetorical question in 1 Corinthians 2:11 that implies a negative response and emphasizes that no one knows the concerns of a man except his own spirit.  He uses this question to substantiate his conclusion that "no one knows the concerns of God except the Spirit of God."

For who among men knows the concerns of a man 
except the spirit of the man that is in him? 

First Corinthians 2:16

Paul asks a question in 1 Corinthians 2:16 that is the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that no one has known the Lord's mind and is able to instruct him.

For: who has known the Lord's mind, that he may instruct Him? 
But we have the mind of Christ.

First Corinthians 3:3-5

Paul uses four rhetorical questions in 1 Corinthians 3:3-5 to rebuke the Corinthian Christians for their worldliness, especially as seen in their divisive allegiances to church leaders.  His first rhetorical question is the type that implies a positive response.  This rhetorical question rebukes them by emphasizing that since there is envy and strife among them, they are fleshly and living like ordinary men.
For since there is envy and strife among you, 
are you not fleshly and living like ordinary people?

Paul's second rhetorical question is also the type that implies a positive response.  This rhetorical question rebukes them by emphasizing that since they have divisive allegiances they are typical men.  

For whenever someone says, "I'm with Paul," and another, 
"I'm with Apollos," are you not typical men?

Paul's third and fourth rhetorical questions are difficult to classify but are probably the type that implies a negative response.  These rhetorical questions emphasize that Apollos and Paul are nothing of significance.  Indeed, Paul goes on to identify them as servants who are simply fulfilling the role.

So, what is Apollos? And what is Paul? 

First Corinthians 3:16

Paul uses a rhetorical question in 1 Corinthians 3:16 to encourage them to be careful how they build their lives.  This rhetorical question is the type that implies that something is lacking or defective.  In this case it rebukes them by emphasizing that they should know that they are God's sanctuary and the Spirit of God lives in them.

Don't you know that you are God's sanctuary and 
that the Spirit of God lives in you?

First Corinthians 4:7

Paul uses three rhetorical questions in 1 Corinthians 4:7 to rebuke them for their pride.  The first rhetorical question is difficult to classify and could imply that God is the one made them so superior or imply an uncertain response and indicate that no one has made them so superior.  The second rhetorical question is the type that implies a negative response and rebukes them by emphasizing that they have nothing that they didn't receive.  The third rhetorical question is the type that implies that there is no good reason and rebukes them by emphasizing that they have nothing to boast about since everything they have was given to them.

For who makes you so superior? 
What do you have that you didn't receive? 
If, in fact, you did receive it, why do you boast 
as if you hadn't received it?

First Corinthians 4:21

Paul uses two rhetorical questions in 1 Corinthians 4:21 to warn them to heed his instructions.  The first question is the type of rhetorical question that introduces and draws attention to what follows.  The second question is the type of rhetorical question that implies that one alternative is better than another.  This rhetorical question serves as a threat that Paul will come to discipline them if they don't change.

What do you want? Should I come to you with a rod, 
or in love and a spirit of gentleness?

Paul's Instructions Regarding Moral

Lapses--First Corinthians 5-6

Rhetorical questions also play a significant role in chapters 5-6, where Paul addresses the problem of moral lapses.  He uses rhetorical questions to warn them against boasting about their freedom in Christ, correct a misunderstanding of his instructions not to associate with immoral people, discourage them from resorting to secular law-courts, and forbid sexual immorality.
First Corinthians 5:6

Paul uses a rhetorical question in 1 Corinthians 5:6 to warn them against boasting about their freedom in Christ to the extent that sexual immorality is allowed.  Indeed, Paul declares, "Your boasting is not good."  This rhetorical question explains why their boasting is not good and discourages them continuing to boast.  This is the type of rhetorical question that implies that something is lacking or defective.  In this case it warns them by emphasizing that they should know that a little yeast permeates the whole batch of dough.  
Don't you know that a little yeast permeates 
the whole batch of dough?

First Corinthians 5:12

Paul uses two rhetorical questions in 1 Corinthians 5:12 when correcting a misunderstanding of his instructions not to associate with immoral people.  HIs first question is the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that judging outsiders is not Paul's concern.  His second rhetorical question is difficult to classify but is the type that implies a positive response.  This rhetorical question emphasizes that they do indeed judge those inside the church.

For what is it to me to judge outsiders? 
Do you not judge those who are inside?

First Corinthians 6:1-9

Paul uses a series of rhetorical questions in 1 Corinthians 6:1-9 to discourage Christians from going to secular courts to settle disagreements with one another.  Paul's question in verse 1 is difficult to classify and should probably be understood as a hybrid.  It is primarily the type of rhetorical question that raises the possibility that some are going to law before the unrighteous.  However, it does present two alternatives and implies that one alternative is better than another.  In this case it emphasizes that bringing complaints to the saints is better than going to law before the unrighteous.

Does any of you who has a complaint against someone dare 
go to law before the unrighteous, and not before the saints?

Paul's question in verse 2 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question emphasizes that they should know that the saints will judge the world.

Or do you not know that the saints will judge the world? 
Paul's question, also in verse 2, is the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that they are worthy to judge small cases since they will judge the world.

And if the world is judged by you, are you unworthy 
to judge the smallest cases?

Paul's question in verse 3 is the type of rhetorical question that implies that something is lacking or defective and emphasizes that they should know that they will judge angels as well as the things of this life.

Do you not know that we will judge angels-- 
not to speak of things pertaining to this life?

Paul's question in verse 4 is primarily the type of rhetorical question that implies a negative response and emphasizes that they do not select people without standing in the church to judge cases pertaining to this life.

So if you have cases pertaining to this life, do you select 
those who have no standing in the church to judge?

Paul's question in verse 5 is the type of rhetorical question that implies impossibility and emphasizes that there must be at least one wise person among them that can arbitrate between brothers.

I say this to your shame! Can it be that there is not 
one wise person among you who will be able 
to arbitrate between his brothers?

Paul's two questions in verse 7 are the type of rhetorical question that implies that there is no good reason.  These rhetorical questions emphasize that it would be better to put up with injustice and be cheated than to go to secular law courts to settle their disputes.  

Why not rather put up with injustice? 
Why not rather be cheated?

Paul's final question in verse 9 is the type of rhetorical question that implies that something is lacking of defective.  In this case it warns them by emphasizing that they should know that the unjust will not inherit God's kingdom.

Do you not know that the unjust will not 
inherit God's kingdom?
First Corinthians 6:15-16 and 19

Paul uses four rhetorical questions in 1 Corinthians 6:15-16 and 19 to prohibit sexual immorality.  His first question in verse 15 is the type of rhetorical question that implies that something is lacking or defective.  In this case it emphasizes that they should know that their bodies are members of Christ.

Do you not know that your bodies are 
the members of Christ? 
Paul's second question in verse 16 is the type of rhetorical question that implies a negative response.  Indeed, Paul answers his own question with an emphatic, "Absolutely not!"

So should I take the members of Christ and make 
them members of a prostitute? Absolutely not!

Paul's third question also in verse 16 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question warns them by emphasizing that they should know that anyone joined to a prostitute become one body with her.  

Do you not know that anyone joined to a prostitute 
is one body with her?

Paul's final question in verse 19 is also the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question emphasizes that they should know that their body is a sanctuary of the Holy Spirit.  

Do you not know that your body is a sanctuary 
of the Holy Spirit who is in you, 
whom you have from God? 
As a result Paul concludes that they are not their own because they have been bought at a price and are under obligation to glorify God with their bodies.
Paul's Instructions regarding Marriage--

First Corinthians 7
Rhetorical questions only have a small role in Paul's discussion of issues related to marriage in 1 Corinthians 7.  Nonetheless, Paul uses two rhetorical questions in 1 Corinthians 7:16 to encourage believers to stay with their unbelieving husbands and wives.  These rhetorical questions are difficult to classify.  They are certainly the type of rhetorical question that raises a possibility; however, it is uncertain whether they also imply impossibility, uncertainty, or a negative response.  In any case these rhetorical questions encourage a believing wife to stay married to her unbelieving husband by emphasizing that she does not know whether she will save him and a believing husband to stay with his unbelieving wife because he does not know whether he will save her.

For you, wife, how do you know whether you will 
save your husband? Or you, husband, how do 
you know whether you will save your wife?

Paul's Instructions regarding Meat Sacrificed

To Idols--First Corinthians 8-10

Rhetorical questions again play a significant role in 1 Corinthians 8-10 where Paul addresses the issue of meat sacrificed to idols.  He uses rhetorical questions to warn them against harming weak Christians, establish his rights and freedom as an apostle only to renounce them, encourage them to live the Christian life with diligence, warn them against provoking the Lord to jealousy, and correct a possible misunderstanding.
First Corinthians 8:10

Paul uses a rhetorical question in 1 Corinthians 8:10 to warn them against harming a weaker Christian.  This question is a hybrid rhetorical question that both raises a possibility and implies a positive response.  This hybrid rhetorical question warns against eating in idol's temple by emphasizing that if those with knowledge dine in an idol's temple a Christian with a weak conscience will be encouraged to eat food offered to idols.  

For if somebody sees you, the one who has this knowledge, 
dining in an idol's temple, won't his weak conscience 
be encouraged to eat food offered to idols?

First Corinthians 9:1 and 5-13
Paul uses a series of rhetorical questions in 1 Corinthians 9:1-13 to establish his freedom and rights as an apostle only to renounce them in the end.  Paul's asks four questions in verse 1 that establish his credentials.  These rhetorical questions are the type that implies a positive response.  These rhetorical questions emphasize that he is free, an apostle, has seen the Lord, and that they are his work in the Lord.

Am I not free? Am I not an apostle? Have I not seen 
Jesus our Lord? Are you not my work in the Lord?

Paul's three questions in verses 5-6 establish his rights.  His first two questions are the type of rhetorical question that implies a positive response.  These rhetorical questions emphasize that he has the right to eat and drink and be accompanied by a Christian wife.  Paul's third question is the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that he and Barnabas have the right to refrain from working.

Don't we have the right to eat and drink?

Don't we have the right to be accompanied by a Christian wife, 

like the other apostles, the Lord's brothers, and Cephas?

Or is it only Barnabas and I who have no right 
to refrain from working?

Paul's three questions in verse 7 use examples from everyday life to establish his right to support.  All of these questions are the type of rhetorical question that implies a negative response and emphasize that no one goes to war at his own expense, plants a vineyard and does not eat its fruit, or shepherds a flock and does not drink the milk.  

Who ever goes to war at his own expense? 
Who plants a vineyard and does not eat its fruit? 
Or who shepherds a flock and does not drink 
the milk from the flock?

Paul's four questions in verses 8-10 establish his right to support based on the law.  His first question in verse 8 is the type of rhetorical question that implies a negative response and emphasizes that Paul is not saying this from a human perspective.  His second question in verse 8 is the type of rhetorical question that implies a positive response and emphasizes that the law says the same thing.

Am I saying this from a human perspective? 
Doesn't the law also say the same thing?

Paul's question in verse 9 is the type of rhetorical question that implies a negative response and emphasizes that when God says "Do not muzzle an ox while it treads out the grain" he is not really concerned with oxen. 
Is God really concerned with oxen?

Paul's question in verse 10 is the type of rhetorical question that implies a positive response and emphasizes that God is really saying this for them.  Indeed, Paul goes on to affirm directly, "Yes, this is written for us, because he who plows ought to plow in hope, and he who threshes should do so in hope of sharing the crop."

Or isn't He really saying it for us? 
Paul's question in verse 11 is primarily the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that it is not too much for him to reap material things from them since he has sown spiritual things for them.
If we have sown spiritual things for you, 
is it too much if we reap material things from you?

Paul's question in verse 12 is primarily the type of rhetorical question that implies a positive response.  This rhetorical question emphasizes that he has even more right to share this authority over them than others.

If others share this authority over you, don't we even more? 
Paul's question in verse 13 is the type of rhetorical question that implies that something is lacking or defective and emphasizes that they should know that those who perform the temple services eat the food from the temple and those who serve at the altar share in the offerings of the altar.

Do you not know that those who perform the temple services 
eat the food from the temple, and those who serve at the altar 
share in the offerings of the altar?

Nonetheless, Paul then renounces his freedom, rights and authority for the sake of the gospel.

First Corinthians 9:24

Paul uses a rhetorical question in 1 Corinthians 9:24 to establish the basis for his command, "Run in such a way that you may win."  This rhetorical question is the type that implies that something is lacking or defective and emphasizes that they should know that only one of the runners who races wins the prize.  

Do you not know that the runners in a stadium all race, 
but only one receives the prize?

First Corinthians 10:16, 19, and 22

Paul uses a series of rhetorical question in 1 Corinthians 10:16, 19, and 22 to warn them against provoking the Lord to jealousy.  His two questions in verse 16 are the type of rhetorical question that implies a positive response and emphasizes that the cup and bread of the Lord's Supper are a participation in the blood and body of Christ. 

The cup of blessing that we bless, is it not a sharing 
in the blood of Christ? The bread that we break, 
is it not a sharing in the body of Christ?

Paul's first question in verse 19 is the type of rhetorical question that introduces and draws attention to what follows.  His second question in verse 19 is the type of rhetorical question that raises a possibility.  Here he raises the possibility that he is saying that food offered to idols is anything or that an idol is anything, which he immediately and emphatically denies.  However, he then emphatically declares that what is sacrificed is sacrificed to demons and he does not want them to be participants with demons.

What am I saying then? That food offered to idols 
is anything, or that an idol is anything?

Paul's first question in verse 22 is the type of rhetorical question that raises a possibility.  This rhetorical question warns them by emphasizing that they may be provoking the Lord to jealousy.  His second question in verse 22 is the type of rhetorical question that implies a negative response and heightens the warning by emphasizing that they are not stronger than the Lord.

Or are we provoking the Lord to jealousy? 
Are we stronger than He?

First Corinthians 10:29-30

Paul asks two rhetorical questions in 1 Corinthians 10:29-30 to correct a possible misunderstanding.  His first rhetorical question is the type that implies that there is no good reason.  This rhetorical question emphasizes that his freedom is not restricted by another person's conscience.

I do not mean your own conscience, but the other person's. 
For why is my freedom judged by another person's conscience?

Paul's second question is also the type of rhetorical question that implies that there is no good reason.  This rhetorical question emphasizes that it doesn't make sense for him to be slandered because of something for which he gives thanks.

If I partake with thanks, why am I slandered 
because of something for which I give thanks?

Paul's Instructions regarding Worship--

First Corinthians 11-15
Rhetorical questions play a major role in 1 Corinthians 11-15 where Paul discusses issues related to worship including the participation of women, lack of consideration for others at fellowship meals, and the practice of spiritual gifts.  
First Corinthians 11:13-15

Paul uses two rhetorical questions in 1 Corinthians 11:13-15 to encourage women to cover their heads during worship.  His question in verse 13 is rhetorical in that it introduces the issue and draws attention to what follows.  In context it may even anticipate a negative response confirming that it is not proper for a woman to pray to God with her head uncovered.

Judge for yourselves: Is it proper for a woman to pray 
to God with her head uncovered?

Paul's second question in verses 14-15 is the type of rhetorical question that implies a positive response and emphasizes that even nature teaches that if a man has long hair it is a disgrace, but if a woman has long hair it is her glory.

Does not even nature itself teach you that if a man 
has long hair it is a disgrace to him, but that 
if a woman has long hair, it is her glory? 

First Corinthians 11:22

Paul uses four rhetorical questions in 1 Corinthians 11:22 to discourage lack of consideration for others when eating and drinking at fellowship meals.  His first question is the type of rhetorical question that implies a positive response and emphasizes that they do have houses where they can eat and drink.

Don't you have houses to eat and drink in? 
Paul's second question is the type of rhetorical question that raises a possibility.  Here it rebukes and warns them by raising that possibility that by failing to show consideration they could show disrespect for the church of God and embarrass those who have nothing.  

Or do you look down on the church of God 
and embarrass those who have nothing? 
Paul's third and fourth questions are rhetorical in that they introduce and draw attention to what follows, his declaration, "I do not praise you for this!"

What should I say to you? Should I praise you? 

First Corinthians 12:17, 19, and 29-30
Paul uses several rhetorical question in 1 Corinthians 12:17, 19, and 29-30 to discourage pride based on spiritual gifts.  His three questions in verses 17 and 19 raise a possibility, but are primarily the type of rhetorical question that implies uncertainty.  These rhetorical questions emphasize that every part of the body is necessary.  

If the whole body were an eye, where would the hearing be? 
If the whole were an ear, where would be the sense of smell?

And if they were all the same part, where would the body be?

Paul asks seven questions in verses 29-30 that are the type of rhetorical question that implies a negative response.  These rhetorical questions emphasize that all are not apostles, prophets, teachers, miracle-workers, healers, or speakers or interpreters of tongues.

Are all apostles? Are all prophets? Are all teachers? 
Do all do miracles? Do all have gifts of healing? 
Do all speak in languages? Do all interpret?

First Corinthians 14:6-9
Paul asks four rhetorical questions in 1 Corinthians 14:6-9 to establish that prophecy and teaching are preferrable to speaking in tongues during worship based on their benefits to worshipers.  His question in verse 6 raises a possibility but is primarily the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that he will not benefit them if he comes speaking in tongues rather than speaking a revelation or knowledge or prophecy or teaching.

But now, brothers, if I come to you speaking in other 
languages, how will I benefit you unless I speak to you 
with a revelation or knowledge or prophecy or teaching?

Paul asks two rhetorical questions that illustrate his point in verses 7-8.  His question in verse 7 raises a possibility but is primarily the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that what is played by a musical instrument cannot be recognized if there is no distinction in the notes.

Even inanimate things producing sounds-- whether flute or harp-- 
if they don't make a distinction in the notes, how will what 
is played on the flute or harp be recognized?

Paul's question in verse 8 raises a possibility, but is primarily the type of rhetorical question that implies a negative response and emphasizes that no one will prepare for battle if the trumpet makes an unclear sound.

In fact, if the trumpet makes an unclear sound, 
who will prepare for battle?

Paul applies his point by asking another rhetorical questions in verse 9.  This question is the type of rhetorical question that implies impossibility and emphasizes that what is spoken cannot be known unless it is spoken in intelligible language.

In the same way, unless you use your tongue for intelligible speech, 
how will what is spoken be known? 

First Corinthians 14:15-16 and 23
Paul uses three rhetorical questions in 1 Corinthians 14:15-16 and 23 to establish that prophecy and teaching are preferrable to speaking in tongues during worship based on concern for the uninformed.  His first rhetorical question in verse 15 is rhetorical in that it introduces and draws attention to what follows, his declaration of his preference.

What then? I will pray with the spirit, and I will 
also pray with my understanding. I will sing with the spirit, 
and I will also sing with my understanding.

Paul's second rhetorical question in verse 16 raises a possibility, but is primarily the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that the uninformed will not be able to say "Amen" if they bless with the spirit since he does not know what they are saying.

Otherwise, if you bless with the spirit, how will 
the uninformed person say "Amen" at your giving of thanks, 
since he does not know what you are saying?

Paul's third rhetorical question in verse 23 also raises a possibility, but is primarily the type of rhetorical question that implies a positive response.  This rhetorical question emphasizes that the uninformed will say that they are out of their minds if they are all speaking in tongues.
Therefore if the whole church assembles together, 
and all are speaking in other languages, and people 
who are uninformed or unbelievers come in, 
will they not say that you are out of your minds?

First Corinthians 14:26

Paul asks a question in 1 Corinthians 14:26 that is rhetorical in that it introduces and draws attention to what follows.  In this case Paul uses it to establish their current practice and his instructions that they must do everything in a way that edifies.

How is it then, brothers? Whenever you come together, 
each one has a psalm, a teaching, a revelation, another language, 
or an interpretation. All things must be done for edification.

First Corinthians 14:36

Paul's rhetorical question in 1 Corinthians 14:36 is the type that implies a negative response.  This rhetorical question rebukes them for their pride by emphasizing that the word of God did not originate with them and did not come to them only.

Did the word of God originate from you, or did it come to you only?

Paul's Teaching regarding the Resurrection--
First Corinthians 15
Paul uses several rhetorical questions in 1 Corinthians 15:12, 29-30, and 55 to strengthen his argument for the resurrection.  He asks a question in verse 12 that is the type of rhetorical question that implies impossibility.  This rhetorical question emphasizes that it is impossible for some of them to say that there is no resurrection from the dead since the resurrection is an essential part of the preaching of Christ.

Now if Christ is preached as raised from the dead, how can 
some of you say, "There is no resurrection of the dead"?

Paul asks two rhetorical questions in verse 29 to confirm the resurrection based on their practice of baptizing people on behalf of the dead.  His first question is the type of rhetorical question that implies uncertainty and emphasizes that there is nothing for them to do if there is no resurrection.  His second question is the type of rhetorical question that implies that there is no good reason and emphasizes that it doesn't make sense for them to be baptized for the dead if there is no resurrection.

Otherwise what will they do who are being baptized for the dead? 
If the dead are not raised at all, then why are 
people baptized for them?

Paul asks a question in verse 30 that is the type of rhetorical question that implies that there is no good reason.  This rhetorical question emphasizes that it makes no sense for him to experience constant danger if there is no resurrection.

Why are we in danger every hour?

Paul concludes with two rhetorical questions in verse 55 that are the type the imply uncertainty.  These rhetorical questions emphasize that Death's victory and sting are nowhere to be found.  Therefore, as Paul commands, "be steadfast, immovable, always excelling in the Lord's work, knowing that your labor in the Lord is not in vain."

O Death, where is your victory? O Death, where is your sting?
Paul's Second Epistle to the Corinthians
Though rhetorical questions are not as prevalent in Paul's second letter to the Corinthians as they were in his first, they still play a role.  He uses rhetorical questions in his discussion of his travel plans, his severe letter, and the character of Christian ministry.  However, rhetorical questions are especially prominent in his vindication of his apostleship. 

Second Corinthians 1:17

Paul uses two rhetorical questions in 2 Corinthians 1:17 when discussing his travel plans.  Both of these questions are the type of rhetorical question that implies a negative response.  His first rhetorical question emphasizes that he was not being irresponsible in making his travel plans.  His second rhetorical question emphasizes that he was not planning in a purely human way.

 So when I planned this, was I irresponsible? 
Or what I plan, do I plan in a purely human way 
so that I say "Yes, yes" and "No, no" simultaneously?

Second Corinthians 2:2

Paul uses a rhetorical question in 2 Corinthians 2:2 when discussing his severe letter to them.  His question raises a possibility but is primarily the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes that no one can cheer him other than them.

For if I cause you pain, then who will cheer me 
other than the one hurt?

Second Corinthians 2:16

Paul uses a rhetorical question in 2 Corinthians 2:16 when discussing the ministry of manifesting the fragrance of Christ.  He acknowledges that to some he is a scent of death, but to others he is a scent of life.  The question that follows is difficult to classify and is either the type of rhetorical question that implies a negative response or uncertainty.  This rhetorical question emphasizes that no one is competent for this ministry.  He goes on to assert that he is competent to be the scent of life leading to life since he does so sincerely, speaking in Christ from God.
And who is competent for this?

Second Corinthians 3:1

Paul uses two rhetorical questions in 2 Corinthians 3:1 to emphasize that he should not need to commend himself to them again.  Both questions are the type of rhetorical question that implies a negative response.  His first rhetorical question emphasizes that he is not beginning to commend himself again.  His second rhetorical question emphasizes that he does not need letters of recommendation.  Indeed, he goes on to explain that they are his letter of recommendation, read and recognized by everyone.

Are we beginning to commend ourselves again? 
Or like some, do we need letters of recommendation 
to you or from you?

Second Corinthians 3:7-8

Paul uses a rhetorical question in 2 Corinthians 3:7-8 when comparing the Old and New Covenants.  His question is the type of rhetorical question that implies that if something is true something else is also or even more true.  This rhetorical question emphasizes that since the Old Covenant of the law came with glory even though it was the ministry of death, then the New Covenant of the Spirit will certainly be even more glorious. 

Now if the ministry of death, chiseled in letters on stones, 
came with glory, so that the sons of Israel were not able to look 
directly at Moses' face because of the glory from his face-- 
a fading glory--how will the ministry of the Spirit 
not be more glorious?

Second Corinthians 6:14-16

Paul uses five rhetorical questions in 2 Corinthians 6:14-16 to encourage them to avoid worldly alliances.  All of these questions are the type of rhetorical question that implies a negative response.  These rhetorical questions warn them against being mismatched with unbelievers by emphasizing that there is no partnership between righteousness and lawlessness, no fellowship between light and darkness, no agreement between Christ and Belial, no commonality between a believer and an unbeliever, and no agreement between God's sanctuary and idols.

For what partnership is there between righteousness and 
lawlessness? Or what fellowship does light have with darkness?  
What agreement does Christ have with Belial? 
Or what does a believer have in common with an unbeliever?

And what agreement does God's sanctuary have with idols? 
Paul's Vindication of His Apostleship--

Second Corinthians 10-13
Paul uses several rhetorical questions in his vindication of his apostleship in 2 Corinthians 10-13.  He uses these rhetorical questions to explain his refusal to accept their support, assert that he is equal to and even better than others, to establish his care for the churches, and to maintain that he and his associates have not taken advantage of them.
Second Corinthians 11:7 and 11
Paul asks three rhetorical questions in 2 Corinthians 11:7 and 11 to explain his refusal to accept their support.  His first rhetorical question in verse 7 is the type that implies a negative response.  This rhetorical question emphasizes that he did not sin by preaching the gospel free of charge.

Or did I commit a sin by humbling myself so that you might 
be exalted, because I preached the gospel of God 
to you free of charge?

Paul asks two more questions in verse 11 to emphasize that he does love them even though he doesn't accept their support.  Paul's first question is rhetorical in that it introduces and draws attention to his second question.  Paul's second question is the type of rhetorical question that raises a possibility that he immediately rejects by affirming his love for them.

Why? Because I don't love you? God knows I do!

Second Corinthians 11:22-23

Paul uses four rhetorical questions in 2 Corinthians 11:22-23 to emphasize that he is equal to and even better than the so called "super-apostles."  All these questions are the type of rhetorical question that implies a positive response, but they primarily emphasize Paul's assertions that he is also a Hebrew, an Israelite, and the descendant of Abraham, but that he is a better servant of Christ.

Are they Hebrews? So am I. Are they Israelites? So am I. 
Are they the seed of Abraham? So am I.  Are they servants of Christ? 
I'm talking like a madman-- I'm a better one: with far more labors, 
many more imprisonments, far worse beatings, near death many times.

Second Corinthians 11:29

Paul uses two rhetorical questions in 2 Corinthians 11:29 to establish his care for all the churches.  Both of these rhetorical questions are the type that implies a negative response.  These rhetorical questions emphasize Paul's empathy for the weak and those who are made to stumble.

Who is weak, and I am not weak? Who is made to stumble, 
and I do not burn with indignation?

Second Corinthians 12:13

Paul uses a rhetorical question in 12:13 to establish that he has not treated them worse than other churches.  His rhetorical question is the type that anticipates a negative response and emphasizes that he has not treated them worse than other churches apart from his refusal to be a burden to them.  Like his declaration "Forgive me this wrong!" his question is probably sarcastic.

So in what way were you treated worse than the other churches, 
except that I personally did not burden you?
Second Corinthians 12:15
Paul uses a rhetorical question in 12:15 that is the type that implies a negative response.  This rhetorical question emphasizes that they should love him more rather than less because of his love for them and willingness to spend and be spent for them.

I will most gladly spend and be spent for you. 
If I love you more, am I to be loved less?

Second Corinthians 12:17-18

Paul uses three rhetorical questions in 12:17-18 to emphasize that he did not take advantage of them.  His first two rhetorical questions are the type that implies a negative response and emphasize that he did not take advantage of them by anyone he sent them and that Titus did not take advantage of them.  

Did I take advantage of you by anyone I sent you?

Did Titus take advantage of you? 
Paul's third rhetorical question is the type that implies a positive response and emphasizes that he and his associates walked in the same spirit and in the same footsteps.

Didn't we walk in the same spirit and in the same footsteps?

Paul's Epistle to the Galatians
Paul frequently uses rhetorical questions in Galatians, where he defends the gospel of grace in response to the defection of the Galatian Christians.  He uses rhetorical questions to emphasize that he is striving to please God rather than people, to rebuke Peter for separating himself from Gentile believers, to rebuke them for foolishly allowing themselves to be deceived, to explain the role of the law, to discourage them from abandoning their freedom in Christ, to address their change of attitude toward him, and to strengthen his argument for salvation by grace through faith.
Galatians 1:10

Paul uses two rhetorical questions in Galatians 1:10 to emphasize that he is striving to please God rather than people in Galatians 1:10.  His first rhetorical question is the type that presents two alternatives with the implication that one is superior or correct.  This rhetorical question emphasizes that he is seeking to win the favor of God rather than people.  Paul's second question is the type of rhetorical question that raises a possibility which he denies by reasoning that if he was trying to please people, he would not be a slave of Christ.
For am I now trying to win the favor of people, or God? 

Or am I striving to please people? 
Galatians 2:14

Paul reports in Galatians 2:14 that he used a rhetorical question to rebuke Peter for deviating from the truth of the gospel by separating himself from Gentile believers.  His rhetorical question is the type that implies impossibility and emphasizes that it was morally impossible for Peter to compel Gentiles to live like Jews since he lived like a Gentile.

If you, who are a Jew, live like a Gentile and not like a Jew, 
how can you compel Gentiles to live like Jews?

Galatians 2:17

Paul uses a rhetorical question in Galatians 2:17 to anticipate an objection to salvation by grace through faith.  His rhetorical question is the type that raises the possibility that Christ is a promoter of sin that Paul immediately and emphatically denies, "Absolutely not!"

But if, while seeking to be justified by Christ, 
we ourselves are also found to be sinners, 
is Christ then a promoter of sin?

Galatians 3:1-5

Paul uses six rhetorical questions in Galatians 3:1-5 to rebuke them for foolishly allowing themselves to be deceived and abandon salvation by grace through faith and encourage them to live by the Spirit rather than through human effort.  His first question in verse 1 is difficult to classify but probably implies uncertainty.  This rhetorical question rebukes them for foolishly allowing themselves to be hypnotized.

Who has hypnotized you, before whose eyes Jesus Christ 
was vividly portrayed as crucified?

Paul's second question in verse 2 is the type of rhetorical question that presents alternatives and implies that one is superior or correct.  This question emphasizes that they received the Spirit by hearing with faith rather than works of the law.

Did you receive the Spirit by the works of the law 

or by hearing with faith?

Paul uses two rhetorical questions in verse 3 that work together to rebuke them for foolishly trying to complete by human effort what was begun by the Spirit.  His first question is rhetorical in that it introduces and draws attention to what follows.  His second question is difficult to classify but is probably the type of rhetorical question the presents alternatives and implies that one is superior or correct.  This rhetorical question emphasizes that they are foolishly trying to complete with the flesh what was begun by the Spirit.  

Are you so foolish? After beginning with the Spirit, 
are you now going to be made complete by the flesh?

Paul's rhetorical question in verse 4 is the type that raises a possibility and warns them by emphasizing that by abandoning life in the Spirit for human effort they may have suffered much for nothing.

Did you suffer so much for nothing-- if in fact it was for nothing?

Paul asks a rhetorical question in verse 5 that is the type that presents alternatives with the implication that one alternative is superior or correct.  This rhetorical question emphasizes that God supplies them with the Spirit and works miracles among them by hearing with faith rather than works of the law.

So then, does God supply you with the Spirit and work miracles 
among you by the works of the law or by hearing with faith?

Galatians 3:19 and 21
Paul asks two rhetorical questions in Galatians 3:19 and 21 to explain the role of the law.  His first question in verse 19 is rhetorical in that it introduces and draws attention to what follows.  In this case it introduces and draws attention to Paul's explanation that the law was added because of transgression until the descendent to whom the promise was made would come.

Why the law then? It was added because of transgressions 
until the Seed to whom the promise was made would come. 

Paul's second question in verse 21 anticipates an objection that salvation by grace makes the law contrary to God's promises.  His question is rhetorical in that it introduces and draws attention to Paul's absolute denial, "Absolutely not!"  The law is not contrary to God's promises!
Is the law therefore contrary to God's promises?

Galatians 4:9

Paul uses two rhetorical questions in Galatians 4:9 to discourage them from abandoning the freedom that they have in Christ for bondage to the elementary forces of the world.  His first question is the type of rhetorical question that implies impossibility.  This question emphasizes that it is not possible for them to turn back to the elemental forces of the world now that they know God or are known by God.

But now, since you know God, or rather have 
become known by God, how can you turn back again to 
the weak and bankrupt elemental forces? 
Paul's second question is the type of rhetorical question that raises a possibility.  This question warns them by emphasizing the danger of being enslaved to the elemental forces of the world all over again.

Do you want to be enslaved to them all over again?

Galatians 4:15-16

Paul uses two rhetorical questions in Galatians 4:15-16 when he addresses their change in attitude toward him.  His first question is the type of rhetorical question that implies uncertainty and expresses his bewilderment at their dramatic change of attitude toward him.  His second question is the type of rhetorical question that implies a negative response, emphasizing that he has not become their enemy for telling them the truth.

What happened to this blessedness of yours? 
Have I now become your enemy by telling you the truth?

Galatians 4:21 and 30
Paul uses two rhetorical questions in Galatians 4:21 and 30 when using what the law says about Abraham's two sons to bolster his argument for salvation by grace.  Paul's question in verse 21 is the type of rhetorical question that implies that something is lacking or defective.  This question emphasizes that they don't really hear what the law says and emphasizes what is written in the law, "that Abraham had two sons, one by a slave and the other by a free woman."

Tell me, you who want to be under the law, 
don't you hear the law?

Paul's question in Galatians 4:30 is rhetorical in that it draws attention to what Scripture says about the son of the slave and the son of the free woman.

But what does the Scripture say? Throw out the slave 
and her son, for the son of the slave will never inherit 
with the son of the free woman.

Galatians 5:7

Paul's asks a question in Galatians 5:7 that could be real since he refers to this person later.  However, it should probably be understood as rhetorical.  This rhetorical question is probably the type that implies uncertainty and rebukes them for disobeying the truth.
You were running well. Who prevented you 
from obeying the truth?

Galatians 5:11

Paul uses a rhetorical question in Galatians 5:11 in response to the charge that he is still preaching circumcision.  This question is the type of rhetorical question that implies that there is no good reason and emphasizes that if he was still preaching circumcision there would be no reason for him to be persecuted.  

Now brothers, if I still preach circumcision, 
why am I still persecuted?
Paul's Epistle to the Ephesians
Paul only uses rhetorical questions twice in his Epistle to the Ephesians.  His question in Ephesians 3:2 is the type of rhetorical question that implies a positive response.  This question emphasizes that they have heard about the administration of God's grace that God has given to him for the Gentiles.
you have heard, haven't you, about the administration of 
God's grace that He gave to me for you?

Paul's question in Ephesians 4:9 is difficult to classify but is probably the type of rhetorical question that implies a negative response like "nothing other."  This rhetorical question emphasizes that "He ascended" means nothing other than that he also descended to the lower parts of the earth.

But what does "He ascended" mean except that He 
descended to the lower parts of the earth?

Paul's Epistle to the Philippians
Paul only uses one rhetorical question in his Epistle to the Philippians.  Paul's question in Philippians 1:18 is the type of rhetorical question that implies a negative response.  Paul's rhetorical question emphasizes that it doesn't matter to him whether Christ is proclaimed with false motives or true as long as Christ is proclaimed.  As a result he is able to continually rejoice.

What does it matter? Just that in every way, whether out 
of false motives or true, Christ is proclaimed. 
And in this I rejoice. Yes, and I will rejoice

Paul's Epistle to the Colossians
Paul only uses two rhetorical questions in his Epistle to the Colossians.  These rhetorical questions occur together in Colossians 2:20-21.  Both of these rhetorical questions are the type that implies that there is no good reason.  These rhetorical questions emphasize that there is no good reason for them to foolishly live as if they still belonged to the world and submit to its regulations since they have died with Christ to the elemental forces of this world.

If you died with Christ to the elemental forces of this world, 
why do you live as if you still belonged to the world? 
Why do you submit to regulations: "Don't handle, 
don't taste, don't touch"?

Paul's Epistles to the Thessalonians
Paul only occasionally uses rhetorical questions in his epistles to the Thessalonians.  He uses two rhetorical questions in 1 Thessalonians 2:19 to affirm his high regard for them.  Paul's first question is rhetorical in that it introduces and draws attention to what follows.  Paul's second question is the type of rhetorical question that implies a positive response.  This rhetorical question emphasizes that they are his hope, joy, and crown of boasting in the presence of their Lord Jesus at his coming.  Indeed, he adds in the subsequent verse, "For you are our glory and joy!"

For who is our hope, or joy, or crown of boasting in the 
presence of our Lord Jesus at His coming? Is it not you?

Paul uses a rhetorical question in 1 Thessalonians 3:9-10 to emphasize the joy that he has because of them.  This rhetorical question is the type that implies impossibility and emphasizes that he cannot thank God enough for all the joy he experiences because of them before God.

How can we thank God for you in return for all the joy 
we experience because of you before our God,

as we pray earnestly night and day to see you face to face 
and to complete what is lacking in your faith?

Paul asks a rhetorical question in 2:5 to remind them of what he told them about the coming of the Lord when he was still with them.  This rhetorical question is the type that implies that something is lacking or defective and emphasizes that they should remember what he told them.

Don't you remember that when I was still with 
you I told you about this?

Paul's Pastoral Epistles
Surprisingly, there is only one rhetorical question in all of Paul's Pastoral Epistles.  Paul uses a rhetorical question in 1 Timothy 3:5 when delineating the qualifications of an overseer.  This rhetorical question raises a possibility, but is primarily the type of rhetorical question that implies impossibility.  Paul uses this rhetorical question to explain that an overseer must be able to manage his own household competently.  This question emphasizes that it will be impossible for someone to care for God's church if he does not know how to manage his own household.

If anyone does not know how to manage his own 
household, how will he take care of God's church?

CHAPTER SIX

RHETORICAL QUESTIONS IN THE 

EPISTLES OF OTHERS

Paul is not the only letter writer in the New Testament.  There is also the unknown author of Hebrews, James, Peter, and John.  These like Paul seek to provide guidance for churches as they seek to live out the Christian life.  These like Paul also use rhetorical questions to add emphasis to their teaching.
The Epistle to the Hebrews
Rhetorical questions are found throughout the Epistle to the Hebrews.  This is not surprising due to the literary character of this letter.  These rhetorical questions play an important role in exalting Jesus and his sacrifice over the law and the sacrificial system.  
Hebrews 1:5, 13, and 14

The author uses three rhetorical questions in Hebrews 1:5, 13, and 14 to emphasize the superiority of Christ to angels.  His first question in verse 13 is the type of rhetorical question that implies a negative response and emphasizes that God never said to any of the angels that they would be his Son and he would be their Father.

For to which of the angels did He ever say, You are My Son; 
today I have become Your Father, or again, 
I will be His Father, and He will be My Son?

The author's second question in verse 13 also is the type of rhetorical question that implies a negative response and emphasizes that God never said to any of the angel "Sit at My right hand until I make Your enemies Your footstool."

Now to which of the angels has He ever said: Sit at 
My right hand until I make Your enemies Your footstool?

The author's third question in verse 14 is the type of rhetorical question that implies a positive response and emphasizes that angels are all ministering spirits sent to serve those who are going to inherit salvation.

Are they not all ministering spirits sent out to serve 
those who are going to inherit salvation?

Hebrews 2:2-3

The author uses a rhetorical question in Hebrews 2:2-3 to emphasize the importance of paying attention to the gospel.  This question is difficult to classify and is a hybrid rhetorical question.  This question is primarily the type of rhetorical question that implies impossibility, but is also the  type that implies that is something is true, something else is also or even more true.  The result is a rhetorical question that warns them to pay attention to the gospel by emphasizing that if the message spoken by angels was legally binding and every transgression and disobedience received a just punishment, the message mediated by God's Son is even more binding.
For if the message spoken through angels was legally binding, 
and every transgression and disobedience received a just punishment,

how will we escape if we neglect such a great salvation? 

Hebrews 2:6

The author cites a rhetorical question in Hebrews 2:6 from Psalm 8:4 (144:3) and applies it to Jesus.  This rhetorical question is the type that implies a negative response and emphasizes that man is nothing that God should remember or care for him.  In the original context it is followed by a description of God's exaltation of man and draws attention to God's surprising exaltation of humanity.  In Hebrews the rhetorical question emphasizes both God's exaltation of Jesus and the necessity of him sharing in the suffering of humanity.

But one has somewhere testified: What is man, that You 

remember him, or the son of man, that You care for him?

Hebrews 3:16-18

The author uses five rhetorical questions in Hebrews 3:16-18 to establish the rebelliousness of the wilderness generation and their inability to enter God's rest because of unbelief.  The author's first rhetorical question in verse 16 introduces and draws attention to the second.  The author's second rhetorical question in verse 16 implies a positive response and emphasizes that all who came out of Egypt under Moses heard and rebelled.  
For who heard and rebelled? Wasn't it really all 

who came out of Egypt under Moses?

The author's first rhetorical question in verse 17 draws attention to the second.  The author's second rhetorical question in verse 17 implies a positive response and emphasizes that God was provoked with those who sinned and their bodies fell in the desert.  
And with whom was He "provoked for 40 years"? Was it not 

with those who sinned, whose bodies fell in the desert?

The author's rhetorical question in verse 18 implies a positive response and emphasizes that God swore to those who disobeyed that they would not enter his rest.  Based on this he concludes, "So we see that they were unable to enter because of unbelief."

And to whom did He "swear that they would not 

enter His rest," if not those who disobeyed?

Hebrews 7:11

The author uses a rhetorical question in Hebrews 7:11 to bolster his argument that perfection did not come through the Levitical priesthood.  This rhetorical question is the type that implies a negative response and emphasizes that there would be no need for another priest to arise in the order of Melchizedek if perfection came through the Levitical priesthood.

If, then, perfection came through the Levitical priesthood 

(for under it the people received the law), what further 

need was there for another priest to arise in the order 
of Melchizedek, and not to be described as being 
in the order of Aaron?

Hebrews 9:13-14

The author uses a rhetorical question in Hebrews 9:13-14 that emphasizes the efficacy of the blood of the Messiah.  His question is the type of rhetorical question that implies that if something is true something is also or even more true.  This rhetorical question emphasizes that if the blood of goats and bulls and the ashes of a heifer are able to sanctify, the blood of the Messiah will much more cleanse their consciences from dead works to serve the living God.
For if the blood of goats and bulls and the ashes 
of a heifer sprinkling those who are defiled, 
sanctify for the purification of the flesh,

how much more will the blood of the Messiah, 

who through the eternal Spirit offered Himself 
without blemish to God, cleanse our consciences 
from dead works to serve the living God?

Hebrews 10:2

The author uses a rhetorical question in Hebrews 10:2 to emphasize the inadequacy of the sacrificial system.  His question is the type of rhetorical question that implies a positive reply and emphasizes that the sacrifices cannot purify the worshipers since if they could they would have been stopped being offered.
Otherwise, wouldn't they have stopped being offered, 
since the worshipers, once purified, would no 
longer have any consciousness of sins?

Hebrews 10:29

The author uses a rhetorical question in Hebrews 10:29 to warn against disregarding God's work of grace.  In context, this rhetorical question is the type that implies if something is true something else is also or even more true.  The preceding verse asserts that if someone disobeys the law of Moses he dies without mercy.  This question warns them against disregarding God's grace by emphasizing that if anyone who disregarded Moses' law died without mercy, anyone who insults God's grace will receive much worse punishment.

How much worse punishment, do you think one 
will deserve who has trampled on the Son of God,
 regarded as profane the blood of the covenant by which 
he was sanctified, and insulted the Spirit of grace?

Hebrews 11:32

The author's question in Hebrews 11:32 is difficult to classify but is probably the type of rhetorical question implies a negative response and seems to indicate he cannot say anymore because time is too short.  However, it also implies that much more could be said and in fact he goes on to do just that.

And what more can I say? 
Hebrews 12:7 and 9

The author uses two rhetorical questions in Hebrews 12:7 and 9 to encourage them to endure and submit to discipline.  His first rhetorical question in verse 7 is the type that implies a negative response and emphasizes that all sons are disciplined by their fathers.  

For what son is there whom a father does not discipline?

The author's second rhetorical question in verse 9 is a hybrid.  It is primarily the type of rhetorical question that implies a positive response.  However, it is also the type of rhetorical question that implies that if something is true, something else is even more true.  Therefore, this rhetorical question emphasizes that if sons respect their natural fathers who discipline them, they should submit even more to their heavenly Father and live.

Furthermore, we had natural fathers discipline us, 
and we respected them. Shouldn't we submit even more 
to the Father of spirits and live?

Hebrews 13:6

The author uses a rhetorical question in Hebrews 13:6 to emphasize that they can be unafraid because God is their helper.  This rhetorical question is the type that implies a negative response and stresses that they can be unafraid since God is their helper and man can do nothing to them.

Therefore, we may boldly say: The Lord is my helper; 

I will not be afraid. What can man do to me?

The Epistle of James
James frequently uses rhetoric questions in his epistle.  This is again not surprising because of the literary character of this epistle.  James uses these rhetorical questions at key points to emphasize that faith without deeds is worthless and to discourage bad conduct and encourage good conduct. 

James 2:3-7

James uses four rhetorical questions in 2:3-4, 5, and 6-7 to discourage discrimination.  His first question in verses 3-4 is the type of rhetorical question that implies a positive response.  This rhetorical questions warns them by emphasizing that when they show preferential treatment to those wearing fine clothes and discriminate against the poor they have discriminated among themselves and become judges with evil thoughts.
If you look with favor on the man wearing the fine clothes 

so that you say, "Sit here in a good place," and yet you say 

to the poor man, "Stand over there," or, "Sit here on the floor 

by my footstool," haven't you discriminated among yourselves 

and become judges with evil thoughts?

James' second question in verse 5 is also the type of rhetorical that implies a positive response and emphasizes that God chose the poor in this world to be rich in faith and heirs of the kingdom.

Listen, my dear brothers: Didn't God choose the poor 

in this world to be rich in faith and heirs of the kingdom 

that He has promised to those who love Him?

James' third and fourth questions in verses 6-7 are also the type of rhetorical question that implies a positive response.  The first emphasizes that the rich are the ones who oppress them and drag them into the courts.  The second emphasizes that the rich are the ones who blaspheme the noble name of Christ.

Don't the rich oppress you and drag you into the courts?

Don't they blaspheme the noble name that you bear?

James 2:14-16

James uses three rhetorical questions in 2:14-16 to emphasize that faith without works is worthless.  All three of these questions are the type of rhetorical question that implies a negative response.  His first question in verse 14 emphasizes that it does no good if someone says he has faith, but does not have works.  His second rhetorical question in verse 14 warns them by emphasizing that this faith cannot save.

What good is it, my brothers, if someone says he has faith, 

but does not have works? Can his faith save him?

James third question in verses 15-16 illustrates his point by emphasizing that it does no good for a brother to wish another brother or sister well without doing anything to help them.  

If a brother or sister is without clothes and lacks daily food,

and one of you says to them, "Go in peace, keep warm, and eat well," 

but you don't give them what the body needs, what good is it?

James 2:20-21 and 25

James uses three rhetorical questions in 2:20-21 and 25 to further substantiate his claim that faith without works is useless based on Scripture.  His first rhetorical question is difficult to classify but is probably the type that raises a possibility.  This rhetorical question probably emphasizes that they are foolish if they are unwilling to learn that faith without works is useless.

Foolish man! Are you willing to learn that faith 
without works is useless?
James' second rhetorical question is the type that implies a positive response and emphasizes that Abraham was justified by works when he offered his son Isaac on the altar.
Wasn't Abraham our father justified by works 

when he offered Isaac his son on the altar?

James' third rhetorical question is also the type that implies a positive response and emphasizes that Rahab was also justified by works when she received the messengers and sent them out by a different route.

And in the same way, wasn't Rahab the prostitute also 

justified by works when she received the messengers 

and sent them out by a different route?

James 3:11-13
James uses three rhetorical questions in 3:11-13 when encouraging good conduct, especially with regard to their speech.  His first question is the type of rhetorical question that implies a negative response.  This rhetorical question warns them against inconsistent conduct by emphasizing that a spring does not pour out sweet and bitter water from the same opening.

Does a spring pour out sweet and bitter water 
from the same opening?
James' second question is the type of rhetorical question that implies impossibility.  This rhetorical question also warns them against inconsistent conduct by emphasizing that it is impossible for a fig tree to produce olives or a grapevine to produce figs.  James adds, "Neither can a saltwater spring yield fresh water."
Can a fig tree produce olives, my brothers, 
or a grapevine produce figs?

James' third rhetorical question is difficult to classify, but is probably the type that implies uncertainty.  This rhetorical question probably appeals to them based on their wisdom and understanding and emphasize if they are really wise and understanding they will show it by their good conduct and gentleness.

Who is wise and understanding among you? 
He should show his works by good conduct 
with wisdom's gentleness.

James 4:1 and 4-5

James uses four rhetorical questions in 4:1 and 4-5 to encourage them to live godly rather than worldly lives.  His first two rhetorical questions in 4:1 introduce his appeal by identifying the cause of fights and quarrels among them.  His first question is rhetorical in that it introduces and draws attention to what follows.  Indeed, his answer to his first rhetorical question is found in his second rhetorical question.  His second rhetorical question is the type that implies a positive response and emphasizes that the wars and fights among them come from the cravings that are at war within them.

What is the source of the wars and the fights among you? 

Don't they come from the cravings that are at war within you?

James' third question in verse 4 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question emphasizes that they should know that friendship with the world is hostility toward God.  Indeed, he adds, "So whoever wants to be the world's friend become God's enemy."  

Adulteresses! Do you not know that friendship with 

the world is hostility toward God? 

James' fourth question in verse 5 is the type of rhetorical question that implies that something is lacking or defective.  This rhetorical question emphasizes that something is defective in their thinking if they don't conclude that Scripture has good reason for saying that the Spirit God yearns jealously.

Or do you think it's without reason the Scripture says 

that the Spirit He has caused to live in us yearns jealously?

James 4:12

James uses a rhetorical question in 4:12 when discouraging them from judging one another.  This is the type of rhetorical question that implies a negative response.  James asserts "There is one lawgiver and judge who is able to save and to destroy."  Thus his question emphasizes that they are not worthy to judge their neighbor.  

But who are you to judge your neighbor?

The Epistles of Peter
Peter only uses five rhetorical questions in his epistles.  He asks four rhetorical questions in his first epistle and only one in his second epistle.  He primarily uses these rhetorical questions to encourage them to remain obedient to the gospel and do good rather than evil.
First Peter 2:20

Peter uses a rhetorical question in 1 Peter 2:20 to encourage them to do good rather than sinning.  This question is the type of rhetorical question that implies a negative response and warns them by emphasizing that there is no credit in enduring beatings when sinning.  However, he goes on to assure them that if they endure suffering doing good, it brings the favor of God.  

For what credit is there if you endure when you sin
 and are beaten? But when you do good and suffer, 
if you endure, it brings favor with God.

First Peter 3:13

Peter uses a rhetorical question in 1 Peter 3:13 as part of his appeal for them to turn away from evil and do good.  This rhetorical question comes immediately after he assures them that the eyes of the Lord are on the righteous and his ears are open to their requests and he warns them that the face of the Lord is against those who do evil.  His question is the type of rhetorical question that implies a negative response and assures them by emphasizing that no one will harm them if they are passionate for what is good.

And who will harm you if you are passionate 
for what is good?

First Peter 4:17-18

Peter uses two rhetorical questions in 1 Peter 4:17-18 to encourage them to remain obedient to the gospel.  These rhetorical questions are difficult to classify, but they seem to be a variant of the type of rhetorical question that implies that if something is true something else is also or even more true.  In this case these rhetorical questions imply that if something is bad, something else is worse.  His first rhetorical question warns them to be obedient by emphasizing that if judgment begins with God's house, the outcome for those who disobey the gospel will be worse.

For the time has come for judgment to begin with God's 

household; and if it begins with us, what will the outcome 

be for those who disobey the gospel of God?

Peter's second question warns them to be obedient to the gospel by emphasizing that if the righteous are saved with difficulty, the ungodly and sinner are in serious danger.

And if the righteous is saved with difficulty, 

what will become of the ungodly and the sinner?

Second Peter 3:3
Peter puts a rhetorical question in the mouths of the scoffers of the last days in 2 Peter 3:3 to illustrate their ridicule of the promise of Christ's coming.  This rhetorical question is the type that implies uncertainty and emphasizes their disbelief and scorn.  

Where is the promise of His coming? 

The Epistles of John
John only occasionally uses rhetorical questions in his epistles and all of them are in 1 John.  He uses these rhetorical questions to warn them that many antichrists have already come and encourage them to avoid sin and live godly lives, love one another, and believe that Jesus is the Son of God.
First John 2:22

John uses a rhetorical question in 1 John 2:22 to warn them that many antichrists have already come.  His rhetorical question is difficult to classify but is probably best understood as implying a negative response, "None other."  This rhetorical question emphasizes that the liar is none other than the one who denies that Jesus is the Messiah.  He then further identifies the liar as "the antichrist, the one who denies the Father and the Son."

Who is the liar, if not the one who denies that 
Jesus is the Messiah? 
First John 3:12

John uses a rhetorical question in 1 John 3:12 when appealing to them to avoid sin and love one another.  He uses Cain as an example of what they should avoid.  This question is rhetorical in that it introduces and draws attention to what follows.  John subsequently explains that the reason that Cain murdered Abel was his evil character.  

And why did he murder him? Because his works 

were evil, and his brother's were righteous.

First John 3:17

John uses a rhetorical question in 1 John 3:17 in his appeal for them to love one another.  His rhetorical question is the type that implies impossibility and warns them by emphasizing that if anyone has this world's goods, sees his brother in need, but shuts off his compassion and doesn't help him, the love of God cannot reside in him.

If anyone has this world's goods and sees his brother 

in need but shuts off his compassion from him-- 

how can God's love reside in him?

First John 5:5

John uses a rhetorical question in 1 John 5:5 to encourage them to believe that Jesus is the Son of God.  This rhetorical question is difficult to classify but is probably the type that implies a negative response, "none other."  This rhetorical question emphasizes that the one who conquers the world is none other than the one who believes that Jesus is the Son of God.

And who is the one who conquers the world but 

the one who believes that Jesus is the Son of God?

CHAPTER SEVEN
RHETORICAL QUESTIONS IN THE BOOK

OF REVELATION

The Book of Revelation is a visionary narrative with many speakers, some of which use rhetorical questions.  Those who ask rhetorical questions include a mighty angel, those who had been slaughtered for God's word and the testimony they had, the kings of the earth, the nobles, the military commanders, the rich, the powerful, and every slave and free person, one of the 24 elders, the people of the whole world, those who won the victory over the beast, and one of the seven angels with the seven bowls of God's wrath.
The Mighty Angel--Revelation 5:2

The question that the mighty angel proclaims in Revelation 5:2 is difficult to classify and could be understood as a real question.  However, it probably has rhetorical undertones that imply uncertainty and contribute to the drama of the scroll.  Indeed, it is uncertain that anyone will be worthy to take the scroll until the Lamb that looks as though it had been slain takes up the scroll and opens its seals.

Who is worthy to open the scroll and break its seals?

Those Who Had Been Slaughtered for
God's Word--Revelation 6:10
The question of those who had been slaughtered for God's word and the testimony they had in Revelation 6:10 is difficult to classify but should probably be understood as the type of rhetorical question that implies uncertainty and emphasizes their longing for vindication.

O Lord, holy and true, how long until You judge 
and avenge our blood from those who live on the earth?"

The Kings, Nobles, Military Commanders, 
Rich and Powerful, and Every Slave 
and Free Person--Revelation 6:16-17
The question of the kings of the earth, the nobles, the military commanders, the rich, the powerful, and every slave and free person in Revelation 6:16-17 is the type of rhetorical question that implies a negative response.  This rhetorical question emphasizes their anguish because the wrath of the One seated on the throne and the Lamb has come and no one is able to stand.

And they said to the mountains and to the rocks, 

"Fall on us and hide us from the face of the One seated 

on the throne and from the wrath of the Lamb,

because the great day of Their wrath has come! 

And who is able to stand?"

One of the Twenty-four Elders--
Revelation 7:13
The question of one of the 24 elders in Revelation 7:13 is rhetorical in that it introduces and draws attention to his answer to his own question and stresses that the people robed in white are the ones coming out of the great tribulation who have washed their robes and made them white in the blood of the Lamb.

Who are these people robed in white, and where 
did they come from?

The People of the Whole World--
Revelation 13:4

The two questions of the people of the whole world in Revelation 13:4 emphasize their amazement at the beast.  Both of these rhetorical questions are the type that implies a negative response .  The first rhetorical question emphasizes that there is no one like the beast.  The second rhetorical question emphasizes that the beast is so powerful that no one is able to wage war against it.

Who is like the beast? Who is able to wage war against him?

Those Who Had Won the Victory Over 
the Beast--Revelation 15:4
The question of those who had won the victory over the beast in Revelation 15:4 is part of the song of Moses and the Lamb.  This question is the type of rhetorical question that implies a negative response and emphasizes that everyone will fear and glorify God's name.  Indeed, they go on to explain, "Because You alone are holy, because all the nations will come and worship before You, because Your righteous acts have been revealed."

Lord, who will not fear and glorify Your name? 

One of the Seven Angels with the Bowls 

of Wrath--Revelation 17:7
One of the seven angels with the seven bowls of wrath asks John a rhetorical question in Revelation 17:7 that rebukes him for being astounded by the vision of the woman and the beast with seven heads and 10 horns.  This rhetorical question is the type that implies that there is no good reason and emphasizes that there is good reason for him to be astounded by the woman and the beast like the inhabitants of the earth.  The angel then explains the vision.

Then the angel said to me, "Why are you astounded? 
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